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PEEFACE 


The following pages are based on lectures 
delivered in the University of London ; the 
publication of them has been delayed owing to 
the exacting natme of the author’s work in the 
School of Oriental Studies. Students of Muslim 
history will at once recognize his indebtedness to 
the works of Barthold, Becker, Caetani, NaUino, 
and Snouck Hurgronje, and he cannot claim to 
have done much more than present the result of 
their researches to English readers who may be 
unacq^uainted wdth the scattered writings of these 
distinguished authorities. 

A part of Chapter IV has already appeared in 
the Ediifiburgh Meview, and is reproduced here with 
the permission of the editor. 
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I 

THE CALIPHATE AND THE HOffY ROMAN 
■EMPIRE 

During the early part of the Middle Ages two 
rival political systems, one in the West and the- 
other in the East, dwelt face to face, ignorant and 
entirely unappreciative of one anothei^s ideals. 
Each claimed to exist by divine appointment and 
appealed for sanction of its authority to the 
revealed Word of God. When Pope Innocent HI 
declared that the Lord had enfarusted.to Peter not 
only the Universal Church but the goYemment of 
the whole world,* he enunciated that doctrine of 
a world religion which Chnstianity has beld from 
its very inception ; and the theory of tire Holy 
Boman Empire set before it as its aim a World- 
State in which the Emperor would be univeraal 
sovereign, controlling and guiding the secular 
affairs of the faithful with an ever-widening 
authority, until it should embrace the whole 
surface of the globe. Similarly, Islam is a tnu- 
versal religion and claims the aJlegiance of all men 
and women, who must either accept the Muslim 
faith or pay tribute as subject peoples; corre- 
sponding to this common lecognitioTt of the same 
creed there was to be a unity of political organiza- 
tion in which idl believers were to owe obedience 
to the supreme head of the communiiy, the 
KhaMah. 


B 
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But in spite of these characteristics of resem- 
blance the two systems were fundamentally 
different. The Holy Roman Empire was con- 
sciously and deliberately a revival of a pre- 
existing political institution that had been in exis- 
tence bef ore the birth of Christianity and was now 
revived under a specifically Christian character. 
Charlemagne assumed a title which had been held 
by heathen emperors before him, though the func- 
tions of his imperial office took upon themselves 
a specifically Christian character in consequence 
largely of his constant study of Saint Augustine’s 
De Civitate Dei. But side by side with the 'Emperor 
was the Pope, and the Pope possessed spiritual 
authority and functions which were denied to the 
Emperor; as the Vicar of God upon earth, he 
ruled over and guided the souls of men, while it 
was the part of the Emperor to deal with the 
concerns of their bodies. As every student of the 
Holy Roman Empire knows, there was a long 
conflict over the problem of the true relationship 
between these two independent authorities ; but 
throughout the centuries during which the Holy 
Roman Empire was a living force in Europe, 
the distinction between temporal and spiritual 
authority was never lost sight of. 

The circumstances under which the Caliphate 
arose were entirely different. It grew up without 
any deliberate pre-vision, out of the circumstances 
of that vast empire which may almost be said to 
have been flung in the faces of the Arabs, .to be 
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picked up with the m miirmnn of effort, by^the 
riral empires of Persia and Rome, exhausted ss 
they were by the age-long struggle in which they 
had endeavoured to tear one another to pieces, and 
in the case of the Roman empire, distracted by the 
acerbity of the theological antagonisms of rival 
Churches, still more embittered by racial antipathy. 
No one at the beginning of the seventh century, 
least of all an Arab, could have anticipated in 
imagination the vast extent, the immense wealth 
and power, which were to be imder the control of 
the Successor of the Prophet when he reigned in 
Damascus or Baghdad. Unlike the Holy Roman 
Empire, the Caliphate was no deliberate imitation 
of a pre-existent form of civilization or political 
organization. It was the outgrowth of conditions 
that were entirely unfamiliar to the Arabs, and 
took upon itself a character that was exactly 
moulded by these conditions. The Caliphate as 
a political institution was thus the child of its age, 
and did not look upon itself as the revival of any 
political institution of an earlier date. 

The theory as embodied in the works of Muham- 
madan theologians and jurists was elaborated in 
order to suit already operating facts ; the history 
of the development of this theory is obscure, but 
it certainly does not make its appearance in 
literature until after the Arab empire had become 
an accomplished reality. As we know it, this 
theory first finds expression in thh ,iTraditiions, 
which claim to be the utterances of the Prophet 
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Mu^amoiad or Ms intimate companions. These 
Traditions, at first handed d6wn only by word of 
mouth, were embodied in authoritative compila- 
tions during the third century of the Muhammadan 
era, and in all matters of dogma, religious obser- 
vance, law and the practices of the devout life they 
were regarded as authentic second only to the 
Qur’an itself. Indeed reverence for the Traditions 
reached such a point that their prescriptions were 
placed on a level with the sacred text of the 
Qur’an, and.so early as the end of the first century 
of the Muhammadan era it had been laid down 
that in arriving at a decision in regard to the 
meaning of the Qur’an, the finding of the Tradi- 
tions was decisive, and that it was not the Qur’an 
jrjtdch sat in judgement on the Traditions.* This 
it is impossible to appreciate the place wMch the 
Traditions occupy in Muslim thought unl^ due 
recognition is given to the unassailable authority 
which is assigned to them. 

The word ‘ tradition ’ is a somewhat unsatis- 
factory translation for the Arabic * Hadith % as 
technically employed to mean a record of the 
actions and sayings of the Prophet, for in the 
Christian system of theology a tradition does not 
generally carry the same weight as a text from the 
revealed Word of God, and Christian tradition has 
not received verbal embodiment in the same rigid 
form as in Muhammadan literature;* for in 
Muslim theology a Hadith is believed in many 
cases to represent the actual words of God, even 
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as a v^se of the Qut’Aq is held to be the etepial 
Word of God ; and if all the Traditioiis do not 
actually thus take the form of divine utterances, 
still they are regarded as having been divinely 
iuspiced in substance, if not in the actual form of 
their verbal expression. Thus they carry with 
them the sanction of divine authority and they 
serve, together with the Qur’an itself, as one of the 
bases of reli^ous doctrine, reli^ous practice, and 
ritual observance, as well as bemg the soiurce of 
political theory and law. European scholars have 
made it clear that many of these so-called Tradi- 
tions of the Prophet were invented in the interests 
of some political party or theological sect, and even 
Mu h ammadan theblogiaus themselves have frankly 
recognized the fact that some utterances claiming 
to be Traditions were really foi^ries ; but when 
the authoritative collections of Traditions, to 
which reference has already been made, were 
compile in the third century, they were accepted 
without question and were held to admit of no 
cavil or dispute. Quite early in the Muhammadan 
era it became obvious that the various problems 
that faced the Muriim thinker, problems not only 
of the political order but also problems connected 
with the framing of systems of religious dogma and 
the settling of metaphysical controversies, could 
not be satisfactorily solved by reference merely to 
the Qurian, for they had never presented them- 
selves to the primitive society to which the Qur’an 
had been revealed. It was, therefore, necessary in 
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a religious community that relied for guidance on 
the inspired Word of God, to have some settlements 
of these various diBficulties, couched in a form of 
unimpeachable authority equal to that of the 
Qur’an itself, if they were to win acceptance 
in the minds of the faithful. It was this in- 
tellectual and practical need that gave rise to 
the literature of the Traditions and claimed for 
them so unassailable a prerogative. Such Traditions 
as embodied the theory of the Caliphate were, 
therefore, to be received as matters of faith 
and could demand the unhesitating allegiance of 
the believer. 

Apart from the question of its inception, the 
theory of the Caliphate differed in another impor- 
tant respect from that of the Holy Homan Empire. 
The orthodox Muslim world has never accepted the 
existence of any funetionary corresponding to a 
Pope, though among the Shiahs an exalted degree 
of authority has been assigned to the Imam an 
exponent of divine truth ; but among the Sunms, 
to whom the historic Caliphate (the subject of the 
present inquiry) belongs, divine revelation is held 
to have ceased with the Qur’an and the Traditions, 
and the task of interpretation of these sources of 
truth was assigned to the ‘Ulama (the learned) and 
did not belong to the Caliph. Thus the Caliph, as 
wiU be explained later, enjoyed no spiritual 
functions. As Imam he could lead the faithful in 
prayer, in acts of public worship ; but this was 
a privilege which the meanest of his Muslim 
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subjects could enjoy,* since for such an office no 
special ordination or consecration was required, 
and the performance of this religious activity 
implied the possession of no specific spiritual 
character, such as is connected with the doctrine 
of the Christian priesthood. Islam knows of no 
priesthood, of no body of men set apart for the 
performance of religious duties which the general 
body of the faithful are not authorized to perform. 
It is true that in Muhammadan society there are 
persons known as the ‘Ulama, who have given 
themselves up exclusively to the study of theology 
with a degree of self-sacrificing devotion that is 
worthy of all prmse; bpt these men, as their 
designation indicate, are only ‘ the learned ’ ; 
they are laymen and they receive reva:ence only 
because they have devoted themselves to the 
unceasing study of the Word-pf God and the divine 
law ; nor have they been set apart for this form of 
activity by any distinct form of reli^ous appoint- 
ment, nor do they in any such manner acquire any 
religious or spiritual powers of operation, which ' 
would lift them to a higher stage in ae ecclesiastical 
organization, if the Muslim religion possessed one. 
MOTeover, for the punctual performance of public 
worship at the five prescribed periods of daily 
prayer, it has been found convenient to assign to 
any public Mosque an Imam, who is always present 
at such times and can lead the devotions of the 

’* A slave, a nomad from the desert, a callow youth, or the 
son of a prostitute may act as Imam.^ 
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MtMaL Bttt such aax Imam has no priestly 
character ; he has not been ordained to this office 
by any hi^er. ecciedastical fonctionaFy ; he is 
a hkyman, jost like the members of his congrega- 
tion, bnt since thdr daily avocations in the world 
would not always admit of their regular attendance, 
it is found convenient to employ a man who is not 
hampered by such ties; but any one of his 
congre^tion could at any time take his place and, 
as adequatdly, perform all the prescribed ritual 
observances and saftisfy all the demands of the 
reli^ous law. Much misunderstanding has arisen 
from the failure to recognize all the implications 
connected with the absence of a priesthood in 
Islam. Familiarity with Christian doctrine and 
CSmstian eccleriastical ^sterns has caused obser- 
vers to view Muslim society and Mmilim institutions 
from a point of view familiar to themselves but 
entirefy foreign to that of the Muslim world. The 
Muslim dociaine of the nature of God and the 
explanation of the Divine attribute as being 
utterly unlike and distinct from human attributes, 
imj^es a relation between man and his Creator 
entirely different from that taught by a system of 
dogma embodying the doctriue of the Incamatiou. 
»The divine nature is so absolutely unrelated to, 
and so ffir i^oved from, human nature, that 
(according to ortiiodoz Muslim teaching at least) 
no rin^e man can claim to be nearer to God than 
his fdDows ; ail believers are alike, in their utter 
mhieclion to the unapproachable divine majesty.” 
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Accordingly, in the Muslim world there is not that 
separation between Church and State which has 
been a source of so much controversy in Christen- 
dom. It is true that the Muslim ‘Ulama have 
often denormced the unrighteous ways of the 
Caliph and his government, and have demanded 
for the religious law an extensive operation which 
the officers of government have generally refused 
to grant ; but these have been matters of dispute, 
not between a priesthood and the civil authorities, 
but between individual laymen and other laymen. 
For the understanding of the status of the Caliph, 
it is important therefore to recognize that he is 
pre-eminently a political functionary, and though 
he may perform' religious functions, these functions 
do not imply the possession of any spiritual powers 
setting him thereby apart from the rest of the 
faithful 

In one other respect does the Caliphate differ 
from the Holy Roman Empire. The Holy Roman 
Empire is dead ; in reality it had perished long 
before Napoleon* in 1806 declared that he would 
no longer recognize the existence of it, and 
Francis II invented for himself the new title of 
Emperor of Austria. There is no monarch left 
who makes any pretension to be the successor of 
Charlemagne, nor is any defence any longer put 
forward for the political theory on which the 
institution of the Holy Roman Empire was based. 
But the case is very different in the Muhammadan 

world. There are still rival claimants for the 

2882 
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possession of the title of Caliph, and the theory 
of the Caliphate is still cheiished by theological 
students who shut their eyes to the altered circum- 
stances of the political world, and expound the 
doctrine of the Caliphate as though they were still 
living in the ninth century. 



II 

ORIGIN OF THE CALIPHATE. THE TITLES OF 
THE CALIPH 

Ito: Prophet Muhammad uominated no succes- 
sor. It would be idle to speculate why with his 
genius for organization he n^lected to make such 
provision for the future- of the new religious 
community he had founded. His health bed been 
failing for some time before his final illness, and 
perhaps, like Oliver Cromwell, he was ‘ so dis- 
composed in body or mind, that he could not 
attend to that matter It is more probable that 
he was a child of his age, and fully realized the 
strength of Arab tribal feeling, which recognized 
no hereditary principle in its primitive forms of 
political life, and left the members of the tribe 
entirely free to select their own leader. 

As soon as the news of his death reached the 
ears of his most faithful followers and earliest 
convearts, Abu Bakr, ‘Umar and Abu Dbaydah,. 
they immediately took action to secure the election 
of Abfi Bakr, in accordance doubtless with plans 
they had matured in anticipation of the approach- 
ing death of the founder of their faith.^ Hearing 
that some of the chiefs of the Banu Khazraj, the 
most numerous tribe in Medina that supported the 
Mu^im cause, were holding a meeting to elect 
a chief, they hurried to the house hi which this 
meeting was being held, and after some discussion 
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the election of Abu Bakr was earned by acclama- 
tion. Apparently very few persons were present 
at this meeting, and when on the following morning 
Abu Bakr took his seat on the Minbar in the 
Mosque where the dead Prophet had been accus- 
tomed to address his followers, ‘Umar called upon 
the faithful to swear allegiance to Abu Bakr, and 
those who had been present at the meeting the 
night before, renewed the oath of allegiance they 
had then made, and the rest of the assembly 
followed their example. ' '* 

We have here an exemplification of the ancient 
Arab custom, in accordance with which, when the 
chief of a tribe died, his office passed to that 
member of the tribe who enjoyed the greatest 
influence, the leading members of the tribe 
selecting to fill the vacant place some one among 
themselves .who was respected on account of age, 
or influence, or for his good services to the conunon 
weal ; thm« was no complicated or formal method 
of election, nor within such small social groups 
would any elaborate procedure be necessary, and 
when the choice of a successor had been made, 
those piesent swore alliance to him, one after 
another, clasiung him by the hand. 

Aba Bakr was sixty years of age when he was 
elected to succeed the Prophet, and he enjoyed the 
dignity for two years only. According to the 
tradition recorded by Muslim historians. Aba Bakr 
nominated ‘Umar as his succ^sor. But actually 
dufing the Caliphate of Aba Bakr, ‘Umar had been 
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the virtual ruler, and he assumed the functioi^ of 
head of the state immediately after Abu Bakr’s 
death without any formality. This again was 
quite in accordance with primitiye Arab custom, 
when the prominent position of any particular 
individual clearly marked him out as the ultimate 
successor of the head of the tribe ; but though no 
formalities mighj; be necessary, it was virtually by 
election that such a man would take the place of 
the dead chief, and the rest of the tribe would 
express their assent by sw^ning allegiance to him. 

When ten years later ‘Umar had received a 
mortal wound at the hand of an assassin, he is said 
to have appointed a body of electors, six in 
nmnber, to choose a successor. Doubt has been 
cast on the truth of this story, and there is reason 
for thinking that ‘Umar, like the Prophet 
Mui^mmad himself, left the matter entirely in the 
hands of those conc^med.^ 

The greatest living historian of Islam, Prince 
Caetani, has suggested that this story of ‘Umar 
having nominated a body of electors was an 
invention of later times, in order to justify the 
practice that prevailed during' the Abbasid. period, 
of first having a private proclamation of the 
Caliph in the presence of the magnates of the 
empire, at which they swore allegianoe to the new 
sovereign, and then following it up by the public 
proclamation, in which the populace received the 
communication of the election and gave assent b;|^ 
acdamarion.* Slowever this may have been, there 
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was certainly some form of election in tlie case of 
Che first four Caliphs — ^Abu Bakr, ‘Umar, ‘Uthman, 
and ‘Ail ; in neither instance was there any 
question of hereditary succession, nor was the 
choice of either of these Caliphs influenced by 
considerations of relationship. 

As MoU be shown later on, in the theory of the 
Caliphate, the fiction of an election was always 
kept up, and, in the opinion of the Sunni legists, 
the Caliphate was alwaj^s an elective office, and 
they accordin^y lay down rules as to the qualifica- 
tions of the electors. Even up to modem times 
there are survivals, under the Ottoman Sultanate, 
of this primitive form of the institution. 

In 661 the office of the Caliphate passed into the 
hands of Mu‘awiyali, the founder of the Umayyad 
djmasty. Mu‘awlyah was the first to establish the 
hereditary prlucipie, and in 676 (four years before 
his death) he nominated Ms son Yazid bs his 
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favourite son if affection or prejudice influenced 
Ms elioice, or the best qualified of his kinsmen. 
The oath of allegiance was then , paid to this prince 
as heir apparent, first in the capital, and then 
throughout the other cities of the empire. But the 
direct succession of father and son was so little 
exemplified in actual practice in the case of the 
first twenty-four Caliphs of the Abbasid dynasty, 
that for a period of more than two centuries 
(764-974) only six of them were succeeded by 
a son. When the power of the Abbasid Caliphate 
had sunk into insignificance, it became more 
common for son to succeed father, but throughout 
the whole period political theory maintained that 
the office was elective. 

Before going into the details of the theory, 
it will be convenient to complete this historical 
survey of the institution of the Caliphate. The 
establishment of the Umayyad dynasty, with its 
capital in Damascus, marked a distinct breach with 
the pious tradition of the original converts to 
Islam, whose interest was rather in Islam as a body 
of doctrine and a code of practice, than as a 
political organization. One of the most illuminat- 
ing discoveries made by modern historians in 
regard to Muslim Mstory is the recognition of the 
fact that the enormous expansion of Islam in the 
second half of the seventh century, was not the 
result of a great religious movement stimulated by 
a proselytizing zeal for the conversion of souls, 
but was an expansion of the Arab tribes, breaking 
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through the frontiers which their powerful neigh- 
bours in the Eoman and Persian Empires had 
grown too weak to defend. It has been made clear 
that religious interests entered but little into the 
c onsciousness of these conquering Arab armies 
which overran Syria, Palestine, Mesopotamia, and 
Persia, for this expansion of the Arab race was 
rather the migration of a vigorous and energetic 
people driven, by hunger and want, to leave their 
inhospitable deserts which had become impover- 
ished through increasing desiccation, and overrun 
the richer lands of the more fortunate neighbours.^ 
So long as the central government remained in 
Medina, Islamic influences were predominant, and 
the faithful Companions of the Prophet could 
attempt to organize the new society in accordance 
with the teaching of their dead master. But when 
in 661 Mu‘awiyah made Damascus the capital of 
the empire, the old heathen sentiment of the Arabs 
was able to assert itself. In place of the theoretical 
equality of all believers in the brotherhood of 
Islam, we find the Arabs asserting themselves as 
a dominant aristocracy ruling over subject peoples. 
They exhibit as much pride of race and boast as 
much of their genealogies as in the old heathen 
days before Islam came to condemn such vain- 
glorious vanities. During the whole of the 
Umayyad period, pious circles in Mecca and 
Medina which clung to the primitive apostolic 
traditions felt that Mu‘awiyah instead of preserving 
the piety and primirive simplicity of the Prophet 
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and Ms Companions, had transformed the Caliphate 
into a temporal sovereignty, animated by worldly 
motives and characterized by luxury and self- 
indulgence. The Umayyads were accused of 
having secularized the supreme power in the very 
midst of Islam, and of having exploited the 
inheritance of the Muslim community for the 
benefit of the members of their own tribe and 
family. This breach of sentiment between the 
centres of Muslim orthodoxy and the capital of the 
Arab empire is of importance for the student of 
the development of Muslim political theory. For 
though the political theory of the Caliphate could 
not entirely ignore the actual facts of history, yet 
it was in Medina especially that Islamic speculation 
of all kinds — ^theological, legal, and political — had 
its beginning, and at the outset such theories were 
worked out without any reference to actual living 
fact. This is the reason why so much of Muham- 
madan law is purely theoretic in its character, and 
lays down many principles that have hardly ever 
been put into practice. WMle Mu‘awiyah, with 
his genius for adminisiaation, and Ms skill and tact 
in dealing with the haughty aristocracy out of 
which he had Mmself sprung, was laying the 
foundations of a great empire, the theorists — 
jurists as well as theologians — ^were elaborating in 
Medina the principles of the laws that were to 
govern the Muslim community, and were framing 
systems that had very little to do with the actual 

life of their co-religionists. 

2882 
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The unprejudiced student of history can realize 
how unjust was the Judgement which these 
theorists, and the historians of the Abbasid period 
who accepted their point of view, passed upon the 
DiBa3/yads ; they were under the delusion that the 
life of a simple and patriarchal religious society 
such as the Companions of Muhammad had lived 
In Medina, could be reproduceti in a vast empire 
that had absorbed countries accustomed to the 
civilized administrative methods of the Roman 
world ; they could not recognize that the larger 
sphere of activity such as primitive Muslim society 
during the life-time of the Prophet never dreamt 
of, demanded methods of administration and 
organization, for which the inspired Word of God 
provided no guidance. 

Before the Umayyad dynasty came to an end, 
the Caliph in Damascus ruled over a vast empire 
stretching from India and the borders of China in 
the east, to the shores of the Atlantic and North 
Africa in the west— comprising all the territories 
of the old Persian emjiire and the eastern provinces 
of the Roman empire (with the exception of Asia 
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of the prophets,® of course the prophetic office 
ceased with him, and no one of his successom could 
lay claim to speak as the mouthpiece of divine 
revelation. But for the community that acknow- 
ledged him as their head, Muhammad had been 
ruler, judge, administrator, preacher, and leader of 
public worship — and these functions were held to 
have passed on to his successors, and acquired an 
added glory and magnificence with ^ch brilliant 
success of the Arab arms. 

Under the new dynasty of the Abl^ds the 
Persian converts had come to the front, and the 
transference of the capital from Syria to Mesopo- 
tamia, and ultimately in 762 to Baghdad, mar]^ 
the recognition by the new dynasty of its rreliance 
upon its Persian supporters, and consequently the 
chief offices of state came to be held hy men of 
Persian origin. V.’hr.ret.s the sjonbols of Umayyad 
rule had been the sceptre and the seal, under the 
Ahbasids increased emphasis was laid mi the 
religious character of thedi* dignity, and the mark 
of their exalted office became the mantle of the 
Prophet. This sacred relic was worn by the 
Abbitsid Caliph on the day of his succesmon when 
his subjects first took the oath of alliance to him, 
and on every ceremonial occasion, as ^ when, for 
he appeared in the Mosque to lead the 
prayer in public w TbLeolo^ans and men 

of learning (which in Muslim society mearis pre- 
SwL'-tJitlT relipous learning) received a welcome 
in the Abhasid Court such as they had never 
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enjoyed under the Umayyads. The precepts of 
the religious law were zealously upheld by the head 
of the government and by the officers of state 
appointed by him, and all branches of learning 
connected with religious dogma and law received 
a great impetus under the generous patronage of 
the KhaMah. Several of the Abbasid Caliphs took 
pleasure in being present at religious discussions, 
invited men of learning to their coimt, and had 
a theological education imparted to their sons. 
At the same time they showed their spirit of 
orthodoxy by the persecution of here ics. . - 
This emphasis laid on religious cjnsiderations 
re-acted on the status of the KhaMah himself, and 
increased emphasis came to be laid on the title 
‘ Imam This title first appears on coins and 
, inscriptions in the reign of Ma’mun (813-833) and 
various traditional utterances (to which reference 
will be made later on) ascribed to the Prophet, in 
regard to the obedience due to the TTna,™, are 
significant of the added dignity with which this 
title had become invested. Such injunctions of 
obedience were made all the more impressive by 
another characteristic of ' the Abbasid court, which 
distinguished it from the more patriarchal spirit 
of the Umayyad court, namely, the presence of the 
executioner by the side of the throne. The Umay- 
yads, as true Arabs, retained something of the 
frank intercourse of the desert, and would con- 
descend, on occasion, to bandy words with their 
subj^ts; but approach to the Abbasid C^ph 
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was hedgisd round with more pomp and ceremony, 
and. by his throne stood the sinister figure of the 
executioner, with a strip of leather to catch the 
blood of the victim. Summary executions became 
characteristic of the administrative methods of the 
Abbasids, and many a man summoned in haste to 
the Palace took the precaution of carrying his 
shroud with him. The elaboration of Court 
etiquette which developed alongside with this 
autocratic exercise of authority, tended further 
to enhance the awe with which the office of 
Khalifab was regarded, for the Abbasids adopted 
the servile ritual of the old Persian court and made 
their subjects kiss the ground before them, or in 
the case of higher officials, or more favoured 
personages, permission was given either to kiss the 
Caliph^s hand or foot, or the edge of his robe. 

It was under such circumstance coimected with 
the increasing extension and wealth of the Arab 
Ehnpiie that the theory of the Caliphate was 
elaborated. None of the authoritative statements 
of this theory appear to belong to the primitive 
period of Muslim history, though the date at which 
they attained their final expression is uncertain. 
But certain technical terms connected with this 
supreme office are certainly of an early date, e. g. 
when, after the death of Muhammad in 632, it 
became necessary to invent some official d^gna- 
tion for the new leader of the community Abu Bakr 
gave orders that he should be described by the 
modest title of ‘ Khalifah Rasul Allah ’ (successor 



of the ApMrtile of God). In this haphazard manner 
originated the title which was to describe the ruler 
of one of the greatest empires the world has ever 
seen. 

The Pirophet had been at one and the same time 
head of the State and head of the Church. The 
paramount control of political policy was in his 
hands ; he received the ambassadors who brought 
the submisrion of the various Arab tribes, and he 
appointed officers to collect dues and taxes. He 
exercised supreme authority in military matters 
and the dispatch of military expeditions. He was 
at the same fame supreme legislator, and not only 
promulgated l^al statutes but sat in Judgement to 
decide eases, and against his decision there was no 
appeaL In addition to the performance of the^ 
offices of the administrative and political order as 
rolear, geraecal, and Judge, he waealso revered as the 
ini^ired Prophet of God and the reli^ous dogmas 
he enunciated were accepted by his foUowers as 
leveiations of divine faruth, in regard to which there 
could he no doubt or dispute. At the same time 
he pmfcnmed the hipest ecclesiastical functions, 
and as Bnam led the prayer in public worship at 
the easKHoical hours in the Mosque of Medina. In 
all these lespecjs Abu Bakr was a successor of the 
founder of tibe faith — ^with the exception of the 
exardise of the prophetic function, which was held 
to have ceased wi^ the death of the Prophet. 
The choiee of the designation ‘Successor’ was 
dcHihtless i^mpted by a genuine feeling of 
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humility on Aha Bakr’s part, in the difficult days 
when the existence of the young Muslim com- 
munity was threatened, and when it might still 
have appeared to some observers to be doomed 
to extinction owing to the death of its founder. 
There is no evidence that Muhammad in his 
promulgation of the Qur’an ever contemplated the ' 
possibility of the word KhaMah becoming a title 
of his successor, nor is it likely that it was any use 
I of this word in the Qur’to itself which suggested 
to Abft Bakr that he should style himself ‘the 
Successor of the Apostle of God That this simple 

title of Successor, or KhaMah, shoxild have 
acquired so much dignity is due to the rapid 
extension of the Arab conquests and to the 
enormous wealth and power which these conquests 
brought to the rulers of the newly established 
empire. 

There were two other titles that have been 
commonly associated with the title KhaMah. The 
Caliph ‘Umar, who succeeded Abb Bakr in 634, 
was at the outset of his mgn first styled ‘ ElhaMah 
of the KhaMah of the Apostle of God ’, but soon, 
as this deagnation was recognized to be too long 
and clumsy, he decided to be called ‘ KhaMah ’ 
simply, and it is from ‘Umar’s reign, the period of 
the great conquests, that this simple title begins to 
attain so much significance. But ‘Umar was the 
first to assume the other title of ‘ Amir ul-, 
Mu’minln’ (the Commander of the Faithful). 
This was obviously a more arrogant designation. 
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and *Umar is said at first to have hesitated to aJlow 
himself to be addressed by a title that appeared to 
be so vainglorious, though the title was not a new 
one and had been held by ‘Abdullah ibn Jahsh, one 
of the early converts of Muhammad, who was 
killed in the battle of Uhud, in the third year of the 
Hjjrah Jit having been bestowed upon him after his 
“Successful raid at Nakhlah in the previous year.^ 
This insignificant personage is said to have been- 
the first to have been so styled, though tradition 
has sometimes ascribed it to others,® but for the 
head of the Muslim community to assume such 
a title gave it an entirely different significance, and 
the constantly reiterated statement in. the .Qur’&u 
that power (Amr) belongs to God alone might well 
have caused the pious soul of ‘Umar to shrink from 
so presumptuous a designation ; moreover the 
word Amir, much leas the phrase, Amir ul- 
Mu’minln, unlike the titled Khallfah and Im3m, 
does not occur anywhere in the Qur’Sn at all. But 
after ‘Umar had once adopted it, it became one of 
the commonest titles of his successors, and the rare 
instances in which other Muslim princes have 
ventured to arrogate it to themselves have 
generally been significant of an attempt to shake 
off allegiance to the head of the Muslim community 
and claim independence of the generally recognized 
Caliphate. 

It was by this title, Amir ul-Mu’minIn, that tihe 
Caliph was comihonly known to Christian Europe 
during the Middle Ages, under such strange forms 
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as : * Elmiram mommiiu ‘ Miralomin ‘ Mir- 
miunnus &r. 

In its assumption of authority this title was 
characteristic of the immense power which the 
Caliphate lad achieved during the reign of ‘Umar. 
His armi<6s tore from the Roman empire s<tee of 
its feirest provinces in the East, annexed the 
fertile land of Egypt, and pushed their way 
Westward along the coast of North Africa ; they 
overran Palestine and Syria, and after crushing 
the armies of the Persian king, established Arab 
rule over practically the whole of the old Persian 
empire, until they reached the bapks of the Oxus 
in the extreme north east. 

While the title of * Amir ul-Mu’minln ’ enqpha- 
sized the sechlar aspect of the high position of the 
Caliph, a third title, that of ‘ ImSm,’, had special 
refarence to his religious function as leader of the 
faithful in public worship. The word occurs 
frequently in the Qur’an as meaning a leader, 
a guide, an example, model, &c., e. g., in chap, ii, 
verse jliS, where God says to Abraham, ‘ I will 
make thee a leader for men,’ and in xxi. 73, God 
speaking of Isaac and Jacob, says ‘ And we made 
them leaders who should guide (men) by out 
command ’ ; again in xxv. 74, the nghteous are 
represented as saying ‘ O Lord, . . . make us 
examples to those who fear Thee ’, and in xvii. 73, 
God describe the Day of Judgement as ‘ The Day 
when we shall summon all men with their leader ’. 
*The word is used not only of a person, but also of 
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a tiling, such as an inspired boo)c,'e,g, in xi. ■2Q, 
and xl. 11, the Book of Moses is described as 
‘ A guide (imam) and a mercy Hov little the 
later orthodox use of the word ‘ Imam , whether 
in its wider sense as meaning any leader dt public 
worship or in its more restricted reteren::e to the. 
supreme head of the Muslim community, 
anticipated in the Qur’an, may be recognif.ed by 
the fact that it is used in the Qur’an not only to 
describe the prophets of God and othei; devout 
personages, but unbelievers also, as in ix. 12., 
where God says ‘ Fight against the leaders oi 
infidelity ’ ; and in chapter xv, where, reference is 
made to the destruction of Sodom and another 
evil city, God says ‘ We took vengeance upon them 
and they both became a manifest example (imam) ’ 
(xv. 79). It is strange that the word ‘ ImAm ’ 
nowhere appears in the Qur’an in its common 
signification of a leader of public worship. As is 
well known, it is customary in the Muslim world 
in the ritual observance of public worship at the 
five canonical times appointed for the daily 
prayers, for the believers to stand in rows behind 
a conductor, called the ‘ Imam ’, and this ‘ Imam ’ 
standing by himself in front of them all, performs 
the various ritual movements of bowing, kneeling, 
and prostration, while the rest follow his example, 
and bow, or kneel, or touch the ground with their 
foreheads at the same time as he does. As th 
leader of the Muslim community, Muhammad wu 
accustomed during the whole of the ten years of 
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his life in Medina to act in this manner as ima-m, 
and lead the public worship for his followers ; it 
was only when he was absent from Medina on some 
military expedition that he delegated this office to 
one of his followers, whom he nominated for this 
express purpose ; they were mostly obscure 
persons, and the name of a blind man who is said 
to have thus officiated for as many as thirteen 
times has remained quite unknown to us, as 
no historian appears to have thought it worth 
whole to put it on record. The fact that during 
Muhammad’s last illness, while he himself was in 
the sacred city, Abfi Bakr was prdered to lead the 
public worship in the mosque in his stead, facili- 
tated his election as the Prophet’s successor, 
because leademhip in prayer had been one of the 
most obvious and frequently recurring indications 
of the position that Muhammad held as head of the 
new social order, at once political and religious.” 

After Muhammad’s death, one Ehallfah after 
another continued to perform this office, and this 
leadership in public worship was looked upon as 
a symbol of leadership generally. As the Arab 
dominions expanded, and provincial governors 
were dispatched to assume authority over newly 
annexed territories, one of the first public func- 
tions that a governor would perform was to appear 
in the mosque and take his place at the head of 
the assembled company of believers as leader of 
divine worship. With this public function was 
closely Connected another institution which has an 
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interesting history and an important place in 
'the institution of the Caliphate. In early Arab 
society the judge sat upon a seat called a ‘ Minbar ’ 
and thence delivered his judgements. The word 
‘ Minbar ’ has survived to the present day and now 
indicates the pulpit in a mosque ; but during the 
lifetime of Muhammad and in the primitive 
Muslim society of Medina, the mosque was not 
only a place of prayer, but was the equivalent^of 
>Jihe Roman forum — ^the centre of the political and 
social life of the community. In the mosque at 
Medina, the Prophet received the submission of 
the various Arab tribes who sent ambassadors to 
swear allegiance to him, and in the mosque he 
conducted all the business -bf state, from the 
‘ Minbar ’. He not only gave instructions to his 
followers in matters of dogma and religious 
observance, but made political pronouncements 
also. 

This association, of the mosque with political 
life, and of the Minbar with the seat of authority 
of the ruler, did not disappear with the death of 
the Prophet. It was from the Minbar in Medina 
that the Caliph ‘Umar read out before the 
assembled congregation the aimouncement of a 
disastrous check to the progress of the Muslim 
armies in Persia, and made an appeal for volun- 
teers. It was from th» Minbar too that his 
successor, the Caliph ‘Uthman, delivered a speech 
defending himself against the atta^ brought 
against his methods of administration. 
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Further, there are several recorded instances of 
a newly-appointed governor of a province making 
a declaration of policy from the Minhar, after he 
had for the first time pnbliely assumed office by 
leading the congregation in worship. But as time 
went on, the Caliphs gradually discontinued this 
practice, and other s3ntnbols of the exercise of 
authority came more into evidence. 

In connexion with the Minbar there is another 
technical term of some importance, the EIhutbah, 
the address that is delivered to the coii^egation 
from the Minbar at the time of public worship as 
is the practice at the present day and has been 
for many centuries past, particularly on Fridays. 
In pre-Muslim days the Kha^b was 'the orator of 
•the Arab tribe, who acted as judge in primitive 
Arabian society, and the utterance he made from 
the s§at of authority was the ‘Khutbah ’. The 
‘ Khutbah % .in the mouth of Muhammad, was 
often a political pronouncement, and might almost 
in some instances be described as a speech from the 
throne. Aft^ his death, as the boundaries of 
Muslim territory became extended and a provincial 
govembr would have his own Minbar from which 
to addr^ the assembled congregation, his ‘ Khut- 
bah’ might likewise bear the character of a 
political speech, but of course it would not carry 
the same importance as ^e Kkutbah uttered by 
the supreme head df the commuidty. Owing to 
a number of i^umstances, the Khutbah gradually 
came to lose much of its original meaning and 
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importance. Whereas in Medina, when the Muslim 
community was in its infancy, there was only one 
mosque and one Minbar, and only one person who 
pronounced the Khutbah, namely the Prophet 
himself — on the other hand, as the Arab empire 
grew, so the number of mosques increased, and the 
Khutbah could no longer be an address to the 
whole body of the faithful, for persons of slight 
political importance had on occasion to lead the 
prayer in public worship, and the Umayyad 
Caliphs themselTes grew weary of this particular 
method of announcing their will to their subjects. 
The introduction of adnainistrative methods copied 
from those of the provincial organization of the 
Roman empire, whose provinces had passed under 
Arab rule, made this form of verbal communication 
of the decisions and orders of the government, 
clumsy and unnecessary. Just as the Minbar 
gradually ceased to represent the throne of the 
monarch, or the seat of the judge, and became 
a mere pulpit, so the Khutbah, by a similflT 
process of evolution, took on the character of a 
sermon or a bidding-prayer, repeated by any one 
who happened to be the Imam of the mosque. In 
modem times and for many centuries past, the 
Khutbah has largely consisted of ascription of 
praise and glory to God, and the invoking of 
blessings upon the Prophet, his descendants and 
companions ; but it ha^s retained something of its 
primitive political importance inasmuch as it 
generally includes also a prayer for the reigning 
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sovereign, and the substitution in the Khutbah of 
a new name may announce the accession of a new 
monarch, or the transference of authority from one 
government to another ; e. g. when Ghazan Kh3<n, 
the Mongol Sultan of Persia, in 1300 withdrew his 
troops from Damascus and this city once again 
passed into the possession of the Mamluk govern- 
ment of Egypt, the Khutbah in the great mosque 
was read in the name of Sultan Nasir and of the 
Khalifah, after all mention of them had been 
intermitted for a hundred days.^® One of the signs 
of sovereignty in the Muhammadan state has 
always been the inclusion of the name of the 
reigning prince in the Khutbah, pronoimced by 
the Imam in the course of the congregational 
worship on Fridays and the great festivals, and on 
various occasions throughout the course of Muslim 
history, there have been such dramatic instances 
of the substitution of one name for another, as 
indicating a recognition of a change of goverUment. 
It has also in more recent days been sometimes 
a matter of perplexity to European governments, 
as to how far they should allow or should forbid 
the name of a reigning Muslim monarch to be 
mentioned in the EKutbah of their Muhanunadan 
subjects. 

The early Caliphs could be described by either 
one of these three titles — ^KhaMah, Amir ul- 
Mu’min&i, and Imam. Each was a title -of one and 
the same personage, but KhaMah emphasized' 
his relation to the founder of the faith, *The' 
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Apostle of God,’ and put forward this apostolic 
succession as a claim for the obedience of the faith- 
ful ; the second title, ‘ Amir ul-Mu’minIn,’ asserted 
more distinctively the authority of the ruler as 
supreme war lord and head of the civil administra- 
tion ; the third, ‘ Imam,’ emphasized rather the 
religious activity of the head of the state as per- 
forming a certain definite religious function. This 
last title — Imam — is the favourite designation for 
the head of the Church among the Shiahs, since 
they lay special emphasis on the sacrosanct 
character of the successors of the Prophet, to whom 
they gradually attributed mysterious and almost 
supernatural powers, until, as at present, they 
came to believe in a hidden Imam who, unseen by 
men, guides and directs the faithful upon earth. 
Though the doctrine of the Imam was of no less 
importance in Sunni theology, and though TTnaw 
was an official description of the Sunni Khalifah, 
it was not so favourite a designation with the 
Sunnis as with the Shiahs, and it was probably 
under the influence of Shiah opinion that the 
Abbasid Caliph, Ma’mun (813-833), was the first 
to put the title ‘ Imam ’ on his coins and inscrip- 
tions. The coins of his predecessors had generally 
borne the title ‘ Amir ul-Mu’minin ’. It was also 
no doubt owing to the hieratic character that the 
institution of the Caliphate assumed under the 
Abbasids, that this ecclesiastical title ‘ ImAm ’ came 
to be inserted on the coins of Ma’mtin, and in this 
practice he was followed by succeeding Abbasids. 
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Some differentiation between these various 
appellations may be recognized in cases where 
pretenders have arrogated to themselves one or 
other of the three, e. g. it was not until Abu’l- 
‘Abbas as-Saffah (afterwards the first Caliph of the 
Abbasid dynasty) had broken put into open revolt 
that he assumed the title of Amir ul-Mu’minIn ; 
Ms brother, Ibrahim, who had been regarded as 
leader of the Abbasid party before Mm, was known 
only as the Imam. Similarly, at a later period, in 
Western Africa, when the Shiah movement had 
won a large number of adherents from among the 
Berbers, their leaders were styled Imam, and it was 
not until ‘Ubaydiillah, the ancestor of the Fatimid 
Caliphs, was proclaimed Ehahfah in Qayrawan in 
the year 909, that he assumed the title of Anur 
ul-Mu’ minln. The latter title emphasizes the aspect 
of secular authority, whereas that of Imam indi- 
cates rather the status of the ruler in the religious 
order.“ 
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THEOLOGICAL SANCTION FOR THE CALIPHATE 
IN THE QUR’lN AND THE TRADITIONS 

When the Muslim theologians began to search 
the Qur’&n for warrant for the use of these titles, 
they found, as has already been pointed out, no 
justification whatsoever for the use of Amfr td* 
Mu’minin, very little for that of Imam, and cer- 
tainly none at all for the connotations that had 
already become connected with this word ; and 
though the word Khallfah and other words with 
a cognate meaning and derived from the same 
Arabic root occur constantly, yet in no instance 
is there any clear and definite anticipation of the 
technical use of the term so common in later 
, Muhammadan theological and political literature. 
But just as the theologians and statesmen of 
medieval Europe appealed to the Bible in support 
of both Papal and Imperial claims, so the theolo- 
gians and jurists of the Muslim world sought for 
some support of the political theory of the Cali- 
phate in the revealed Word of IBod, and for them 
the authority of the Qur’an was a matter of stiU 
greater weight and importance, since by theory 
the Qur’an was the primary basis for law, both 
religious and civil. Many of the verses in which 
the term occurs were incapable of any interpreta- 
tion directiy connecting them with the political 
institution they were to defend, since the reference 
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to Successor (KhaHfah) or Successors (Ifhala’if, 
KiiuIafA) was made-in general terms, and clearly 
had no reference to one ^^e exalted individual. 
Such was the case in the following verses, ‘ God 
has promised to those among you who believe 
and work righteousn^, that God will make them 
succ^sors upon the earth, even as He made those 
who were before them succ^sors, and that He will 
establish for them their religion which is pleasing 
to them, and that after thdr fear He will give them 
security in exchange ’ (xxiv. 54) ; ‘ It is He (God) 
who Ims made you successors (Khala’if) on the 
earth, and has raised some of you above others 
by (various) grades in order that He may test 
you by His gifts ’ (vi. 165). Here the reference 
appears to be to the general mass of believers, who 
are ‘ successors ’ as entering into the inheritance 
of their forefathers. A similar use of the word 
‘ succe^r ’ is made with a narrower reference 
when in the Qur’An (vii. 67, 72) God reproaches 
an idolatrous tribe (‘Ad), who rejected the message 
of the Prophet He had sent to them ; this Prophet 
(Hud) says to his fellow tribesmen : ‘ Marvel ye 
that a warning is given to you from your Lord 
through one of yourselv^ that He may warn 
you ? But remember that He made you successors 
after the people of Noah and increased you in 
tallness of stature’ (viL 67). Here, clearly, all 
that is meant is that the people of this tribe 
succeeded to the bl^rings enjoyed by the people 
of Noah before them. A few verses farther on 
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'Til- 72) another prophet (Sslih) whose message of 
iiTine truth was likewise rejected by his' fellow 
tribesmen, the tribe of Thamiid, appeals to these 
unbelieTing Arabs to reeogoize the blessings that 
Ckjd has conferred upon them. ‘ And remember 
that He made you succe^ra of *Ad and gave 
you dwellings in the land, so that ye build castles 
on its plains and hew out houses in the moimtain. 
Then remember the benefits of God and do not 
do evil in the land.’ Here again the reference is 
to a numb^ of persons, and the word ‘ KhaMah ’ 
cannot be ei^kined in connexion with the historic 
C^ph, the supreme head of the Muslim com- 
munity. 

But there are two passage in which we find an 
individual reference, in each instance to a dis- 
rin^iished personage. In the first case it is Adam, 
and in the second David ; these two verses from 
the Word of God have been quoted and discussed 
by genm»ti<ms of Muslim writera on the Caliphate, 
in order to emphasize their distinctive doctrine 

^of the nature of this insritution. The verse in 
whhh reference is made to David is the simpler 
of the two. ‘ 0 David, verily we have made thee 
a successor ( Kh a lif ah) in the land ; then judge 
bdbween m^ with the truth, and follow not thy 
desdree^ le^ they cause thee to err from the p at h 
of God {xxKviu. 2S). In the other passage God 
is leo^esented as announcing to the angels his 
intentton to create Adam. * When thy Lcud said 

.to the ai^els, Vafly I am about to place on the 
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earth a successor (Khalifah), they said. Wilt thou 
place there one who will make mischief thereiii 
and shed blood ? ’ (ii. 28). 

These two veraes have produced volumes of 
commentary. It would seem that the word 
‘ Khalifah ’ means here something more than m^ie 
‘ successor though some commentators say that 
when God declared his intention of creating Adam, 
He called him a KhaMah, a successor, because 
Adam was to be the successor of the an^ls who 
used to live upon earth before the creation of man. 
Bnt other Muslim authorities interpret ‘ KhaMah ’ 
as meaning a vicegerent, a deputy, a substitute — 
a successor in the sense of one who succeeds to 
some high function, and they accordingly explain 
that Adam and David are given the desi^ation 
of ‘ Khalifah ’ since each was on earth a vice- 
gerent of God, in their guidance of men and in the 
warnings they gave as to the*commands of God. 
It is obvious that such an interpretation could he 
employed to enhance the dignity and authority of 
the Caliph. 

For a more clear and definite exposition of the 
political theory of the Caliphate it was necessary 
to a^eal to the Traditions, and it was these 
Traditions that served as the basis of the syste- 
matic treatment of the doctrine of the Caliphate, 
which we find in the writings of the Muhammadan 
theologians and jurists. As explained above, it is 
. impost ' to assign an exact date for the earliest 
appeara e of these Traditicuts, but there is no 
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doubt that they were put forward in justificaiion 
of the political institution that had gained accep- 
tance with the main body of the faithful, and that 
^he theory, in the main, grew out of the facts, and 
represents the crystalli^tion of opinion in the 
minda of the supporters of the Sunni Caliphate 
during the course of the first two centuries of the 
Muhammadan era. But it is important to re- 
member that, though the critical investigations of 
European scholars have set out in a clear light the 
tendencious character of many of the Traditions, 
such an origin was entirely unsuspected by pious 
Muslims, and no such critical considerations 
entered into their mmds, to shake their faith in 
the divine sanction which the Traditions provided. 

Too much emphasis cannot be laid on the fact 
that law and political theory are considered in the 
Muslim world to be as much derived from divine 
revelation as rehgioos d(^ma is. European writers 
are apt to lose sight of tins fact, because they are 
accustomed to systems of law that are not derived 
from the same somne as statements of Christian 
doctrine, for Boman law was in existence before 
the rise of Christianity, and though it was absorbed 
into the structure of Christian civilization, as were 
also the political institutions of the Barbarians 
vdio overran the Boman empire, still the political 
institutions derived ihom these sources were clearly 
recognized to have had an origin independent of, 
and prior to, the revealed documents on which the 
Christian Oeed is based. But in Islam the case 
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is quite different, for from the Qur’Sn proceed 
dogma and law alike, and the jurist as well as the 
theologian takes as the foundation stone of his 
system first the Qur’an and next the Traditions, 
and explains in cases of doubtful interpretation 
the former by means of the latter. Consequently 
the legist in dealing with the subject of the 
Calijphate can regard it as a divinely appointed 
institution and look to God’s revelation in the 
Traditions for guidance in his account of it. 

The Traditions clearly state that the Caliph 
must be a member of the tribe of the Quraysh, to 
which the Prophet himself belonged, and this 
qualification was fulfilled throughout the whole 
of the historical period considered above, in the 
persons of the Umayyad and Abbasid Caliphs, as 
it was also in the case of their Shiah rivals, the 
Fatimids of Egypt. This principle is variously 
laid down as follows : ‘ The Imams shall be of 
the Quraysh ’ ; ^ ‘ There shall always be a ruler 
over men from among the Quraysh ’ ; ^ ‘ The 

Khallfah shall be of the Quraysh, judicial authority 
shall be in the hands of the Auxiliaries, and the 
call to prayer with the Abyssinians ’ ; ® ‘ The 
Imams shall be of the Quraysh ; the righteous of 
them, rulers over the righteous among them, and 
the wicked of them, rulers over the wicked among 
them 

The Caliphate thus recognized was a despotism 
which placed unrestricted power in the hands of 
the ruler and demanded unhesitating obedience 
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from his subjects. This autocratic character of 
the Muslim CaKphate was probably an inheritance 
from the Persian monarchy, into the possession 
of whose dominions the Muslim commimity had 
entered ; for pre-Islamic Arab society had never 
known any such form of political institution, nor 
was it in harmony with the Qur’anic doctrine of 
the equality of aU believers or with that attitude 
of independence which marked the relations 
between the first Caliphs and the Arabs who had 
so recently come out of the desert. For we now 
find an uncompromising doctrine of civic obedience 
taught in one Tradition after another, e. g. ‘ TLa 
A postle of God said : Whoso obeys mo, obeys 
God, and whoso rebels against me, rebels against 
God ; whoso obeys the ruler, obeys me ; and whoso 
rebels against the ruler, rebels against me’.* 

‘ The Apostle of God said : After me wiU come 
rulers ; render them your obedience, for the ruler 
is like a shield wherewith a man protects himaAlf ; 
if they are righteous and rule you well, they sh aH 
havd their reward ; but if they do evil and rule 
you ill, then punishment will fall upon them and 
you will be quit of it, for they are responsible for 
you, but you have no responsibility.’ « ‘ Obey 

your rulers whatever may hap, for if they bid yon - 
do an^hing different to what I have taught you, 
tjuojr shall be punishe^ for it and you will be re- 
warded for your obedience ^ and if they bid you 
do anything different to what I have taught you, 
the responsibility is theirs and you are quit of it. 
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When you meet God (on the day of judgement), 
say, “ O Lord, Thou didst send us Prophets and 
we obeyed them by Thy permission, and you set 
over us Caliphs and we obeyed them by Thy 
permission, and our rulers gave us orders and we 
obeyed them for Thy sake ” ; and God . will 
answer, “ Ye speak the truth ; theirs is the 
responsibility and you are quit of it ’ ‘ The 
Prophet said : Obey every ruler (Amir), pray 
behind every Imam and insult none of my Com- 
panions.’ ® 

It was not merely the Caliph, but any lawfully 
constituted authority whatsoever, that was to 
receive the obedience of the subject, for in one 
Tradition the Prophet is reported as saying : 
‘ 0 men,, obey God, even though He set over you 
as your ruler a mutilated Abyssinian slave.’® 

The politics^ theory thus enunciated appears 
to imply ‘that all earthly authority is by divine 
appointment, the duty oi the subjects is to obey, 
whether the ruler is just or imjust, for responsi- 
bility rests with God,, arid the only .satisfaction 
that the subjects can feel is that God will pimish 
the unjust ruler for 'his' wicked deeds, even as he 
will reward the righteous monarch- Such a doctrine 
seems also to be implied in the following Tradition 
in which the Prophet says : ‘ When God wishes 
good for a people. He sets over them the for- 
bearing and wise, and places their goods in the 
hands of generous rulers ; but when God wishes 
evil for a people. He sets over them the witless 
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and base and entrusts their goods to avaricious 
rulers.’ 

Further, in a Tradition in which the Prophet 
was represented as foretelling the future of the 
Muslim community and the troubles that would 
immediately precede the appearance of Antichrist, 
he says : ‘ When in those days you see the Cali- 
phate of God upon earth, attach yourself closely 
to it, even though it may consume your body and 
rob you of your property-’ Again : ‘ If the govern- 
ment is just, it may expect reward from God and 
the subjects ought to show their gratitude to it ; 
if it is unjust, it incms the guUt of sin, but the 
subjects must give proof of their support.’ 

The exalted position with which the Caliph was 
thus endowed and the hieratic character assigned 
to his office was still further emphasized by another 
designation, which makes its appearance at an 
early period, viz. Shadow of God upon earth. 
Whatever exaggerated interpretation the flatterers 
of a later age might give to this phrase, its primi- 
tive signification was that the protection which 
the temporal power afforded was just like the 
protection which God himself gives to men. The 
shadow of God, of comse, originally meant the 
shadow provided by God, not the shadow which 
God in any anthropomorphic sense Himself cast. 
The word ‘ shadow ’ here is equivalent in meaning 
to a ‘ place of refuge % for Just as in the shade 
a man may find protection from the blazing heat 
of the sun, so a government may ward off harm 
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from its sub j ects.“ In later times more mysterious 
meanings undoubtedly attached themselves to the 
phrase, as when a rebel, brought before Mutawakkil 
in 849, addressed the Caliph as the rope stretched 
between God and His creatures.^ 

A similar exaltation of his office was implied 
when the Caliph camO to be styled ‘ Khahfah of 
Allah Abu Bakr is said to have protested against 
being so addressed,^^ maintaining that he was 
only KhaMah of the Apostle of God. Though 
this designation occurs as early as the year 656 
in an elegy which the poet Hassan ibn ThabiV* 
a contemporary of the Prophet, wrote on the death 
of the Caliph ‘Uthman, in this primitive period 
it was probably taken to mean only ‘ the Successor 
of the Prophet of (ie. approved by) Gkid’, and it 
was probably only as the empire became enriched 
and the ceremonial surrounding the Caliph became 
more stately and pompous, that the phrase was 
taken to mean the Lieutenant or Substitute or 
Vicegerent of God ; and more than one theologian 
protested against the use of it^^ on the ground 
that only one who is dead or absent can have 
a successor, and God of course can never be sup- 
posed to be in either of these conditions.^® 

Under the Abbasids it became quite a conunon 
appeUarion, and even the second Caliph of this 
djnasty, Mansur, m a ESmtbah in the year 775 
had declared that he was the power (sultan) of 
God upon His earth.^’ But under his successors 
the coppnpner phrase ‘ Khalifah of God ’ became 
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a mere convention. From the Abbasids this title 
was adopted, as will be shown later on, by many 
princes in succeeding centuries who arrogated to 
themselves the title of the Caliph after the break- 
up of the Abbasid empire. 

The tendencious character of some of the 
Traditions appears clearly in those which exalt 
the Abbasids to the discredit of the Umayyads, 
such as : ‘ The Apostle of God saw the children 
of al-Hakam ibn Abi’l-‘A8* leaping upon his 
Minbar with the leap of apes, and this grieved him, 
and he never brought himself to smile until his 
death.’ Again, the Prophet is represented as 
saying : ‘ I saw in a vision the children of Marwan 
taking possession of my Minbar one after another, 
and this grieved me, and I saw the children of 
‘Abbas taking possession of my Minbar one after 
another and that gladdened me.’ Again i ‘ The 
children of ‘Abb§s shall reign two days for every 
one in which the children of Umayyah shall reign, 
and two months for every month.’ 

Such Traditions certainly appear to be the 
invention of some political pamphleteer who 
wished to bring the Umayyad dynasty into con- 
tempt. There are also Traditions which prophecy 
that the Caliphate would remain in the possession of 
the Abbasids until they resigned it into the hands 
of Jesus or of the M^dl ; e. g. ‘ The Caliphate 
shall abide among the children of my paternal 

*■ The ancestor of idl the Caliphs of the Umaj^yad dynasty, 
with the exception of the first three. 



THEOLOGICAL SANCTION 63 

uncle (‘Abbas) and of the race of my father until 
they deliver it unto the Messiah.’ Further, the 
Prophet is represented as having said to ‘AbbSs ; 
‘ When thy children shall inhabit the SawSd (the 
alluvial plain of ‘Iraq) and clothe themselves in 
black and their followers shall be the children of 
Khmasan, the government shall not cease to 
abide with them until they resign it into the hands 
of Jesus, the son of Mary.’ Such Traditions 
indicate clearly how the theory grew up out of the 
actual historic facts ; they were quoted in support 
of what had become a despotism, though in spite 
of its autocratic character it still retained some 
show of the earlier pohtical institution of election. 

In one respect only was the arbitrary, autocratic 
power of the Caliph limited, in that he, just as 
every other Muslim, was obUged to submit to the 
ordinances of the Shaii‘ah, or law of Islam. This 
limitation arose from the pecxdiar character of 
Muslim law as being primarily (in theory at least) 
derived from the inspired Word of God, and as 
laying down regulations for the conduct of every 
department of human life, and thus leaving no 
room for the distinction that arose in Christendom 
between canon law and the law of the state. 

The law being thus of divine origin demanded 
the obedience even of the Caliph himself, and 
theoretically at least the administration of the state 
was supposed to be brought into harmony with the 
dictates of the sacred law.®^ It is true that by theory 
the Caliph could be a Mujtahid, that is an authority 
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on law, but the legal decisions of a Mujtahid are 
limited to interpretation of the law in its applica* 
tion to such particular problems as may from time 
to time arise, and he is thus in no sense a creator 
of new le^lation. Further, this particular activity 
was hardly assumed by any of the Caliphs, probably 
largely in consequence of the indifierence of most 
of the Umayyads to religious problems which 
they left to professed theologians, and by the time 
the Abbasids had come into power, the *I71am§. 
had made good their claim to be the only authorita- 
tive exponents of the law. 



IV 

HISTOBICAL SURVEY OF THE ABBASID DYNASTY^ 

In the year 7 50, after the defeat of the Uma 3 ryads 
in the battle of the ZSh, the headship of the 
Muhammadan world passed into the hands of the 
Abbamds, and for five centuries each successive 
Cahph was a member of this family. As the name 
indicate, the Abbadids claimed descent from 
‘Abbas, the uncle of the Prophet, and were able 
to magnify their office by this claim to relationship 
with the founder of the faith. Their rise to power' 
and their overthrow of the Umayyads was the 
result of a number of circumstances, the most 
important of which were the following. The Shiah 
party which upheld the claims of the family of 
‘All to the Caliphate, had on more than one occasion 
broken into open revolt, and had never ceased 
secretly to foster dissatisfaction towards Umayyad 
rule. The Shiahs were the legitimists of Islam 
they claimed that ‘Ali, the cousin and son-in-law 
of Mul^mmad, was the only rightful successor of 
the Prophet, and that after his death, by right of 
succession, the Caliphate should have passed to 
his descendants, mid the descendants of his wife 
Fatima, daughter of the Prophet. In their schemes 
for the destruction of Umayyad rule, the Abba- 
sids allied themselves with the Shiahs, pretending 
a common devotion to the ‘ Family of the 
Prophet ’ — a, phrase which to the Shiahs meant the 



56 THE CALIPHATE 

descendants of ‘All, whUe the Abbasids applied it to 
the descendants of the Prophet’s uncle. After the 
Abbasids had achieved success and had got ail the 
help they wanted from the Shiahs, they, without 
hesitation, threw thorn over, and even persecuted 
those members of the Shiah party whom they 
deemed dangerous to the stability of their rule. 

Considerable sympathy for the Shiah cause had 
been felt in Persia, and the Persians had a further 
grievance against the Umayyads in that though 
the Persians had embraced Islam, the Umayyads 
had kept them in a condition of humiliation and 
had refused to them that recognition of equality 
which was their right, in accordance with the 
doctrines of the faith. The Abbasids thus came 
into power largely in consequence of their claim 
to be the defenders of the faith, and partly 
through their support of the family of the Prophet 
as against the representatives of the old pagan 
Arab aristocracy that had usurped the throne. 
This loyalty to the faith they showed by their 
vindication of the claims of the converts and of 
the children of converts to an equal place in 
Muslim society along ’ with those Arabs whose 
pride of race had hitherto led them to disregard 
the Islamic ideal of the brotherhood of aU believers. 

The change from the Umayyad to the Abbasid 
dynasty was thus the substitution of a Muslim 
rule for an Arab kingdom. Under the Umayyads 
Arab nationality had been predominant ; the 
habits and usages of the old heathen Arab culture 
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before the rise of Islam had flourished unchecked. 
The Umayyad Caliph had distributed his favours 
among the members of the Arab aristocracy to 
the exclusion of others, and the narrow tribal 
sympathy which was bhown by the members of 
the reigning house was one of the circumstances 
that weakened their authority and paved the way 
for the revolt of the Abbasids. 

It was under the Abbasids that the decline of 
the empire set in. The year 800, the date of the 
coronation of Charlemagne in Rome and the 
establishment of the Holy Roman Empire, may be 
taken as the culminating point of the prosperity 
of the Abbasid empire, though a prince of the 
Umayyad family, who had fled to Spain,- had 
already made that country a separate kingdom 
in 756, and North Africa from 800 practically 
became an independent kingdom under the 
governor who founded the .^hlabid dynasty and 
made his post hereditary in his family. One 
province after another rapidly made itself inde- 
pendent, Egypt and Syria were cut ofi from the 
empire, and separate dynasties were established 
in Persia. By the tenth century the authority of 
the Abbasid Caliph hardly extended beyond the 
precincts of the city of Baghdad, and the Caliph 
himself was at the mercy of his foreign troops, 
for the most part of Turkish origin, lawless and 
undisciplined. The Caliph Muqtadir (908-932) 
was twice deposed, and at the end of an inglorious 
reign, marked by drunkenness, sensuality, and 
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extravagance, was killed in a skirmii^ with the 
teoops of one 6f his generals ; his head was stuck 
upon a spear, and his bod" left lying on the ground 
where he fell. 

The degradation to which the Caliphate had sunk 
during this reign was signalized by the great 
schism which established a rival Caliphate in the 
Sunni Church. Up to this period the Umayyad 
rulers of Spain had made no attempt to claim for 
themselves that headship of the Muslim world 
which their ancestors in Damascus had enjoyed 
during the great days of the Arab conquests, and 
had contented themselves with such titles as 
‘ Amir % ‘ Sultan or ‘ Son of the Khahfah But 
now the great ‘Abd ur-BatimAn III, who during 
his long reign brought Muslim Spain to a loftier 
position than it had ever enjoyed before, decided 
himself to assume the title which the Abbasids 
in Baghdad appeared no longer worthy to hold. 
Accordingly, in the year 928 he ordered that in 
the public prayer and on all official documents he 
should be styled ‘ Khallfah ’ and ‘ Commander of 
the Faithful He might well have looked with 
pity and contempt upon Muqtadir, the representa- 
tive of the rival house, who still continued in 
Baghdad to use such high-sounding titles. 

After the death of Muqtadir, his brother Qshir 
was elected to succeed him, but after a reign of 
terror of two years he was deposed, and his eyes 
were blinded with red-hot needles. He was tor- 
tured to induce him to reveal the place where bi« 
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treasures were hidden, and remaining obstinate in 
his refusal, was thrown into prison and kept there 
for eleven years. After his release he was seen 
begging for alms in a mosque in utter destitution, 
though his own nephew sat upon the throne. The 
conspirators set up in his place Ra^, a son of the 
murdered Muqtadir, and for seven years he was 
the helpless tool of powerful ministers, ‘having 
nothing of the Caliphate but the name ’, as a 
Muhammadan historian puts it. He is said to 
have been the last of the Caliphs to deliver a 
Khutbah at the Sunday prayer. On his death in 
940 he was succeeded by his brother, MuttaqI, 
another son of Muqtadir. But a few months later 
a revolt of the Turkish mercenaries compiled 
Muttaqi to flee from his capital and take refuge 
in Mosil, where he sought the protection of the 
great Hamdanid princes, Sayf ud-Dawlah and 
Nasir ud-Dawlah, who in their brilliant courts in 
MoeO and Aleppo extended a generous patronage 
to Arabic poets and men of letters. Th^e two 
brothers were renowned for their splendid military 
achievements, and they restored the fugitive 
Caliph tf» his capital ; but ^ere they had soon to 
leave him, in order to look after affairs in their 
own dominions.^ 

Another conspixacy ccraspelled the unfortunate 
Oalqfl) to flee from Baghdad a second time, and 
after fruitless appeals to various Muslim princes 
for assistance, he lu^y placed himsdf in the handb 
of the Turkish general, Tuzun, who had been the 
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cause of many of his troubles. Though Tuztin at 
^Irst received him -with all marks of outward 
xcspect, he subsequently blinded the Caliph with 
a hot iron and compelled him to abdicate. Tuzun 
then set up another puppet Caliph, MustakiK. In 
the following year Tuzfln died, but the Caliph only 
passed from the hands of one master to another, 
for he was pr^ntly compelled to welcome in his 
capital the Buwayhids, who in. their victorious 
progr^s southward from Persia challenged the 
authority of e Turk sh troops tha>^. had for so 
long terrorized she population of Ilesopotamia. 
The Buwayhid prince feigned respect for the 
Caliph Mustakfil, and received from him titles of 
honour ; but the real power r^ted with the new 
conquerors of the Muslim capital, and presently 
Mustakfr too was blinded. 

Thus there were at one and the same time three 
Abbasid princes living, who had held the high office 
of the Caliphate, all cruelly blinded, all robbed of 
their wealth, and in their blmdness dependent upMi 
charily or such meagre allowance as the new 
ruler cared to dole out to them. Henceforth, the 
history of the Abhasids assumed a new character ; 
for during the next t\^ centuries the Caliphate 
became entirely subordinate to some powerful' and 
independent dynasty that thought to add to its 
prestige by tiddng the helpless Caliphs under its 
protection. The first of these dynasties was that 
of the Bnwayhids. already mentioned. They w^ 
a Persian family who took their rise in the north 
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of Persia and gradually extended thdr authority 
southwards, imtil in 945 thdr laroops entered 
Baghdad. For more than a century the authority 
of the Buwayhids was pammount in Baghdad and 
the Caliphs were merely tools in thdr hands, set 
upon the throne, or depc^ed, according to the will 
of their captors. Humiliating as the pc^fion was, 
it was rendered all the more galling by the fact 
that the Buwayhids were Shiahs, and therefore 
did not really recognize the daim of the Sunni 
Khallfah to the supreme headship of Ihe Mamie 
world. They were the prince who indsted 
on having their names mentioned in the Ehutbah 
along with that of the Galiph: — a praedee that 
afterwards became commem as the Caliph ceased 
to exercise effective authority. 

Ahmad, the youngest of tne three Buwayhid 
brothers, hut the realoonqueror.ocintented himself 
with the humble Mtle of Blu'iziz ud-Dawlah 
(‘ Strengthener of the State *), while his brothers, 
‘All and Hasan, were dsragnated r^pectively 
Tmad ud-Bawlah (‘ Pillar of tne State ’) and Buhn 
ud-Dawlah (‘ Prop of tne State ’). But under this 
pretended diow of submission, Mu^izz ud-Dawlah 
did not hesitate to exert his authority whenever 
stem measures seemed called for. bi leSs than 
a fortnight after he had takmi the oath of allegiance 
to the Caliph, he was alarmed by mmonrs of a plot 
directed ' gainst bis own authorily, and accordingly 
resolved > • depose the Caliph. Cknng to the palace ; 
of Mustakil, who was on that day to receive an 1 
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ambassador in solemn audience, he kissed the 
ground before the throne ; he then kissed the 
Caliph’s hand, and remained standing for a while 
before him talking. When he had taken his seat 
two of his officers came forward, and the Caliph, 
thinking that they too wished to kiss his hand, 
stretched it out to them ; but they pulled him 
ignominiously from his throne, twisted his turban 
round his neck, and dragged him along the ground 
to the palace of Mu'izz ud-Dawlah, where he was 
kept a prisoner and his eyes were put out. 

His cousin, Mutl‘, was set upon the throne of 
the Caliphate in his piacei. but though he held the 
office for twenty-eight years (946-974^ he was a 
mere cipher in the state, and living on a scanty 
pension might well complain that nothing was left 
to him but the Khutbah, the bidding prayer in 
which his name warn mentimied during the SWday 
service.*' But evmi this last symbol of his exalted 
office might be taken away. Ta’i‘, the successor 
to Muti , fell out with tlm Buwayhid prince, 
‘Adud ud-Dawlah (‘ The Arm, or Support, of the 
State ’), son of the eldest of the three Buwayhid 
brothers mentioned above. In revenge this prince 
caused the Caliph’s name to be omitted from the 
Khutbah' in Bagdad and other cities for two 
whole months. But even though the actual power 
of the Caliph was thus reduced to zero and he 
b^ame a mere puppet in the hands of his Buway- 
hid master, the same pomp and show were observed 
on ceremonial occasions, when it was considered 
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necessary to impress on men’s minds the majesty 
and dignity of his exalted office. 

Under ‘Adud ud-Dawlah, who had inflicted such 
humiliation upon the Cahph, the Buwayhid king* 
dom reached the culmination of its greatness. 
Before his death in 983 he had become master of 
all the lands from the Caspian Sea to the Persian 
Gulf, and from Ispahan to the borders of Syria. 
While his father was still alive, he had already 
given vent to his ambitious schemes by taking 
advantage of the difficulties into which his cousin^. 
Bakhtiyar, had fallen in ‘Iraq on account of the 
insubordination of his Turkish mercenaries, and 
he had occupied Baghdad in 976, rescued his 
cousin, but afterwards threw him into prison and 
seized his lands. Hereupon ‘Adud ud-Dawlah’s 
father interfered and insisted on the release of 
Bakhtiyar and the restoration to him of his 
dominions ; but the breach between the two 
cousins naturally continued, and -Adud ud-Dawlah 
showed his vindictiveness in every possible way. 
The Arab historians tell a long story of his having 
robbed his cousin of a favourite Turkish page-boy, 
the loss of whom appears -to have reduced Bakh- 
tiyar almost to a state of imbecility, so that he 
shut himself up and refused to eat, spending his 
time in weeping, even neglecting the most im- 
portant function of an oriental monarch, in that 
pOTiod, of giving public audience at court. In the 
following year, on the death of his father, ‘Adud 
ud-Dawlah again attacked his cousin, defeated 
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Him and put him to death, ‘Adud ud-Dawlah 
thus became master of ‘Iraq and overlord of the 
helpless Caliph in Baghdad. 

It has been necessary to make this excursion 
into the troubled politics of the Buwayhid family 
in order to illustrate the position that the Caliph 
stiU held in the economy of the Muslim State in 
spite of his entire lack of political power. In order 
to celebrate his victory, ‘Adud ud-DS-wlah made 
use of the Caliph, Ta’i‘, as his instrument for his 
own glorification. Since by theory the Caliph 
was still head of the whole Muslim world and the 
fountain of honour, if ‘Adud ud-Dawlah had 
invented some new dignity for himself, public 
sentiment would not have been impressed. Accord- 
ingly the Caliph, doubtless much against his will, 
conferred upon ‘Adud ud-Dawlah a robe of honour, 
like that of a sultan ; crowned him with a jewelled 
crown, and bestowed upon him other insignia of 
royal rank — ^bracelet, collar, and sword — and pre- 
sented him with two banners, one of them decked 
with silver such as was canied before an Amir, 
and the other decked with gold such as was carried 
before the heir apparent. What was the whole 
purpose of ‘Adud ud-Dawlah in making the 
captive Caliph bestow on him such an unusual 
honour is not quite clear. Such a banner had 
never before been given to any one not belonging 
to the imperial family, and it would seem to 
indicate that ‘Adud ud-Dawlah contemplated the 
ultimate seizure of the Caliphate for himself. A 
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diploma of iavesiitiure as heir apparent had also 
been drawn up, and to the horror of the courtiers 
it was read aloud. This was a breach of the 
etiquette of the court, for on aU previous occasions 
it had been the custom for such a diploma to be 
handed to the heir apparent unopened, and for 
the Caliph to declare : ‘ This is the diploma I have 
granted to you ; take care that you act in accord- 
ance with it.’ 

But ‘Adud ud-Dawlah was still not content, and 
in the following year he made a still further 
encroachment on the imperial prerogatives of the 
Caliph by compelling him to give orders that the 
drums should be sounded at the gate of the 
prince’s palace three times in a day — ^morning, 
sunset, and nightfall — ^an honour that hitherto 
had been reserve^ exclusively for the Caliph 
himself. More than this, the Caliph even made 
a further concession by permitting the name of 
‘Adud ud-D^wlah to be mserted in the Ehutbah 
and pronounced in the mosque on Friday. The 
inse^ion of the name of a monarch in the Khutbah 
was a S3nnbol -of the assumption of sovereignty, 
and it marks the lowest depths of degradation 
that the Caliphate in Baghdad had ever reached. 

The infliction of such humiliations on the Caliph 
is in striking contrast wdth the honouy and rever- 
ence paid to him, whenever it was politic __to 
bring him forward, as the supreme head of the 
faith. In the very year after ‘Adud ud-Dawlah 
had extorted the privileges above-mentioned, an 
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ambassador was sent to Baghdad in 980 by the 
Fatimid Caliph of Egypt, ‘Aziz bi’ilahi. He was 
received with impressive ceremonial : the troops 
were drawn up in serried ranks, and the nobles 
and officers of the state were arranged in order of 
their dignity in the place of audience, but the 
Caliph was invisible behind a curtain. When 
‘Adud ud-Dawlah received permission to approach, 
the curtain was raised, and the spectators could 
see the Caliph seated on a high throne surrounded 
by a hundred guards in magnificent apparel and 
with drawn swords. Before him was placed one 
of the most sacred relics in Islam — ^the Qur’an of 
I the Caliph ‘Uthman ; on his shoulders hung the 
mantle of the Prophet ; in his hands he held the 
staff of the Prophet, and he was girt with the swcard 
of the ‘ Apostle of God ’. ‘Adud nd-Dawlah kissed 
the ground before this ^>ectacle of imposing 
majesty, and the Egyptian envoy, awe-struck, 
asked him: ‘ What is this'? fe this God Almighty ?’ 
‘Adud ud-Bawlah answered ; ‘ This is the Khahfah 
cff God upon earth,’ and he continued to move 
forward, seven times kissing the ground before the 
Caliph. Then Ta’i* ordered one of his attendants 
to lead him up to the foot of the throne. ‘Adud 
ud-Bawlah continued to make a show of rever- 
ence before such unapproachable and impressive 
majesty, and the CaJiiffi had to say to him: 
‘ Draw near,’ before he would come forward and 
kiss the Caliph’s foot. Ta’i* stretched out his right 
hiifid to him and bade him be seated. ‘Adud 
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ud-Dawlah humbly asked to be excused, and only 
after repeated injunctions would he consent to 
sit down in the place assigned to him, after first 
reverently kissing it. After this elaborate cere- 
mony, Ta’i‘ said : ‘ I entrust to you the charge 
of my subjects whom God has committed to me 
in the East and in the West, and the administration 
of all their concerns, with the exception of what 
appertains to my personal and private property. 
Do you, therefore, assume charge of them.’ ‘Adud 
ud-Dawlah answered : * May God aid me in 

obedience and service to our Lord, the Commander 
of the Faithful.’ This solemn farce ended with 
the bestowal of seven robes of honom* upon ‘Adud 
ud-Dawlah, who kissed the ground on the pre- 
sentation of each, and then took his leave followed 
by all the rest of the great assembly.® 

It is typical of the unreality that marks much of 
the history of the institution of the Caliphate from 
this time onwards, that ‘Adud ud-Dawlah, as 
a Shiah, did not accept the claims of the Caliph 
before whom he made such a pretence of submission 
and reverential awe. But as an administrator, he 
had to deal with a Sunni population which 
regarded the Caliph as Imam and as head of its 
faith, and like Napoleon he found it politic to make 
concessions to the religious prejudices of his sub- 
jects. He may also have wished to show the 
Egyptian ambassador that (though a Shiah) he 
rejected the claims of the Caliph in Cairo to be 
descended from Fatimah. The man who in this 
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public manner had shown such signs of slavish 
respect to the majesty of the Caliph, was capable 
the very next year when returning to Baghdad 
from a journey, of so :r.sulting the Caliph as to 
send a messenger bidding him come out of the 
city to meet him, and the helpless Ta’i‘ was unable 
to refuse, though it was unprecedented for the 
Caliph to go but of Baghdad to meet any one. 

The Buwayhid tyranny continued throughout 
the next reign, that of QMir (991-1031), and for 
the greater part of that of his son, Qa’im (1031- 
1076). Reduced to absolute insignificance these 
Caliphs could only look on helplessly while others, 
more powerful and strenuous, controlled the 
political life of the Muslim world, without any 
reference at all to the prince who claimed to be 
Commander of the Faithful. But in spite of the 
insignificance of the Abbasid Caliph in Baghdad, 
the Muslim world was not prepared to select 
another member of the tribe of the Quraysh, to 
take his place as head of the faithful, and the 
attempt made by the Amir of Mecca, Abu T-Futuljt, 
in 1011, to get himself so recognized, hardly 
deserves mention. The Fatimid Caliph of Egypt, 

, Hakim, had put to death one of his Wazirs, and 
I the son of the murdered man, in the hope of being 
'able to take revenge for his father, fl[ed to the 
: powerful Bedouin tribe of the Ta 3 ry in Syria, and 
I invited Abu ’I'lFutu^ to declare biTnaftlf Caliph. 
,'The Amir of Mecca fell in with the proposal, and 
1 after inducing the inhabitants of the Hijaz to take 
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the oath of fealty to him, joined the Banu Tayy, 
taking with him such holy relics as the staff of 
the Prophet and the sword of ‘Ah. Though at 
first he received a warm welcome from this tribe, 
he soon recognized that the bribes of Hakim had 
more influence with them than his holy relics, 
and so he abandoned his project in the following 
year, and hastened back to Mecca, where his 
position was threatened by the ambitions of one 
of his relatives.^ 



V 

THE EXPOSITIOlf OF THE JUEISTS 

It was during this period of the degradation of 
the Caliphate that the earliest systematic treatise 
on the theory of this institution, that has been 
made accessible to the historical student, was' 
compiled. Bom in the reign of Ta’i‘, and d 3 dng 
at the age of eighty-six in the year 1058, in the 
reign of Qa’im, Mawardi saw the Caliphate at the 
lowest ebb of its degradation, and the theoretical 
character of his account of it is in striking contrast 
to the actual historic facts of the case. He was one 
of the most distinguished jurists of his day and held 
the office of judge in several cities, lastly in the 
capital, Baghdad, itself ; besides a number of 
works on pohtical theory, he wrote also a com- 
mentary on the Qur’an. With an entire disregard 
for the "facts of history during the four preceding 
centuries of the Muhammadan era, he maintains 
that the office of Caliph or Imam is elective, and 
he lays down as qualifications ■ for the electors 
that they must be of good reputation and upright 
life ; of the male sex and of full age ; they must 
have knowledge of the quaUties required in an 
Im§m, and necessary insight and judgement for 
making a wise choice. In an ingenious manneir 
he endeavours to make the theory of election fit 
in with what he knew to be the actual fact, viz. 
that almost every Caliph had nominated his 
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successor. He states that authorities are not 
agreed as to the numher of electors required to 
make an election valid, for some maintained that 
there must be unanimous agreement on the part 
of all duly qualified Muslims in every part of the 
Muslim world ; obviously, such an electorate 
could never have acted under the eonditions of 
life in that period ; so he cites the election of Abu 
Bakr. as evidence that those present at the time 
of the death of the former leader of the community, 
^vere sufficient to represent the whole body of the 
faithful. The qu^tion then arises as to the number 
of persons who could in such a case be permitted 
to represent the opinion of the whole commimity. 
In the election of Abu Bakr Mawardi states that 
it was five ; before his death, ‘Umar appointed 
an electoral college of six ; but other authorities 
were of opinion that three persons were sufficient, 
on th^ analogy that a contract of marriage may 
be drawn up by one person in the presence of two 
witnesses. Others, however, have held that an 
election might be announced by a single voice, 
and thus Mawardi arrives at the conclusion that 
each Caliph may appoint his own successor, and 
yet the elective character of the institution may 
be preserved.^ 

But before any one is eligible for election to this 
high office, he must possess the following qualifica- 
tions : he must be a member of the tribe of th^ 
Quraysh ; he must be of the male sex, of full age, 
of spotless character and be free from all phjrsical 



72 


THE CALIPHATE 

or mental infirmity; he must have suflSicient 
knowledge fo» the decision of diflicult eases of law, 
and the sound Judgement required for public 
administration, and he must show courage and 
energy in the defence of Muslim territory. 

The Caliph must thus be a person capable of 
fulfilling administrative, Judicial, and military 
functions. These functions MAwawlI sets out in 
detail as follows : the defence and maintenance of 
religion, the decision of legal disputes, the protec- 
tion of the territory of Islam, the punishment of 
wrong-doers, the provision of troops for guarding 
the frontiers, the waging of war (Jihad) against 
those who refuse to accept Islam or submit to 
Muslim rule, thecoUection and organization of taxes, 
the payment of salaries and the administration of 
public funds, the appointment of competent officials, 
and lastly, personal attention to the details of 
government. * These varied activities expected of 
the Caliph, Mawardi sums up as being ‘ the defence 
of religion and the administration of the state 

As explained above, Mawardi practically ignores 
the dependent position into which the Caliphate 
had sunk and the rise of independent Muslim states 
that disregarded its authority; but his distin- 
guished contemporary, al-Beruni, writing in the 
reign of Qa’im (1031-1075), with that exactitude 
of scientific observation which characterized his 
genius, frankly recognized the true nature of the 
situation, and stated that what was left in the 
hands of the Abbasid Caliph was only a mattmr 
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that concerned religion and dogmaiac belief, since 
he was not capable of exereisdmg any authority 
in the affairs of the world whatsoever.® 

A later writer of the twelfth centnty, NizSini-i- 
‘Aru^ who put forward much the s£une theory as 
Mawardl, found a place in it for the nnmerous inde- 
pendent monarchs that had arisen in dominions 
once forming part of the Caliphate. After ex- 
plaining the nature of the prophetic office, he 
goes on to say that after the death of the Prophet 
he must assinredly require, in order to maintain 
his Law and Practice (suimat), a vic^erent, who 
must needs be tlie most excellent of that com- 
munity and the most perfect product of that age 
in order that he may maintain this Law and give 
ejBEect to this Code (sunnat) ; and such a one 
is called an Imam. But this Imam cannot reach 
the horizons of the East, the West, the North, and 
the South m such wise that the effects of his care 
may extend alike to the most remote and the 
nearest, and his command and prciMbition reach 
at once the intelligent and the ignorant. Therefore 
must he needs have lieutenants (na’iban) to act 
for him in distant parts of the world, and not 
every one of these will have such power that all 
mankind shall be compelled to acknowledge it. 
Hence there must be an adminlstmtor and com- 
peUer, which administeator and compeller is called 
a ‘ Monarch that is to say, a king ; and his 
vicarious function (niyabat) ‘ Sovereignly ’. The 
kingv therefore, is the Meutenant (niTib) of the 
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Tmfitn, the Im&a of the Prophet, and the Prophet 
of God (mighty and glorious is He !).* 

In any study of the theoretic exposition of the 
doctrine of the Cahphate mention must be made 
of Ibn HTialdfiTi, one of the greatest thinkers that 
the Muhammadan world has produced, and it will 
be convenient to give his account of the doctrine 
here, though he belongs to a later period than has 
been reached in the preceding historical survey. 
Bom in Tunis in 1332, he took an active part in 
the political life of his time in the service of one 
prince after another, until, in 1382, he settled in 
Egypt where he was made chief Qa<i of the 
Maliti school of law, and he died in Cairo in 1406. 
With encyclopaedic knowledge and a judgement 
sharpened by a wide and varied experience of 
affairs, he takes a broad survey of Muslim history 
and works out an attractive theory of the origin 
and development of human sodety and culture. 
He attached hims elf to no philosophic system, but 
relied upon revelation for final guidance in 
matters of belief. He lays it down that the most 
solid bads for an empke is rdigion, dnce man has 
been placed in the world to perform the duties 
imposed upon him by reli^on in preparation for 
the future Hfe; in order that he may come to 
know- the divine law, which will secure for him 
happiness in the next world, he must be guided 
by a Prophet, or one who takes the place of a 
Prophet, that is the EhaMah. Whereas ordinmy 
kingdiip is a human institution, and the laws 
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made by a king are based only upon reason and 
bave reference only to the well-being of men on 
earth, the Khallfah guides men in accordance with 
the dictates of the religious law (shar‘), the 
precepts of which always bear in mind their 
ultimate destiny in the world to come. Accord- 
ingly, Ibn Elhaldun bases the necessity of an Imam 
OT Kh allfah on the religious law given by divine 
revelation, adding to it, in accordance with the 
commonly accepted doctrine of the Sunni legists 
the concensus of the companions of the faith and 
their followers; and he rejects the opinion of 
those philosophers who put forward a rational 
basis for the necessity of an Imam and urge that 
men must have a leader, because civilized life is 
only possible in an ordered society. On the 
contrary, the Khallfah exists by divine appoint- 
ment, and God makes him His vicegerent in order to 
guide men to the good and turn them away from 
the eviL At the same time he attacks the Shiah 
doctrine that an Imamate is one of the pillars of 
the faith, and rather takes a utilitarian view of 
this institution, as existing only for the general 
good and as having been entrusted to human 
agency. He defends at some length the, principle 
that the Ehahfah must belong to the tribe of the 
Quraysh, not only on the theological grounds that 
the ofBlce would thus enjoy the blessing of God, 
since the Prophet himself had belonged to this 
tribe, and that God Himself had recognized that 
the tribe comprised persons who were capable of 
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performiiig the difficult functions of a Khallfah ; 
but also on the basis of certain considerations of 
a purely historical character, e. g. the Quraysh 
being one of the most powerful and respected 
tribes of Arabia could assume leadership ovear the 
rest, and one meifiber of the tribe, elevated to 
the exalted position of Imam, would have the 
support of a powerful body of men, linked to him 
by ties of relationship, and could thus, in spite 
of the separatist tendencies of the Arabs, form 
a centre for . united political life and historical 
development. Unlike Mawardl, he recognized 
that as an institution the Caliphate had undergone 
considerable change during the course of the 
various dynasties which had upheld it. 

At the outset (he says) the Caliphate was only 
a religious institution for guiding the faithful to 
the observance of the religious law ; but under 
the Umayyads it took on the character of a secular 
monarchy, and its original religious character 
became inextricably mixed up with the despotic 
rule of the king, compelling obedience by the 
sword. As the power of the Abbasids declined, soon 
after the death of Harun ur-Rashid, the essential 
features of the Caliphate gradually disappeared, 
until there remained nothing but the name. Now 
that power had passed out of the hands of the 
Arabs altogether, the Caliphate might be said to 
have ceased to exist, though sovereigns* of non- 
Arab origin have continued to profess obedience to 
the Caliph out of a feeling of religious reverence.® 



VI 

EECOaNinON OF THE ABBASID CALIPHATE FROM 
THE ELEVENTH TO THE THIRTEENTH CENTURY 

Still throughout the whole period of the decline 
of the Caliphate up to the date of the death of 
Musta‘§im (1258), the Caliph was to all orthodox 
Sunnis the Commander of the Faithful, and as 
Successor of the Prophet he was held to be the 
source of all authority and the fountain of honour. 
The Caliph by his very name led men’s thoughts 
back to the founder of their faith, the promulgator 
of their system of sacred law, and represented to 
them the principle of established law and authority. 
Whateyer shape the course of external events 
might take, the faith of the Sunni theologians and 
legists in the doctrines expounded in their text- 
books remained unshaken, and even though the 
Caliph could not give an order outside his own 
palace', they still went on teaching the faithful 
that he was the supreme head of the whole body 
of Muslims. Accordingly, a diploma of investiture 
sent by the Caliph, or a title of honour conferred 
by him, would satisfy the demands of the religious 
law and tranquillize the tender consciences of the 
subjects of an independent prince, though the 
ruler himself might remain entirely autonomous 
and be under no obligation of obedience to the 
puppet Caliph. 

To this strange political fiction there is a 
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parallel in the history of the Holy Boman Empire 
during the fifteenth century. While the unfor- 
tunate Emperor, Frederick III, having been driven 
out of Vienna, was wandering about from monas- 
tery to monastery as a beggar, making what 
money he could out of the fees paid by those on 
whom he conferred titles, a contemporary jurist, 
Aeneas Kccolomini (afterwards famous as Pope 
Pius 11), could write that the power of the Emperor 
was eternal and incapable of diminution or injury, 
and that any one who denied that the Emperor 
was lord and monarch of the whole earth was 
a heretic, since his authority was ordained by Holy 
Writ and by the decree of the Church.^ Similarly, 
the Caliph was stiU by theory the head of the 
Muslim state, and however much any other ruler 
might take power into his own hands, he might 
still find it politic to recognize the Caliph as the 
theoretical source of all authority. The Muslim 
legists continued to make such extravagant claims 
on behalf of the Caliph, even in the days of his 
deepest humiliation, and even the Buwayhids, 
though their occupation of Baghdad was the 
culmination of the rapid growth of their extensive 
dominions, and though the Caliph was their 
pensioner and practically a prisoner in their hands, 
found it politic to disguise their complete inde- 
pendence under a pretence of subserviency and to 
give a show of legitimacy to their rule by acc^t- 
ing titles from him. Quite a number of other 
princes followed their example. When Mahmfid of 



ELEVENTH TO THIRTBENTH CJENTERY HQ 

Ghazna at the close of the tentii century tenoimced 
his aEegiaiLoe to the Samanid prince whom his 
father had served as a Turkish slave, he turned to 
the Ahbasid Caliph, Qidir bi-Uah, in order that he, 
might receive some justification for his rebellion. 
The Caliph bestowed upon him the high-sounding 
title of Yamln ud-dawlah, Arniu ul-Millah, the 
friend of the AmTr ul-Mu’minni.^ !&b.hmfid was 
one of the most pow^ful sovereigns of his day in 
the East, and he had no need of any support for 
his authority other than that of his own armies. 
The allegiance he prof^sed to the Caliph was thus 
merely a recognition of the imperial authmity 
of law. 

From the year 945 till 1055 the Buwayhids had 
continued to appoint and depose Caliphs as they 
thought fit. The rise of a new power in Persia, 
the Saljfiqs, destroyed the ascendency of the 
Buwayhids, and the guardianship of the Caliph 
passed into their hands. This new and vigorous 
Turkish race, which first appears in M uslim history 
at the beginning of the eleventh cmitnry, entered 
upon a career of conquest by which it built up an 
empire stretching in the days of its gr^tness from 
the Oxus and the Hindu-Kush to the S 3 nian shore 
of the Mediterranean in the west, and from the 
north of Persia to the borders of the Arabian 
desert in the south. The power of the Buwayhids 
declined before the rise of this new power, till 
the Saljuqs swept them away entirdy, and when 
the Saljuq prince, Tughril, entered Baghdad in 
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1055, he was received as a deliverer and the 
Caliph conferred on him the title of ‘ Sultan of 
the East and- ilie West ’ ® (Appendix IV). The 
Caliphate passed under a new tutelage, but, in 
this case, not of so oppresave a character, since 
instead of b^ig Shiahs as the Buwayhids had been, 
the Saljhqs weace Snnnos and accordingly revered 
the Caliph not merely out of political considera- 
tions, but as being the Ehalif ah of Cod ; but they 
assumed for themselves the designation ‘ Shadow 
of God’, which had in former days been the 
prerogative of the Caliph only,* and they even 
robbed the Caliph, Mustarshid (1118-1135), of 
that sacred rdic, the mantle of the Prophet, which 
was worn by fhe Caliphs on the occasion of their 
coronation and on other solemnities.*’ Under the 
protection of the Saljuqs, however, the position 
of the Abbadd’ Caliph improved, and when they 
fell out among themselves and became weakened 
by dynasbc wai^ the C^ph was able to regain 
something of his lost authority. Mustarshid even 
raised an army, and taking the field, ventured to 
march against his Saljuq overlord, Mas*ud ibn 
Muhammad ibn Malikshah, the ruler of ‘Iraq and 
Kurdistan. Bfe made his way right up to Kirman- 
shah, and before the engagement in which he was 
defeated, he ddiveced after the Friday service 
a Khutbah which the historian declares ‘in 
eloquence transcmided the highest zenith of the 
sun and attained the hei^t of the Heavenly 
Throne and the Supreme Paradise ’. The bolder 
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attitude ■vrhich a CaKph could now take towards 
the family that had, for eighty years, kept the 
Caliphate in subserviency may be judged by 
the words : ‘ We entrusted our affairs to the 
house of Salju<j[ and they rebelled against us.’ 
This attempt to achieve independence ended in 
disaster and the death of the Caliph. Still, as 
the authority of the Saljuqs declined, successive 
Caliphs repeated the attempt, and at last Nasir 
had the satisfaction of seeing the head of Tughril 
ibn Arslan, the last Saljuq ruler of Persia, exposed 
in front of his palace in Baghdad (1194). 

But this short-lived flicker of independence was 
soon to be followed by the crowning disaster of 
a Mongol invasion, when, in 1258, the army of 
Hidagu captured Baghdad and put the Caliph 
Musta‘§im to death. 

The awe with which the institution of the 
Caliphate was regarded even in these days of its 
weakness,* may be realized by the fact that, cruel 
and bloodthirsty savage though Hulagu was, even 
he hesitated to put to death the successor of the 
Prophet, for the Muhammadans who accompanied 
him in his army in the expedition against Baghdad 
had warned him that if the blood of the Khalifah 
was shed upon the ground the world would be 
overspread with darkness and the army of the 
Mongols be swallowed up by an earthquake. 

It is difficult to estimate the bewilderment that 

* Even as early as the eighth century, superstition had 
regarded the Caliphs as free from the attacks of plague.® 

2882 L 
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Muslims felt when there was no longer a Caliph on 
whom the blessing of God could be invoked in the 
Khntbah ; such an event was without precedent 
throughout the previous history of Islam. Their 
suffering finds expression in the prayer offered in 
the great mosque of Baghdad on the Friday 
following the death of the Caliph : ‘ Praise be to 
God who has caused exalted personages to perish 
and has given over to destruction the inhabitants 
of this city. ... 0 God, help us in our misery, the 
like of which Islam and its children have never 
witnessed ; we are God’s and unto God do we 
return.’ ^ 

When pious souls in later years looked back 
upon this tragedy in Baghdad, they realized how 
its horror had been prognosticated by terrible 
portents, e. g. a furious rushing wind had torn 
the curtain from the Ka‘bah so that it remained 
bare for twenty-one days ; an earthquake had 
shaken the Minbar of the Prophet in tlie mosque 
of Medina ; fire had burst forth from a hill at 
Aden, and numerous other prophetic horrors, fire, 
flood, and plague, had marked the approach of this 
dread disaster that caused the Muslim world to be 
without a Khalifah for three years and a half.® 

But so long as there was a Caliph in Baghdad 
various Muslim princes, either for political reasons 
or out of pious feeling, acknowledged his nominal 
headship of the Muhammadan world. Such a 
recognition as was given by the powerful monarch 
in the East, Mahmud of Ghazna, at the close of 
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the tenth century, came nearly a centxuy later from 
the distant West,’ when about 1086 Yfisuf ibn 
TSshfoi, who was destined to establish the Al- 
moravid dynasty in Spain, sent a request to the 
Caliph Muqtad! that he would confirm him in the 
possession of his donainions. The Caliph replied 
by sending him robes of honour and standards, 
and bestowing upon him the new title of Amir 
ul-Muslimln. This is startingly like the Caliph’s 
own title of Amir uI'Mu’minln, and probably the 
Caliph merely gave his consent to the use of a title 
which Yusuf ibn Tashfin had already himself 
assumed. If the Caliph had wished to protest, 
he was in much too weak a position to make any 
such protest effective, and he was probably only 
too pleased to receive this recognition of his 
theoretical overlordship in the world of Islam, 
a recognition that was so markedly in contrast 
to his dependent position under the Salj&q. 
Moreover, such a submission was all th^ more 
impressive as coming from Spain, which, for 
a century and a half had upheld an independent 
Caliphate of its own. Yusuf ibn Tashfin, while 
arrogating to himself none of the actual titles of 
the Caliph, probably invented as a mark of his 
own dignity this title of Amir ul-MusIimln as 
setting him up above all other Sunni princes by 
its very obvious resemblance to the designation 
of every Caliph since the great days of ‘Umar. 

The Almoravid movement began as an orthodox 
propaganda among the iBerbers in North Africa, 
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and stirred up this vigorous race to a caxeer of 
conqu^t, of which the foundation, of Morocco 
is a permanent memorial. But in less than a 
century their power had declined, for they failed 
to fulfil the promise of their brilliant successes 
when they had crossed over into Spain and defeated 
the Christian forces in the battle of Zallaka {1086), 
and a few years later added the provinces of 
M uhammad an Spain to their empire. Their 
dynasty was swept away in 1146 by the new 
movemait of the Almohads, who also arose 
among the Berbers, and, as will be shown later, 
claimed to have an linam of their own. But the 
recognition of the Abbasid Caliph by the Almora- 
vids, so long as this dynasty lasted, constituted 
a distinct addition to his prestige ; and there was 
some compensation for the disappearance of the 
Almoravids, when, in 1171, the news reached 
Baghdad that the rival Fatimid Caliphate in Cairo 
had come to an end. For more than two centuries 
and a half the Shiah Cyiph had flaunted the claim 
of the Abbasids to the headship of Islam and had 
enjoyed immense wealth and power in the posses- 
^n of Fgypt and Syria, while the Abbasids in 
Baghdad had been suflering a miserable decline. 
A new champion of Islam had appeared, and the 
victorious career of Saladin had raised up newhopes 
in the Muslim world He signalized his conquest 
of Egypt, as soon as he felt his position secure in 
that country, by displacing the Shiah Caliph, 
whose wazlr he was supposed to be, and the 
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faithful oace more prayed for the Abbasid CsJiph 
ia the mosques of Cairo and the other cities of 
Egypt. Muqtadl had the cily of Baghdad illu- 
minated in honour of this great evmt, and smit 
flags and robes of honour to Saladin, the champion 
of orthodoxy. 

A few years later, in 1174, Saladin displaced the 
youthful heir of his deceased master, Nhr ud-lKn, 
who had died in May of that year, and himself 
assumed the royal title. In 1175 he wrote to the 
Caliph, MustadI, announcing his. victory over the 
Franks and his conquests in the Yaman and in 
North Africa, and reminded the CaUph how he had 
established the Ehutbah in Egypt in the name of 
the Abbasid, and asked for a diploma of investiture 
over Egypt, the Maghrib, the Yaman, and Syria ; 
the Caliph gave away what was not his to give, 
but what it was flattering to him not to refuse, 
and sent the required diploma tt^ether with a robe 
of honour. 

The founder of another dynasiy^ — this time in 
the south, in the Yaman — Nur ud-IHn ‘Umar 
(1229-1249), the Basulid, in 1234, sent large 
presents to the Caliph Mustansir, asking for the 
title of Sultan and a diploma of investiture as his 
lieutenant. The Caliph was naturally delighted 
to receive such a recognition of his office, but it 
was characteristic of the lack of real authority in 
his hands that his envoys carrying the diploma 
were unable to make their way by land to the 
Yaman; they joined the pilgrim-caravan that 
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had set out from ‘Iraq to Mecca, but the Arabs 
blocked theii’ way, and all the pilgrims had to 
return to Baghdad. It was not until the following 
year that it was possible to send the diploma by 
sea ; whereupon the envoy of the Khalifah 
ascending the pulpit delivered the message of his 
master, coriorring on Nhr ud-Din ‘Umar the 
governorship of the Yaman, and clothed him with 
a robe of honour.® 

I 

Still more interesting is the homage that came, 
for the first time, from India. Here the Muslim 
conquests had resulted in the submission of nearly 
the whole of Northern India, and a dynasty had 
been established, known as that of the ‘ Slave 
Kings ’, because the first monarchs of this dynasty 
had been Turkish slaves, who, distinguishing 
themselves by their military prowess, had been 
appointed generals of armies and afterwards 
governors of provinces. One of these, named 
Iltutmish, in 1211 set aside the son of his prede- 
cessor and brought the greater part of Hindustan 
under Ms subjection. Iltutmish apparently felt 
the need of some legal sanction for his usurpation. 
But he had already been for some years on the 
thronp of DelM before he made his application to 
the Caliph, and it was not until 1229 that a 
diploma of inv^titure was sent by Mustansir, 
confirming Iltatmish m the possession of all the 
lands and seas he had conquered and bestowing 
upon him the title of the great Sultan. The 
document was solemnly read out in a vast assembly 
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held in Delhi, and Iltutmish from that date put 
the name of the Caliph on his coins. 

His successors followed this pious example. 
The name of the last Abbasid Khallfah of Baghdad, 
Musta‘sim (1242-1258), first appears on the coins 
of ‘Ala ud-Din Mas‘ud Shah (1241-1246) ; and 
though Musta‘sim was put to death by the 
Mongols in 1258, his name still appears on the 
coins of successive kings of Delhi, e. g. Mahmud 
Shah Nasir ud-Dln (1246-1265), Ghiyath ud-Din 
Balban (1265-1287), and Mu‘izz ud-Din Kayqubad 
(1287-1290), the last monarch of the so-called 
‘ Slave ’ d 3 !nasty ; and the first of these continued 
to have the name of Musta'sim mentioned in the 
Khutbah.^® 

A new dynasty arose, that of the Khaljl ; the' 
same need for legitimization was apparently still 
felt, and the coins of Jalal ud-Din Firuz Shah II 
(1290-1295) continued to bear the name of 
Musta‘sim, though this Caliph had been trampled 
to death by the Mongols more than thirty years 
before.^ 

What was an unfortunate Muslim monarch 
to do, who felt that his title was insecure ? He 
knew that it was only his sword that had set him' 
on the throne, that his own dynasty might at any 
time be displaced, as he had himself displaced the 
dynasty that had preceded him, while his legal 
advisers and religious guides told him that the 
only legitimate source of authority was the 
Khallfah, the Imam, and he realized that all his 
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devout Muslim subjects shared their opinion. So 
he went on putting the name of the dead Musta'sim 
on his coins, because he could find no other, and 
the Muslim theory of the state had not succeeded 
in adjusting itself to the fact that there was no 
Khallfah or Imam in existence. His successor, 
‘Ala ud-Din Muhammad Shah I (1295—1315), got 
out of the difficulty by ceasing to insert Musta‘sim’s 
name and by describing himself merely as Yamin 
ul-Khilafat Na§ir Amiri ’1-Mu’minin, ‘ The right 
hand of the Caliphate, the helper of the Com- 
mander of the Faithful and this was sufficient 
for the satisfaction of tender consciences, though 
in reality he was giving no help at all to any Caliph, 
any more than either of his predecessors had done 
who had seen the unhappy Musta'sim trampled 
to death without moving a finger, though they 
had gone on making use of his name, for their 
own selfish political purposes. 

The situation was no doubt a puzzling one, even 
as it was unprecedented. The Muslim world foimd 
by experience that it had to get on without a 
Caliph and this circumstance undoubtedly made 
an impression on the minds of thinking men. It 
is probable that from this period the opinion gained 
strength that the institution of the Caliphate had 
really ceased in the apostolic age. This was a 
doctrine that had found expression much earlier, 
and (as will be seen later on) has been from time 
to time revived. 



VII 

ESTABLISHMENT OP THE ABBASID CALIPHATE 
IN CAIRO 

Though the Caliphate had in this tragic manner 
ceased to exist, politicians could not forget the 
important part that the Caliph had played in the 
political life of the Muhammadan world, by giving 
a show of legitimacy to such monarchs as had by 
murder or usurpation, or by their military prowess, 
established themselves upon a throne and after- 
wards sought for a title to it. 

Such a difficulty arose in Egypt in the period 
of the decay of the Ayyubid dynasty that had been 
founded by Saladin, when fifty years after this 
great monarch’s death the reins of power were 
slipping from the weak hands of his successors, and 
the administration of the country had passed to 
Mamluk Anurs — ^Turkish slaves, who had risen to 
commanding positions in the army. These Mam- 
luks who, for more than two centuries and a half, 
ruled the rich lands of Eg 3 rpt, first endeavcmred to 
give an appearance of legitimacy to their rule by 
pretending. to govern the country as viceroys for 
infant princes, e.g. Aybak (1260-1267), for a child 
of the Ay 3 r(ibid iamUy and a descendant of 
Saladin, and Aybak’s successor, Qutuz (1-267- 
1259), for the infant child of Aybak ; but this was 
an unsatisfactory arrangement, and both of these 
Mamluk Amir s found it necessary after a short 



90 THE OAUPHATE 

time to thrust aside the nominal Sultan and assume 
sovereignty in their own name. The fourth 
Mamliik ruler, Baybars (1260-1277), extricated 
himself from this difSculfc situation by inviting an 
uncle of the last Abbasid Caliph, who had managed 
to escape the massacre in Baghdad, to come to 
Cairo. He was escorted into the city with great 
pomp and ceremony in June 1261 and was there 
installed as Caliph. After his genealogy had been 
investigated by the jurists, the chief Qa<i solemnly 
attested its correctness and took the oath of 
allegiance to him, followed by Baybars and the 
officers of state, promising to obey the ordinances 
of the Word of God and of the Traditions, and to 
fight in defence of the faith. A few days later the 
Caliph, who assumed the title of Mustansir, by 
which his brother, the penultimate Caliph (1226- 
1242) had been known, with due solemnity 
conferred upon Baybars a robe of honour together 
with a diploma of investiture, which was couched 
in the following terms : ‘ Praise be to God who 
has displayed upon Islam the robes of glory, and 
has made the brightness of its pearls shine forth, 
that aforetime were hidden under a thick shell ; 
and has so firmly established the edifice of its 
prosperity that thereby He has caused all record 
of what went before to be forgotten ; and hn.« 
ordained for its support kings with whom even 
those who otherwise differ are in agreement. . . . 
I bear witness that there is no God save God, One, 
without a partner. ... I bear witness that our 
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Lord Mohammad is His servant and His Apostle, 
who has repaired the breaches of the faith and has 
displayed all manner of noble qualities (may God 
bl^ him and his family, the memorial of whose 
virtues will never perish, and his Companions who 
wrought noble deeds in the faith and merited 
increase in good things !). Now, that ruler is most 
deserving of honour and good report and most 
worthy that the pen should bow down and 
prostrate itself while writing the recital of his 
virtues and Ms righteous deeds, who puts forth 
all his efforts and sees praise coming to meet them, 
who calls on men to obey him . . . and ever sets 
his hand to generous deeds with might and main, 
and, sword in hand, never destroys the Mding-place 
of error, wdthout giving it over to the flames and 
drenching it in blood. Since all these noble 
qualities are the special characteristics of his 
sublime highness, Sultan Mahk uz-Zahir Eukn 
ud-Ihn (may God ennoble and exalt him !), the 
High Chancellery of the descendant of the Prophet, 
the Imam 5Iustansir (may God exalt his power), 
has been pleased to extol the lofty merit of this 
prince and to proclaim his good offices, wMch even . 
the most eloquent language would fail adequately 
to express or fittingly commend, for it is he who 
has raised up again the Abbasid dynasty alter it 
had been crippled by the blows of ill-fortune and 
robbed of all iM welfare and blessings ; on its behalf 
he has reproved its advise fortune and has won 
for it the favour and goodwill of fate, that had 



attacked it with destractive fury ; he has taken 
captive the ill-fortune that was once ite bitter 
enemy ; he has lavished his care upon it and has 
turned away from it all its woes. He showed kind- 
n^ and S3nm.pathy to the Commander of the 
Faithful as soon as he arrived, and displayed 
conspicuous eagerness for divine reward, and 
exhibited such zeal for the cause of the holy law 
{md for the paying of homage by the nobles, that 
if emy other had set hL< hand to this task, he must 
inevitably have failed. But God ^ as bestowed 
upon him such abundant virtue, in order that the 
scale of his merits may be weighted down thereby 
and the account that he will have to render on the 
Day of Judgement may be lightened. . . . Therefore 
the Commander of the Faithful gives you tbanka 
for such kindness, and makes known to all, that 
but for your watchful care, the ruin would have 
been without repair. He confers on you authority 
over Egypt, Syria, Diyar Bakr, the Hijaz, the 
Yaman, the land of the Euphrates and whatever 
fr^h conquests you may achieve, on plain or 
mountain. He entrusts to you the government of 
them and the control of their troops and their 
population, so that you may become for them 
a paragon of generosity, and he makes no exception 
of any single city or fortress or any object, great 
or smalL Then keep a watch over the interests 
of the whole body of the faithful, since thia 
burden has been laid upon you.’ Then follow 
exhortations to righteous government, a 
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number of direction as to the appointment and 
supervision of officials, the abolition of oppressive 
taxation, &c. The Caliph next emphasizes his awn 
claim to recognition in an impressive and em- 
phatic manner, urith the words, ‘ I oSer praise to 
God for that He has set by your side an ImAm to 
guide you in the right way ; it is your bounden 
duty to show him the greatest possible honour.’ 
Lastly, he urges the Sultan to prosecute with zeal 
the war against unbelievers, saying, * One of the 
matters of which mention must be made is the 
divine command to wage Jihad, for this is an 
obligation resting upon the whole body of the 
faithful, and an achievement that shines out 
brightly on the pages of history. God has pro- 
mised a rich reward to those who light in Jihad, 
and has reserved for them a high place near 
Himself, and has Assigned to them a special seat 
in Paradise, wherein is no vain discourse or 
incitement to sin. . . . Through you God has 
preserved the defences of Islam from desecration, 
and by your firm resolution has maintained for 
the Muslims good order in these realms, and your 
sword has inflicted incurable wounds on the hearts 
of the unbelievers. Through you we hope that 
the CaUphate will regain its ancient gloiy. Then 
for the sake of the victory of Islam be watchful 
and let not your eyes be heedless or asleep. In 
waging Jihad against the enemies of God, be a 
leader that is followed and follows none, and 
support the doctrine of the Unity of God, and you 
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will all men ready to follow and obey yon in 
support of it.’ Then come various instructions 
as to the protection of the frontiers, the repair of 
fortified places, and the equipment of the fleet. 
At the conclusion of the ceremony, the Sultan 
made a triumphal progress through the city of 
Cairo, accompanied by his officers of state, one of 
whom bore the diploma of investiture in front 
of him.* 

One of the most remarkable features of this 
document is the assumption of authority by the 
Caliph over territories that had not owed allegiance 
to the Abbasid dynasty for centuries, his claim 
to supreme jurisdiction in the Muslim world, 
though he himself had no troops or resources of 
any kind at Ms disposal, and his interference, 
though an entire stranger, in the administrative 
details of so highly organized a bureaucratic 
system as that of the government of Egypt. 
Baybars might well have felt doubts as to the 
wisdom of the action he had taken in welcoming 
the Abbasid prince into Ms capital, and he seems 
to have at once set about making preparations 
for the departure of his guest, who was to be 
provided with troops for the reconquest of 
Baghdad. About three months later they set out 
together from Cairo, with a large force, but w'hen 
they reached Damascus, Ea^^l-ars was warned by 
a friend that the re-estabiishment of the Caliphate 
in Baghdad might endanger his v,vr: ; 

so he abandoned the unfortunate Mustang to his 
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fate, and the Caliph, while making his way across 
the desert with a small body of troops, was attacked 
by the Mongol governor of Baghdad, and nothing . 
more was ever heard of him. 

A year later another prince of the Abbasid 
family, Abu’l ‘Abbas Ahmad, who escaped the 
disaster that befell Mustan^ir, made his way to 
Cairo, and after some delay was there installed as 
KhaMah with the title of HAkim ; bat this time 
Baybars took care not to have a rival to his own 
power, and though he treated the Caliph with 
every mark of outward respect, he practically 
kept him a prisoner in the citadel and allowed him 
to exercise no influence in the political life of the 
country. 

The same forms and ceremonies were observed 
as in the case of Mustansif ; the genealogy of the 
fugitive was scrutiniaed and declared to be 
authentic by the chief Qadi, but Baybars allowed 
nearly a year to elapse, uuring which coins con- 
tinued to be struck in the name of Mustansir, 
before arranging in November 1262 for the formal 
ceremony of paying aUegiatice to the new Caliph, 
who in return conferred upon him royal 
The next day was Friday and t)he Caliph delivered 
the following Khutbah ; ‘ Praise bo to God who 
j has raised up for the family of ‘Abbiis a pillar and 
a helper, and has appointed for them a Sultan as 
their defender. I praise Him both for good anti 
evil days ; may He help c*-- give thanks for the 
He has lavished upen and make me 
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victorious over my enemies. I bear witness that 
there is no God save God, One only, without 
a partner, and that Muhammad is His servant and 
His Apostle (may God bless him, his family and 
his Companions, those stars to guide, men aright, 
those Imams who are patterns of righteousne^, 
the four first Caliphs, and ‘Abbas, his paternal 
imcle, the consoler of his griefs, and the illustrious, 
rightly-guided Caliphs, and the Imams who followed 
on the right way, and the other Companions 
and those who followed after them! May God 
pour His blessings upon them until the Day 
of Judgement !). Know, O ye men, that the 
Imamate is one of the obligations of Islam, and 
that Jihad is binding on all men; that the 
standard of Jihad cannot be upraised unless men 
are united ; that women can only be led away into 
captivity when the obligations of honour are 
violated ; that blood can only be shed through sin 
and wickedness. You have seen the enemies of 
Islam enter the Abode of Peace (i. e. Baghdad), 
sacrificing blood and riches, slaying men and 
children, profaning the sanctuary and the sacred 
precints of the Khilafat, and inflicting upon those 
they left aUve the most terrible sufferings ; every- 
where there rose up cries of lamentation and 
wailing ; everywhere were heard cries of terror by 
reason of the horrors of this long drawn out day. 
How many old men had their white hair stained 
with blood ! How many children wept and there 
was none to take pity on their tears ! Then gird 
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up your loins in your efforts to fulfil title obligation 
of Jihad. Fear God while ye are able. Hear and 
obey, spend the wealth of your own lives. Those 
who refrain from being niggardly of their lives will 
assuredly be blessed., lliere is no longer any 
excuse to prevent you from attacking the enmnies 
of religion and from d^ending the Mudims. This 
Sultan Malik uz-Zahir, the illustcious, wise and 
jmt ruler, who wiges JQh&d and brings succour, 
the pillar of the wmrld and of rdigion, has risen 
up to defend the Im&nat^ when there were but 
few to help it, and he has scattered the armies of 
the unbelievers when they had already begun to 
pry into the recesses of our dwellings. Through 
his care tike oath of allegiaace has*been taken by 
men who have bound themselves by covenant, and 
the Abbasid dynasty has the^by gained numeroi^ 
sifidiers. Servants of God, make haste to show 
your gratitude for such a blming; purify your 
intentions and you will be victorious; fi^t 
against the followers of the Devil and you will gain 
the ^vantage ; do not let yourselves be terrified 
by past events, for war has its chances, but success 
in the end comes to the God-fearing. Time 
endures but for two days, and tike next world is 
reserved for the true believers. May God unite 
you on the basis of piety and give you a glorious 
victory through the faith. Pray God to pardon 
me, yourselves and all Muslims ; pray for Tfis 
forgiveness, for He is forgiving and compassionate.* 
The Caliph then 'Sat down for a while in accordance 

3883 H 
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-with the usual custom, and rising up again began 
the second part of the Khutbah, consisting merely 
of pious ejaculations and prayers for the blessing 
of God a 

Such was the beginning of a long line of 
Caliphs in Cairo, one descendant of HAkim after 
another occupying this office for two centuries 
and a half. They were even more powerless and 
ineffectual than the later Abbasids in Baghdad had 
been ; but their presence in Cairo gave a show of 
legitimacy to Mamluk rule in Egypt, and the 
Caliph used to be brought out from his seclusion 
on the occasion of the accession of each new 
Sultan, in order to invest him with authority and 
give to his rule the sanction of the law.^ 

How much importance'Sultan Baybars attached 
to his having secured in his capital the presence of 
the Caliph, though he kept him as a virtual 
prisoner, may be judged from the fact that, on 
a tablet at Homs commemorating the endowments 
he had bestowed on the grave of ELhalid ibn 
al-Walld, the conqueror of ^yria, he sums up 
a long string of titles with the statement that it was 
he * who had given orders for allegiance to be paid 
to the two Elhallfahs 
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RELATIONS OP THE ABBASID CALIPHS IN CAIRO 
WITH OTHER PRINCES IN THE MUSLIM 
WORLD 

Fob more than two centuries and a half, thirteen 
other members of the same family held the shadowy 
office of Khalifah in Cairo. They were brought 
out with great pomp and ceremony to instal each 
successive Mamluk Sultan who rose to power, often 
after the assassination of his predecessor, and 
(as will be seen) other Muslim princes made use 
of them to give a show of le^timacy to their rule. 
But the presence in Cairo of the theoretical source 
of all authority in the Muslim world made the 
Mamluk iruler claim for himself a higher status 
than that of any other Muhammadan ruler and 
deny to any of his rivals the right to assume the 
title of Sultan, for on him alone was it conferred 
by the Caliph in accordance with the prescriptions 
of the Holy Law.^ 

The position of the Abbasid Caliphs in Cairo was 
a very humiliating one, and contemporary his- 
torians have not hesitated to speak freely about 
their dependent condition. One of the greatest 
of the Mamlak Sultans, Qala’un ( 127 ^ 1290 ), 
never even condescen<5ed to ask the Caliph to 
invest him with authority. A later Sultan — about 
the middle of the fourteenth centmy — ^Nasir 
Muhammad, denrived the Calinh. Wathio bi’ll3.hi 
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IbrSJbim, for some, months even of the empty 
dignity of having his name mentioned in the 
Khutbah, and as the Muslim historian laments, 
‘ The name of the Caliph passed from the pulpits 
as if it had n4ver risen above them, and the prayer 
for the Caliphs vacated the mihrabs of the mosque 
as if it had never reverberated at their gatfe.’ ® 
Moreover, the allowance granted to this Caliph 
was sb scanty that the populace in derisibn nick- 
named him ‘ the beggar 

But whatever might be the practice in Egypt^ 
■ to none of these Abbasid Caliphs (wifh the single 
exception to be mentioned late:i^ was the privilege 
accorded of having his name mentioned in the 
Khutbah m the Holy Gty ot Mecca. .Since the 
murder of the last Abbasid .Caliph of Baghdad, 
Musta‘§im, in 1268,’ no Caliph had been prayed 
for in the great Friday services round the Ka‘bah, 
the centre of Islamic unity, either becaras® the 
ecclesiastical authorities concerned believed that 
the Muslim world was now without a Khallfah, 
or else (in view of the fact that' there were other 
claimants) from a special distrust of the claim 
made by the Caliphs in Cairo to the possession qf 
that dignity. The reason they alleged was that 
none of these faineant Caliphs struck coins in 
hia own name or i^ued decrees from a chancellery 
of his own ; they obviously held the theory that, 
the- ofS.ce' of the Caliphate implied de facto sove^ 
reignty.* The one exception was when the Caliph 
Musta^ was made the pla 3 d>hing of rival jpoliticalj 
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faictions and was elected Stdtan of Egypt in 1412, 
only to find that he was as much a prisoner as 
before and that all actual power was in the hands 
of others ; six months later he was compelled 
to resign his office into the hands of the man whose 
tool he had been, who npw had himself profclaimed 
Sultan as al-Malik al-Mu’ayyad.® 

Another historian, *Suyuti, writing at the end 
of the fifteenth century, also speaks of the subordi- 
nate position that the Caliph occupied in his day ; 
he'writes : ‘ Things have come t© such a pass in 
our time that the Caliph visits the Sultan to 
congratulate him at the beginning of every month, 
and the utmost that the Sultan condescends in his 
favour is to come down from his dais and the two sit 
down together beyond the dais ; then the CaHph gets 
up and goes away like an ordinary person and the 
Sultan seats himself again upon his throne of state.’ ® 
Still the theorists could look upon the. Caliph 
in Cairo as ruler over all MusHm territories and 
as head of the Muslim community. KhaM ibn 
Shahin az-Zahin (1410-1468), who wrot6 a book 
on the organization of the Mamluk state, d^ribes 
the Amir ul-Mu’minIn as follows ; ‘ He is the 
EhaMah of God on Eds earth; cousin of 'His 
apostle, the chief of the apostles, and has inherited 
the Khilaifat from him (the' f^ophet). God 
Almighiy has made him (the Ehallfah) ^er over 
the whole land of Islam. None of the kings of 
the East or the West can hold the title of ^tdtan, 
unless there be a covenant between him and the 
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Triia,lTfa.!t. Some religious authorities have laid it 
down that any one who sets himself up as a Sultan 
by violence, by means of the sword, and without 
a compact \nth the Khahfah, is a rebel and cannot 
appoint any one us an official or qadi ; if any one 
is so appointed, the decisions and marriage con- 
tracts they niake are invalid.’ ’ 

In the fifteenth century we have a description 
of the Caliph accompanying the Mamluk Sultan, 
Barsbay (1422-1438), on a campaign, as riding 
before him and acting as his chamberlain, while 
all dignity and honour were reserved for the Sultan, 
the Caliph appearing merely as one of the nobles 
in the Sultan’s suite.® 

MaqrM, who died in 1441, makes the following 
contemptuous remarks upon this institution ; ‘ The 
Mamlhks installed as Caliph a man to whom they 
gave this name and the titles that went wiUi it, but 
he had no remnant of authority, not even* the right 
of expressing his opinion. He spent his time among 
the nobles, the high officials, scribes, and judges, 
paying them visits to thank them for the dinners and 
entertainments to which they had invited him.’ • 

In spite of such conditions of humiliation, there 
were other Muslim princes besides the Maiplt&s, 
who found the Abbasid Caliph in Cairo useful, as 
giving a tiltle to the possession of dominions 
acquired by fraud or force. 'JHie founder of the 
Muzafiarid dynasty, which ruled in ^uthem 
Persia for eighty years (1313-1393), MnbSriz 
ud-lHn Mu^mmad ibn Mu^afiar, threw- off his 
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allegiance "to his overlord, the Mongol IlkhSn, imd 
started on a career of conquest. Towards the 
end of his career — (he .was deposed and blinded 
in 1367) — ^he took the oath of allegiance to the 
Caliph, Mu‘ta^d bi’Uihi, in 1364, and softer his 
capture of Tabriz in 1367, had the Caliph’s name 
inserted in the Khutbah. His son, ShSh Shuja* 
(1357-1384), similarly recognized the Caliph, Muta- 
wakkil, in 1369.^® 

There are circumstances of special inter^t con- 
nected with the recognition of the faineant Caliph 
of Cairo by the Turkish Sultans of Delhi. In 1326 
Muhammad ibn Tughlaq came to 'the throne by 
murdering his father under ciicumsianees of 
peculiar treachery. He had had a temper*^ 
wooden structure erected for his father’s acemn- 
modation, and arranged that during a parade of 
the state elephants, they should collide with the’ 
building, so that it buried in its fall the Sultan and 
his favourite son, while Mul^mmad took care 
that assistance should be delayed until it was 
too late. The new monarch was one of the most 
remarkable figures in the history of Muhammadan 
India. HiS'> oppressive government ruined the 
country and drove his subjects into rebellion; 
whereupon he massacred them without meccy; 
even in notmal times he appears to have had a lust 
for blood and a passion for savage executions. He 
indulged in wild schemes of administration and 
conquest that resulted in widespread mis^ ; one 
of his mad ideas was to change the capital from 
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Dellii to Daiilatabad, a distance of forty days’ 
journey; accordin^y the whole population of 
this vast city was turned out of their homes, and 
many of them perished on the journey. The 
Sultan’s officem made a rigorous search for any 
who had evaded his orders and remained behind ; 
they fotmd two men in the city, one a paralytic 
and the other blind; these men were brought 
before the Sultan, who ordered the paralytic to 
be shot from a catapult, and the blind man to be 
draped £rom Delhi to Daulatabad; he fell to 
pieces during the journey and only one of his legs 
reached the new capital. But Mul^mmad ibn 
Tnghlaq was a pious Muslim, regular in his devo- 
tioi^ abstaining from wine, and scrupulous in the 
observance of the precepis of his faith. He had 
been on the throne for upwards of eighteen years 
when he began to be troubled with doubts as to 
the legitimacy of his rule, inasmuch as il had not 
received the confirmation of the Abbasid Caliph. 
So he made inquiries from a great many travellers 
and discovered that there was an Abbasid Caliph 
named Mnstakf^ in Egypt. He entered into 
corr^pondence with him, and when a diploma of 
investiture was sent from Cairo, Sultan Mu^mmad 
received it with marin of exa^erated respect, had 
the Caliph’s name inserted in the Hhutbah and 
struck upon his ooim^ and sent rich presents to 
the Caliph in refrun." How little in the matter 
of personal rdathms' was im;^ed by this exchange 
of compliments may be judged from the fact that 
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the name of MustakH, who died in 1340, continued 
to appear on the coins of Muhammad ibn Toghlaq 
up to the years 1342 and 1343, with the prayer 
‘ May God make his Caliphate abide for ever ' 

His pious successor, Itruz Shah (1361-1388), 
who was as gentle as Muhammad ibn Tughlaq had 
been savage, made a similar submission to the 
Caliph in Cairo, and in an interesting little auto- 
biographical sketch which he wrote, he thus makes 
reference to his attitude of mind in the matter : 

* The greatest and best of honours that I ob- 
tained through God’s mercy was, that by my 
obedience and piety, and friendliness and sub- 
mission to the Khalifah, the representative of the 
holy Prophet, my authority was confirmed ; for 
it is by his sanction that the power of kings is 
assured, and no king is secure until he has sub- 
mitted himself to the Khalifah and has received 
a confirmation from the sacred throne. A diploma 
was sent to me fuHy confirming my authority as 
deputy of the Khilafat, and the leader of the 
faithful was graciously pleased to honour me with 
the title of Sayyid us-SalatIn. He also bestowed 
upon me robes, a banner, a sword, a ring, and a 
foot-print as badges of honour and distinction.’ 

In Transoxiana also it waf felt that the Abbasid 
Caliph in Cairo might be made use of for dynastic 
purposes. Thntir had nominated his grandson. 
Fir MubAmmad, as his heir, but when the con- 
queror died in 1404 there was at once a scramble 
for the possession of his vast empire, and- Pir 
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Mu^iammad found his claim opposed by his cousin, 
TCha.lT] Sul^. Some of his supporters urged him 
to apply for a royal diploma from the Abbasid 
Caliphs in Cairo, and thus annul the laws accepted 
by the Mongols (i. e. the Yasaq). It was a poor 
expedient at the best, but it was an expression of 
belief in the power of an appeal to Muhammadan 
sentiment, by recognition of the lost ideab of the 
Muslim world, tbe supremacy of the Caliph and the 
authority of the Shari‘ah>^ But-the proposal does 
not appear to have been adopted ; Rr Muhammad 
decided to recognize the overlordship of his uncle, 
Shab Rukh, and was murdered two years after 
his grandfather’s death. 

It was probably a similar desire to find political 
support that led the Ottoman Sultan Bayazud I, 
in 1394, to apply to the Abbasid Caliph in Cairo 
for the formal grant of the title of Sultan.^® 
Th^ is no evidence that this request for formal 
recognition was ever granted, and doubt has be«Q 
thrown on the possibility of its ever having been 
made,^* but in a letter that BAyazId wrote about 
1400 to 15mur, he reminded him of the Abbasids, 
‘ heirs of the throne of the Caliphate ’, who had 
taken refuge in Egypti'^— as if to give the ruthless 
conqueror a hint that there was still a possible 
centre of common Muslim effort, or that at least 
Turks and Eg3^tians could be joined together by 
the memory of a once undivided Muslim empire, to 
resist the destruction that ISmflr was working 
among the faithfuL 



IX 


ASSUMPTION OP THE TETLE KHALIFAH BY 
INDEPENDENT MUSLIM PRINCES 

While some Miislim potentates believed that 
there was still a Khallfah in existence as head of 
the Muslim world, there were others who mocked 
at the pretensions of the Abbasid Caliphs of Cairo. 
Tliere were some persons who cast doubt upon their 
g^ealogy and did not accept their claim to be 
descended from the Caliphs of Baghdad; others 
revived the theory, to which reference has already 
been made, that the Caliphate had really lasted 
fear only thirty years. This doctrine had fomd 
eiqxression in the authoritative colleotions of Tradi- 
tions, and accordingly must have come into 
existence so early as the third century of the 
Miibfl-niTYifldan era, e. g. one Tradition represents 
the Prophet as saying : ‘ The Caliphate after me 
will endure for thirty years ; then will come the 
rule of a king.’ ^ T3ie historian, Maqrliti, to whom 
reference has already been made several times, 
adopts this doctirine when he says that after tiie 
four rightly directed Caliphs, that is, afto: the 
death of ‘All (661), with the rise of the Umayyads 
the C^phate had became a kingdom characterized 
by violence and tyranny. The great jurist, Ibn 
TCliaMiiTi, held that after the reign of BE&rOn 
ur-Ba^d, there was left of the Caliphate nothing 
but the n^e, tince by that time it had become 
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transformed into a mere kingdom, and that with 
the disappearance of the hegemony of the Arab 
race the office of the Ehallfah had ceased to exist.^ 
A later writer, Quth ud-Din, who died in 1582, 
speaks quite as emphatically, hut dates the dis- 
appearance of the Caliphate from the death of 
the last Caliph of Baghdad at the hands of the 
Mongols in 1258 ; ® he reiterates the opinion that 
the Caliphs of Cairo were Caliphs only in name 
and that there was no meaning whatsoever in their 
being so styled.*' 

Such thinkers clearly recognized that there was 
a disparity between the subservient position of the 
Caliph and the pretentious claims associated with 
his title, e. g. that he was the protector of Islam 
and should wage war against its enemies, &c. 
There was doubtless a growing feeling that political 
power and the control of armed force should be 
conjoined with such high pretensions. As ^rly as 
the period when the Buwayhids were holding the 
Abbasid Caliph of Baghdad in tutelage, a distin- 
guished Sunni theologian, al-BaqilanI, who died 
in that city in 1012 during the reign of the insigni- 
ficant Qadir, had declared that the Caliph need not 
be of the Quraysh, seeing that this tribe had by 
that time become so degenerate and feeble.® 

When the doctors of the law could so boldly 
express themselves and cast doubt upon the claim 
of the Abbasid C^ph in Cairo to represent thej 
headship of the Muslim world, it was but natural 
that the men of the sword, who had carved out for 
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themselves kingdoms’ and taken advantage of the 
disturbed state of society to set themselves up as 
independent sovereigns, should not have hesitated 
to make the boldest assertions of their own dignity. 
This is especially characteristic of the Mongols into 
whose hands the greater part of the eastern pro- 
vinces of the original Arab empire had passed. 
Though the Mongol princes of Persia and other 
countries ultimately adopted Islam, they still 
remained for some time under the influence of the 
ancient Mongol constitution, the so-called YasHq, 
the code of regulations embodying the primitive 
Turkish and Mongol customs.® 

When one of these Mongol princes came entirely 
under the influence of the Muslim ‘Ulama, he 
would substitute for this tribal system of law the 
Shari‘ah, but such a process was slow in view of the 
impressive character of the Mongol conquests. 
Tlie masterful descendants of Chintz Khan were 
more ready to put forward descent from this world- 
conqueror as a justification for their exercise of 
authority than seek a diploma of investiture from 
the alleged descendants of that Abbasid Caliph 
whom their relatives had put to death in 1258. 
The vastness of the Mongol empire with its 
admirable administration, that made it possible 
for travellers to pass with safety from China to the 
eastern frontiers of the Byzantine empire, con- 
stituted a more impressive spectacle in the political 
world than was afforded by the story of the power- 
less and ineffectual Caliphs during the latter days 
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of the Abbasids in Baghdad, to say nothing of tiie 
faineant Caliphs in Cairo. 

Accordingly we find that even such a zealous 
Muslim as Ghazan Khan, the IlkhSn of Persia 
(1295-1304), who had made Islam the state 
religion throughout his dominions and built mamj 
mosques and endowed colleges, could boast of his 
descent from the pitiless Mongol conqueror who 
had put to death countless Musalmans and had 
deyastated the great centres of Muslim civilizafion 
in Central Asia. GhazSn Khan was the great 
grandson of HtdAgu, the conqueror of Baghdad, 
and had been brought up as a Buddhist, but had 
been conyerted to Islam before he came to the 
throne in 1295. He ayenged the check injSioted 
by the Egyptians on the armies of his ancestor 
HulSgu in the battle of ‘Ayn Jgltlt (1260), by 
attacking Syria and occupying Damascus in 
December 1299, after inflicting a crushing defeat 
on the Egyptian army. When he received a 
deputation from the leading men of the city, he 
asked them ‘ Who am I ’ ? With one accord they 
replied ‘ Shah Ghazan, son of ArghUn Kh5n, son of 
AbSqa Kh§n, son of Hulagu Kh§.n, son of TulUy 
Khan, son of Chinghiz Khan’. Then he asked, ‘Who 
was the father of NAsir ? ’ (theMamltik Sultan) ; and 
though they could give the name of his father, no 
one knew the name of the boy-king’s grandfather 
(he was only fourteen at the time). So the deputa- 
tion was put to silence, recognizing that no ri^tful 
claim could be made out for the Mamlhk prince. 
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and prayed to God for blessmgs on * the F&dshidi 
of Islam Thus Ghaz3.n Khan felt thid> he needed 
no authorization from the Abbasid in Cairo, nor 
would his dignity be enhanced by the assumption 
of the title of Caliph ; accordingly after h^ occupa- 
tion of Damascus he was described in the Khutbah 
merely as ‘ the august Sultan, the Sultan of Islam 
and the Muslims 

But as the Mongols became more completely 
Islamized and the Muslim law, the Sharl‘ah, dis- 
placed the heathen Yasaq, pious Muslim monarchs 
naturally ceased to boast of their descent from 
Ching[z Khan or other enemies of the faith ; but 
then on the other hand, they did not turn to the 
in^nificant Abbasid Caliph in Cairo for ratification 
of their claim on the obedience of their subjects. 
It became customary to appeal directly to God 
Himself. 'When Khalil SultSn, a grandson of 
l^ur, was asked by what right he had set himself 
up in Samarqand as successor to the empire of his 
grandfather — ^had Thnur bequeathed to him the 
throne and the kingdom in his will ? — ^he replied : 
‘The Almighty who gave the throne and the 
kingdom to Ttmur, has bestowed it also upon me.’ • 
He was soon thrust aside by his abler and more 
energetic imcle, Shah Rukh, who appealed to the 
same irrefragable source of authority, declaring : 
‘ God alone is immortal ; to Him alone belongs 
dominion ; He giveth and taketh it away as it 
pleaseth Him.’ The theologians found Justification 
in ihe Word of God for this direct appeal to divine 
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appointment, by quoting from the Qur’an the verse ; 
‘ O Grod, Hng of the kingdom. Thou givest the king- 
dom td whomsoever Thou wilt, 'and Thou takest 
away the kingdom from whomsoever Thou wilt, 
and Thou raisest to honour whomsoever Thou 
wilt, and Thou abasest whomsoever Thou wilt ’ 
(iii. 26). In accordance with this high claim of 
divine appointment and his exalted position in the 
Muhammadan world, ShSh Rukh undoubtedly 
cherished the ambition of being recognized as 
Khallfah and overlord of other Muslim princes. 
That his near neighbours who had reason to dread 
his armies should acquiesce in his pretentious 
claim, is not surprising, and Qara Yusuf, chief of 
the Turkomans of the Black Sheep dynasty, 
writing about 1416 to the Ottoman Sultan, 
Muhammad I, to warn him of the aggressive policy 
of the Timurid monarch, speaks of him as ‘ Shah 
Bukh BahMur Gurgani, may God make the days 
of his Caliphate endure for ever and Hamzah 
Beg, chief of the Turkomans of the White Sheep 
from 1406 to 1444, refers to him as ‘ the shadow of 
God upon earth ’, in a letter to Sultan Murad II. 
Even Muhammad I found it politic in writing to 
Shah Bukh in 1416, to address him as ‘ Your 
exalted majesty, who has attained the pre- 
eminent rank of the Caliphate 
But it was another matter when he attempted to 
impose his authority on independent princes whose 
geographical position put them at a safer distance 
fcQm his aggression. In January 1436 Barsbay, 
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the Mamlhk Stdtan of Egypt, received am embas^ 
from Shah Rukh, demanding that he should 
recognize him as his overlord, apply to him for 
a patent of investiture, strike coins in his name, 
and have mention made of him in the Ehutbidi. 
Barsbay tore in pieces the robe of honour that 
Sh&h Bukh had sent, had his envoy cudgelled and 
thrown into a tank, so that he was in dang^ of 
being drowned and nearly died of cold, and sent 
back a message that he dared Shih Bukh to come 
in person to Egypt, to avenge the insults paid to 
his ambassador. At the same time Ban’bay wrote 
to Sultan MurM 11, who had received a similar 
invitation but had treated the matter as a jest, 
and invited him to join him in an alliance againsl) 
ShSh Eukh.“ Equally unsuccessful were Shah 
Bukh’s efEorts in India; the unfortunate ‘Abd 
ur-Bazzaq ‘has left us a vivid account of the 
miserable failure of his embassy to the Zamorin of 
Calicut ; and if it is true that the insignificant 
Khi CT Khan of the so-caUed Sayyid dynasi^ in 
Delhi (1414-1421) caused the Ehutbah to be read 
in the name of Shah Bukh, as he had done for his 
father, 'Dmfir, before him,^ then this was an 
achievement hardly worth boasting of, since Khizr 
Khan’s authority was confined within a very 
limited area and indeed barely extended outtide 
the city of DelhL Shah Bukh himself provided 
the text of the Khutbsh that KWot Khan was to 
have read : * O God, cause the foundations of the 
kingdom and of the reUgion to abide for ever, 

tm s 
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tiie baimrar oE Maem, and stxengthen the 
lallais of the incoBtestible Shail*at» by maintaining 
the kingdom dl the exalted Sultgn, the jnst 
]OiqSa, the nobfe oveadrard Hf the necks of the 
nations, the ruler ^ the sultans of the Arabs and 
non*Arabs, the shadow ci God upon earth, the 
ruler orer land mid sea, who enlarges the founda* 
tic^ of peace and secmify, who uplifts the banner 
of justice and beuevoleiice, who protects the 
territories of God, who ^ves help to the servants 
of God, az^ to whom the hrip of God has been 
^ven, to whom has been granted victory over his 
enemies, the supporter of truth, the world and the 
rdigion, iShah Bukh Bah&dur KhAn (may Al> 
jni^t^ God make his rule and sultanate abide for 
efer in the Caliphate over the world, and grant 
increase of His goodness and blessings- for the 
inhabitants of the earth).* 

This ambitious aim finds hirther literary exjj^res- 
sion in the wcsdc of Shah Bukh’s biographer who 
spet^ of ‘ his sacred titles bring recitnd on the 
pulpits of the two Sanctiiaries an ambition that 
does not appear to have ever achieved fulfilment. 
That a mere hisUnian who had enjoyed the 
palroittge of Shih^Bokh should follow such dis-; 
th^uiched monarriu^ is not to be wondered at, and 
HMf Abrk while recounting thepraises of his bene- 
factor pnys tiiatGod may make hisKhilafatand his 
power endure fw evm,” and styles him ‘ the shadow 
of Ckidfthe sultan of the world (may God make his 
KhilAfa tanddominignandpowerendureforever).* 
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But by this period the practice of assumiiig the 
title of Khallfah had become toa common for any 
one individual to attempt to revive the associations 
of universal sovereignty connected with it in the 
glorious days of the eighth century, least of all a 
monarch like Sh3h Bukh, whose kinsmen constantly 
broke out in revolt against him, and the capital of 
whose dominions, Samarqand, was in the extreme 
north-west of the historic Muslim empire. Indeed, 
so many princes, since the destruction of the 
Abbasid dynasty of Baghdad in 1258, had adopted 
the habit of styling themselves Khallfah, that by 
the reign of Shfih Bukh their number had becmne 
quite considerable. 

One of the first of such princes to recognize that 
this supreme title was at the disposal of any one 
who cared to snatch at it, was Abfi ‘Abdall§h 
Muhammad, of the Haf^id dynasty in Tunis 
(1249-1277). His father, Yahyii,, had ruled Tunis 
as governor for the Almohad of Morocco, but had 
made himself independent. Ambitious as he was, 
he had shrunk from taking the supreme title, 
Amir ul-Mu’miifin, which belonged to his master 
the Almohad Khallfah. His son was bolder and * 
not only styled himself Amir ul-Mu’miidn, but also 
TChfllifab and Imam. Whether he did so shortly 
before, or just after the fall of Baghdad in 1258, 
is imcertain ; the historians are not agreed as to 
the exact date, but he appears to have been 
influenced in his deckion by a prompting given 
him by the Sharif of Mecca. His successors of 
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the dynasty .continued to hear the same 

titles. 

After an end had been put to the dynasty of the 
Almohads by the capture of their capital in 1269, 
Ab§ ‘InSn Fgris* (1348-1368), of the Mailnid 
dynasty which ruled in Morocco from 1269 to 1470, 
called himself Amir ul>Mu’minIn, and Ibn Batthta, 
who dedicated his travels to this prince, calls his 
patron Khahfah and Amir ul>Mu’muHn and ImSm 
and Shadow of Ood upon earth.*“ But few of the 
other Amirs of the Marinid dynasty exhibited 
similar pretensions. 

In Asia Minor, one of the later Saljhqs of BtHn, 
6hiy&th nd'Din Kay Eimsrau III, built a Madrasa 
at Siwas in the year 1271, fmd put up an inscrip- 
tion on it, with the prayer : ‘ 0 God help Thy 
servant, Thy Khallfah, the great Sultfin, the 
exallbed Khaqan, the lord of the kings of the Arabs 
and the non-Arabs, the Shadow of God upon 
earth.’ “ 

In India, Sultan ‘A1& ud-Din Khalji (1296-1316) 
of Delhi was styled by his biographer, the great 
poet Amir Khusrau, ‘ the Caliph of his age ’ and 
* the shadow of the Merciful on the heads of man- 
kind^.®* His son, Qutb ud-Din Mubarak ShSh 
(1316-1320), had inscribed on some of his coins 
‘ The most exalted ImSm, the KhaMah of the Lord 
of the worlds, the pole-star of the earth and of the 
faith, Abu ’l-]Si^u:^fiar MubSrak ShSh’, and on 
others, ‘ The most exalted Ln&m, the pole-star of 
the ea^h and of the faith, Abu ’l-Muptffar, 
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Khabfcih of God.’ ^ About 1382 A^ad ibn 
Uways, one of the last of the Jala’ir dynasty 
which had made Baghdad its capital, is described 
by Dawlatsh§,h ^ as succeeding his father ‘ on the 
seat of the Caliphate ’ in the ancient capital of the 
Abbasids. Even Tjunur (1369-1404), though he 
appears to have had little regard for the institution 
of the Caliphatfe, is described by Nizam ud-Din 
Shami, the historian, whom he commissioned to 
write the history of his reign and his conquests, 
as ‘ the refuge of the Khilafat ’ and ‘ the Shadow of 
the ’Merciful 

In Asia Minor, the initiator of a semi-social, 
semi-religious movement, Badr iid-Dln ibn QSdl 
Simaw, who advocated friendship with Christians 
and proposed to establish a community of goods, 
when he foimd his influence growing, assumed the 
title ‘ KLhallfah upon earth ’ ; but his power was 
short-lived, for he came in conflict with the Turkish 
troops near Smyrna and was put to death in 1417.®* 

tTzfkn Hasan, the Sultan of the Turkomans of 
the White Sheep, who ruled over Diyar Bakr, 
‘Iraq, Adharbayjan and Armenia (1453-1477), in 
a letter he wrote to the Ottoman Sultan Muham- 
mad n, about the year 1471, describes his capital, 
Shiraz, which he had recently gained by conquest, 
as ‘ the mansion of the seat of the Sultanate and 
the throne of the Caliphate ’.®'' In the introduction 
to the Akhlaq-lrJalSh, which was dedicated about 
the same date to Czun Hasan by Jalal ud-Bm 
DawSifl, the author prays for the blessing of God 
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upon his patron, and adds ‘ May Allah make the 
shadow of his Khilafat abide for ever 

It was doubtless more flattering to his son 
Ya'qtib, who was chief of the Turkomans of the 
White Sheep from 1479 to 1490, to be addressed 
by the young Ottoman Prince Salim as ‘ Your 
highness, the seat of the Caliphate ’.*» 

In another part of the Muslim world, Mui^ammad 
ShaybSnl (1500-1510), the founder of the Uzbeg 
kingdom of Transoxiana, styled himself on his 
coins ‘ the Imam of the age, the KhaUfah of the 
Merciful’.*® His contemporary, Sultan Husayn, 
of KhurasSn (who died in 1505), was addressed by 
so powerful a sovereign as the Ottoman Sultan, 
Mu^mmad II, as ‘Your exalted majesty . . . 
seated by right on the throne of the Khilglat %•* 
and the historian Dawlatshah, who wrote during 
his reign, speaks of him as ‘ adorning the throne 
of the EhilSfat ’.** Even some of the later Mamlflk 
Sultans, though they upheld the institution of the 
Caliphate in their midst in the person of the 
Abbasid living under their protection, did not 
^rink from robbing him of one* of his most sacred 
titles. Thus Sultan Jaqmaq (1439-1453), Q&’it , 
Bay (1468-1496), and QSn^iih Ghiiri (1600-1616), 
all put up inscriptions describing themselves as > 
‘ the most exalted ImSm ’, thus assuming to 
themselves the headship of the Muslim world, by 
tiie use of a title that had not become so trite as 
that of Eliallfah.^' 

Erom the examples giv^n above it is clear that 
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such assumptions of the titles bdon^ng to the 
Caliphate were not made in aoccHrdance with any 
regular system ; in some caset^ it is a sovmmgn 
who arrogates to himself a d^gnation that implies 
he is greater than his contemporaries ; in others, 
one Muslim monarch wishes to pay a compliment 
to another ; in many instances a man of letters 
wishes to flatter his patron ; in others, the langus^ 
used seems to depend upon the individued caprice 
of the court scribe. But in every case it is a 
usurpation, and implies a break with the ori^nal 
theory of the position of the Caliph, according to 
which he alone was Ihe fountain of honour and 
alone could bestow titles on lesser monarchs. 

How haphazard this ascription of the tUle of 
Caliph often was, being left to the whim of the 
particular scribe or man of lettms who is describing 
his patron, muy be judged from Hre variants to be 
found sometimes in manuseripts, e.g. in two 
biographies of Timur, one of which obviondy 
plagiarizes the other, in describing the same event, 
the one historian refers simpty to Bis Majesty, 
the other adds to these wcods ‘Protector of 
the Caliphate’.^ Again, in a copy of the Is- 
kandamS.mah, in the BiMioth^ne NaHonale,*^ 
written in 1390 for a son of Sultan BSyasSd I, 
by a Turkish poet AhmiadI, the scribe has put 
headings to the sections in which various Murfim 
princes are described, e.g. ‘the Khilafat ai 
Ghazfin’ (fol. 254), ‘ the Khil&fat of ‘Uthmin* 
(fol. 265), Ac., but he goes stiU hurther and ascribes 
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a flimilaT dignity to the ancestors of Ghaziir, e. g. 

‘ the Khilafat of Abagha,’ and ‘ the KhilSfat of 
Gaykhatfi ’ (foL 262 ), though these personages were 
heathens and not MtisKms at all. The manuscripts 
of the same work in the British Museum ®« have in 
each instance PadshShi instead of Ekilifat. 

Examples enough have been given to show how 
widespread had become the practice for any inde- 
pendent sovereign to seek to enhance his dignity 
by taking on himself the title Khallfah. To the 
uncompromising theologian, mindful of the Tradi- 
tions, such a practice could only appear repre- 
hensible ; but more open minds could find for it i 
a justification, and Ibn Elialdun, taking the view 
that the office w€ks a vicegerency for the Prophet 
and that the function of the Caliph was to protect 
the religion and administer the affairs of the j 
world, recognized that such a vicegerency could 
be assumed by the Sultans of countries widely 
separated from one another, when no single person 
was to be found possessing all the qualities 
requkite in a Caliph, in the original application 
of this word.®® 
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THE EXPOSITIOIf OP PHILOSOPHICAL AND 
ETHICAL WEITERS 

Amono the influences that contributed towards 
the adoption in the Muhammadan world of this 
more widely applicable use of the title Ehahfah, 
may probably be included the study of Greek 
political thought. Since the early part of the 
ninth century when the zeal for the translation of 
Greek works of philosophy and science burst out 
in full vigour, the knowledge of this literature had 
rapidly spread in learned Muhammadan circles. 
Their interest was primarily in works of meta- 
physics, logic, mathematics and the physical 
sciences, but political philosophy and ethics were 
not n^lected. Many of the Muhammadan thinkers 
attempted to form a synthesis between what they 
learned from Plato and Aristotle, and the intellec- 
tual concepts of Islam ; and in the realm of 
political science they assimilated Aristotle’s doc- 
trine of the irafifiaa-iKsv^ and the oTrovSotbs avijp 
to the Muslim theory of the Khallfah. 

One of the Muslim philosophers who watched 
the decline of the power of the Abbasids and saw 
the Caliph become a mere puppet in the hands, of 
his Turkish guards, was ^-FarAbl, who died in 950, 
at the age of about eighty, after living for some 
time under the protection of one of the princes who 
had contributed to the break-up of the Arab 
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empire, the Hamdanid Saj^ ud-DawIah. Under 
the influence of Platonic doctrine, he worked out 
a theory of an ideal state, governed by philosophers 
who, comprehending the nature of the first 
Existence, God, and of the emanations of this first 
Existence, and of the origin and the course of 
nature, could guide ijhe soul of man in its effort to 
return to the source from which it came. Just 
as the universe is a harmonious whole, under 
the supreme authority of God, with an orderly 
^sequence of graded existences, and just asthehuman 
spirit is made up of successive degrees of intelli- 
gence and the human body is an organized whole 
over, which the heart presides, so in like manner 
the state is an organism or graded system. The 
ideal state would be under the guidance of a leader 
who knows what true happiness is, since without 
the guidance of such a leader man cannot attain 
his proper goal ; this head of the state must possess 
sucff virtues ^ intelligence, loftiness of soul, love 
of jimtice, temperance, &c.i Al-Farabi’s specula- 
tive outlook probably concerned itself little with 
the actusd political condition of the world in which 
he lived, but it is obvious how such speculatiom 
could be applied to the theory of the Caliphate, as 
soon as it ceased to be regarded merely from a 
theok^ical’{>omt of view. 

A group of thinhers, known as the Ikhwan us- 
Safk. about tile latter part of the tenth century, 
produced an encyclopaedic work dealing with 
every braheh ci fdiilosophy,*^ practical as wdl as 
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theoretical. They more definitely laid down a 
doctrine of the Caliphate, in harmony with that 
widmr use of the title of KhaJifah, which recognition 
of the impoteacy of the Caliph in Baghdad sug- 
gested to thoughtful minds, and in this respect the 
writings of the IkhwSn u§-Safa were not pm»ibly 
without influence on the thought of their co- 
religionists. They declared that kings are the 
Caliphs (or vicegerents) of God upon His earth, 
for He has given them authority over His servants 
and His territories, in order that they may adjudi- 
cate between His creatures with justice and equity, 
succour the weak, and show mercy to the afilicted : 
keep in subjection the oppressors, and make jaen 
submit to the ordinances of the Law. On the 
oilier hand, the judges (the are the Caliphs 

(or vicegerents) of the prophets, while the king is 
the guardian of religion.^ 

The philosophic doctrine was put forward in 
a more speculative form by ShihSib ud-Din Shhra- 
wardl, who was put to death for heresy in Aleppo 
in 1191, before he had reached the age of 38. In 
h& Hikmat ul-Ishraq, the philosophy of illumina-* 
tion, he approaches the problem of government 
from a point of view in many respects Platonic. 
The world (he says) has never been wholly without 
philosophy, or without a man who practices it and 
is indicated as such by manifest proofs and signs ; 
he is then the Khahfah and will rdmain so as long 
as Heaven and Hariih endure. There are various 
degrees of philosophic and theosophie knowledge ; 
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if complete mastery in both these forms of wisdom 
is bound in one person, then he is KhaJlfah of God 
upon earth. If no such person exists, then this 
exalted designation belongs to the complete 
theosophist, for the speculative philosopher who 
is not at the same time a theosophist has no right- 
ful claim to it. Writing as a Sufi, Suhrawardl is 
careful to explain that by this KhilSfat is not to be 
imderstood worldly power, for the authority that 
goes along with this high dignity may belong to a 
man, even though he lives in the deepest poverty, 
and may be exercised by him secmtly ; if, how- 
ever, power comes to him and he assumes this 
authority openly, then is the world filled with light ; 
otherwise it is full of darkness.^ 

These philosophic representations of the Ehah- 
fah, as being the enlightened and just ruler, were 
popularized in the numerous manuals, writtmj 
especially in Persian and embellished -by illustra- 
tive anecdotes, for the guidance-of princes, and 
compiled m a simple form, fitted to the lunited 
intelligences of the various barbarous princes 
who broke up the Arab empire into separate 
kingdoms. One of the oarUeist of these, written in 
Arabic in the fenth or^ eleventh century, though 
commonly ^d to have been translated from the 
Greek by Yul^nnA ibn Bitriq in the edkfy part 
of the ninth century, claimed to contain the advice 
which Aristotle gaye to his pupil Alexander on 
justice and the various duties of a king, pditical 
Organization, the ws^ii^ of war, &c. The great 
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minister of the SaljQqs, NizSm ul-Mulk, compiled 
such a treatise on the art of government about the 

This is not a philosophical treatise expounding 
a political theory, but is made up mainly of 
practical advice as to methods of administration, 
the giving of audience, the execution of justice, and 
the wAtchful superintendence of various function- 
aries, military, judicial, and financial, whose 
conduct was to be constantly reported to the 
by his spies. But in it he enunciates the doctrine 
of kingship that was gaining wide acceptance in 
this period, and writes, * In every age God selects 
a man whom He adorns with kingly qualities and 
to whbm He entrusts the well-being and the peace 
of His servants.’ * 

There is more philosophic depth and more 
^stematic treatment of political problems in the 
Akhlfiq-i-l^asirl, so styled after the name of its 
compiler, Na^ ud-Din Tusi (o6. 1274), one of the 
most active writers of religious and philosophical 
books in the thirteenth century. As he was in the 
service of HtdSgfi, and on account of his knowledge 
of astronomy was consulted by this Mongol 
sovereign as to whether tl^ stars were favourable 
for the undertaking of any enterprise^ and as he 
accompanied Hfilagu at the siege of Baghdad 
and persuaded him that no divine veng^mcel 
was likely to follow the death of the Cahpli, he 
naturally lays no particular emphasis on a political 
institution which he was willing to see so ruthlessly 
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destooyed. Moreover, Na§ar ud-I^ was a Shiah, 
I and therefore had little interest in giving an 
exposition of the Sunni doctrine of the Caliphate ; 
but he identified the Im§m with the ideal ruler as 
described by Plato and Aristotle. 

This WQ^k served as the'basis of what later on 
became one of the most popular manuals of ethics 
. wherever the Persian language was read, the 
AkhlSq-i-JalaJl of Jalal ud-Din DawSnl, compiled 
about 1470 and dedicated to 0ztln Hasan, the 
chief of the Turkomans of the White Sheep, to 
whom reference lias already frequei^ly been made. 
He was strongly influenced by Aristotelian philo- 
sophy in the form in which it had by this time been 
made widely known in the Muhammadan world 
by Muhammadan thinkers themselves, but Jalal 
ud-Din presents this political speculation in a more 
distinctively Muhammadan form than is found 
in the writings of some of his predecessors. He 
quotes the well-known verses of the Qur’&n 
(vi. 166 and xxxviii. 25 ) which occur so frequently 
in the literature of this period, and lays it down 
that itvis the first duty of the administrator of the 
world to uphold the authority of the Muslim law, 
and then he is indeed the Shadow of God and the 
ithallfah of God and the Lieutenant of the Prophet. 

It would therefore appear that since the supreme 
power had passed out of the hands of the Abbasids, 
Arabs of the tribe of the Quraysh, and had b en 
assumed by various princes of barbarous origin, 
for whom no such exalted genealogy could be 
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adduced, it was necessary iox tiie salving of tender 
conscience to find some other jnstifioatton of t)^e 
obedience which the pious Muslim was called upon 
to show to his new rulers ; this had been done by 
concentrating attention on the words of the 
Qur’an, which gave to the title Khalifah a more 
general reference ; and now philoktphy was 
brought in to uphold the same position. This 
asdstance had been rendered more easily possible 
from the fact that frond the twelfth century on- 
wards, after a long struggle between the theologians 
and the unori^iodox philosophers, .philosophy had 
been taken into the curriculum of Muslim theolo- 
gHial studies, being presented in modified forms held 
to be in harmony with the fundamental doctrines 
of Islam. Even those who were not professed 
students of philosophy felt the influence of such 
Ml appeal to a reasoned exposition of politica' 
theory, and combined it with the more x)opular 
method of appeal.to the Word of God. Thus the 
historian, Hsfiz Abru, wtiting the praises of his 
patron Shah Eukh, says, ^ It has been established 
i>y decisive proofs and by clear argument that 
after the great law (that is, the exalted Shail'ah) 
there is no order or rank more dignified than 
dominion and sultanate, and what rank or status 
could be higher, ance God (glorious is His maj^ty 
and sublime is His Word) has in His eternal Word 
appointed just kings to be Caliphs and lieutenants 
of Hims^, and has placed in the hand of- their 
choice and the grasp of their will the reins of work 
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and action, in that he says that it is He who makra 
you CaKphs upon earth and lifts up some above 
others in rank, and the Prophet (the blessing of 
the Merciful be upon him) has home witness to the 
truth of this doctrine and the soundness of this 
claim, and some have interpreted power (sult&n) 
as being the Shadow of God upon earth, and all 
those who are oppressed take refuge with him.’ ® 



XI 

THE OTTOMANS AND THE CALIPHATE 

The title of ElhaliMi seems during this period 
to have assumed a new dgnificance ; it certainly 
no longer implied descent from the house of ‘Abbas 
or any claim to belong to the tribe of the Quraysh. 
The Muslim monarch now claimed to derive his 
authority directly from God, to be the vicegerent 
of Allah, not a mere successor of the Prophet ; and 
the other desi^oations, such as Imam and An^r 
ul-Mu’minin, that had hitherto been associated 
with the Caliphate, generally dropped into abey- 
ance, and were rarely assumed by those who called 
themselves Caliphs. The frequent quotation of 
the verses (Qur’an, xxxviii. 25) ‘ And we have 
made thee a KhaJlfah (vicegerent) on the earth ’, 
and (Qur’an, vi. 165) ‘ He hath made you Caliphs 
on the earth’ in the official documents of this 
period,^ to the virtual exclu^on of any other 
Qur’anic verse or any Tradition that had been 
commonly adduced by theologians of an earlier age 
when dealing with the Khilafat, points to the same 
conclusion ; it was from God and God alone that 
these rulers derived their authority and in sucffi 
verses He Himself announced their appointment 
as His vicegerents. Thus the title of Caliph passed 
from the supreme authorily who used to nominate 
Sultans, to any Sultan who cared to assume a de- 
signation once held to be unique. When so many 

2S82 B 
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lesser princes in the Muhaminadau world were 
arrogating to themselves this exalted title, it is 
hardfy surprising to find that it was not refused 
to the ridng power of the Ottoman Sultans, and 
siace Many of their correspondents attributed to 
them this digniiy^ in various forms of address, the 
flattery was pr^mmably not unwelcome to them. 
Mdrad I was firequently so styled ; when he had 
conquered Adiianople, Philippopolis and other 
citi^ (about 1362), the. Amir of Karamania in Asia 
Iffinor wrote to congratulate him on his victories 
and described him as ‘ the chosen Kba lTfab of the 
Creator’ and ‘the shadow of God upon earth’.® 
In his reply Murad gives utterance to the pious 
sentiment that there is no difference in nature or 
substance between ruler and subject, but that God 
has bestowed upon some of his chosen servants the 
dignity of the Caliphate, in order that taking upon 
themselves this heavy responsibility, they may 
relieve the misery of the helpless ; and he calls 
upon Grod to witness that from the date of his 
coming to the throne he had not taken a moment’ 9 
rest, but had devoted himself day and night to 
waging war and jihad, and always had his armour 
on to serve the Muslim weal ; so that any one who 
prayed that he (Murad) might be victorious, would 
thereby serve his own advantage.® It is clear from 
this letter that MurSd regarded himself as a Caliph, 

course in the smise of this word as understood by 
his contemporaries. 

A similar letter of congratulation, sent by 
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another Anur of Asia Minor, Isfandiyar Beg, of 
Qastemunl, in 1374, addresses Murad as ‘ Your I 
BSghness who has attained the pre-eminent rank 
of the Caliphate, . . . Sultan of the Sultans of Islam, ' 
and Khaqan of the Kha^ans of mankind’.* In 
the following year a letter from the governor of' 
Erzerum describes him as ‘ the lord of the world, 
whose imder-garment is the Caliphate ’.® 

The capture of Nish, one of the fmiihest points 
of Murad’s victorious campaigns on the high road 
to Himgary, after a siege of twenty-five days in 
1375, was the occasion of «(,nother letter of con- 
gratulation — ^this time from ‘All Beg of Karamania, 
who expresses his delight at this victory of ‘ the 
ornament of the throne of the Caliphate ’ and prays 
that ‘ God Almighty may stablish the pillars of his 
Caliphate until the judgement day 

The aggressive attitude of his son and successor, 
Bayazid I (1389-1402), towards the Amirs of Asia 
Minor was not calculated to induce them to bestow 
on him titles implying the headship of the Muham- 
madan world, and his more powerful rivals such 
as the Mamluk Sultan of Egypt and (for a time) 
Sultan Ahmad Jala’ir of ‘Iraq appear to have 
regarded his military successes and the extension 
of his territories as constituting a grave menace to 
their own safety. Least of all, was his most 
serious rival, Timur,, who later achieved his ruin 
and took him prisoner after the disastrous battle 
of Angora (1402), ready to pay him compliments, 
and the bitter tone of their correspondence left no 
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room for the mellifluous elegaijoies of diplomatic 
phraseology ; indeed, the acrimony of it reached 
such a point that, instead of a long enumeratiou of 
titles and invocations of divine blessing, Timuir 
bluntly addresses (probably about 1401) his nval 
with the- words, ‘0 King in Bum» Yildirim 
Bayazid.’ ’ But Bayazid when, about the end of 
November 1396, he published the news "of his 
victories to the qadis and other officials of his Jdng- 
dom did not hesitate to write to them « ‘ God has 
fitted me whose nature bears the marks of the 
Caliphate, to be a sultan and a world-conqueror, and 
basset (His words) “We have made theea'Khallfah 
on the earth ” in my royal cipher and ^etice.’ ® 
When Bayazid died as a prisoner m the hands of 
Timur, the Ottoman state seemed on the vprge of 
ruin ; his sons fought with one .another. for his 
inheritance, and the kingdom was ‘for a -time 
divided into three parts, each govepobd by an 
independent gxiltaif, claiming to be the sole heir 
of his father. -It was not imtil ten years astex his 
father’s death that' Muhammad I in .1413 defeated 
the last of his rivals and. was able to take up the 
task of restoring order in the distracted Ottpman ' 
dominions. In his letters bearing the intell^ence of 
his success in 1415 to contemporary Muhammadan 
potentates, such as Shamsuddln Muhammad, the 
Amir of Karamania, Hamzah Beg (son of the 
governor of Smyrna), who had come to his aid 
opportunely with a troop df horsemen a few years 
before, on the eve of his final conflict, with his 
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brother Musa,* and to the qsuji of Brusa,^® 
Mul^mmad I makes no claim to the title of 
Kha}lfah, but he soon adopted the fashion of his 
fathers and in 1416 in a letter to Shah Eukh speaks 
of ‘ aftairs of his Sultanate and Caliphate ’ ; “ and* 
in a letter to Qara Yusuf, the Turkoman Sultan of 
the Black Sheep (the Qara-Qoyunlu), about 1418, 
he describes his capital as ‘ the abode of the 
Khilafat’,^* Nor did he lack those who would 
flatter him with such exalted terms of address ; 
about 1417 Qara Iskandar, the son (and after- 
wards sqccfessor) of tiie above-mentioned Qara 
Yusuf, who at that time ruled, over the greater 
part of Persia>and ‘Iraq, addressed him as ‘ the sun 
in the sign of the Khilafat’.^® About the same 
period,, the governor of the province of Shirwan, 
Sultan Bdiahl, inveifted 'for him the strange appel- 
latiop of the index Of the book of the Sultanate 
and the preface pf the (divine) message of the 
Caliphate ’, by which he implied that Muhammad I • 
was both Silltan and Khalifah.^*^ 

The recognition which his son Murad II received 
oh his accession in 1421 was immediate ; Jahan 
Shah Mirza, brother of the Qara Qoyunla prince, 
Iskajidar, who had acknowledged the Caliphate of 
•Muhammad I, exhausted the resources of the 
Persian language in his letter of congratulation to 
Murad on his ascending the throne of his father ; 
after declaring that God bestows the robe of 
honour of the Caliphate ahd the cloak of the 
Sultanate on one of the chosen of the sons of Adam, 



THE CALIPHATE 


134 

some incomparable being out of the select among 
exalted nations, he goes on to address Murad 
‘ his majesty who has atts^ed to the pre-eminent , 
rank of the Caliphate, the refuge of the Sultanate ’, 
and so on, with line after line in praise of his great- i 
ness and his prowess on behalf of Islam, ending with ' 
the prayer, ‘ May God Almighty multiply the days 
of his Sultanate a^d increase the years of his life 
and his Caliphate imtil the day of judgement.’ “ 

In acknowledging the receipt of this letter MurM 
refers to it as having been written from the ‘ throne 
of glory and the Caliphate ’ — ^thus returning the 
compliment to Jahan Shah Mirza, by recognizing 
that he too could claim this title.^* 

But a mudh more exalted potentate, son of the 
ruthless conqueror who had inflicted such humilia- 
tion on Murad’s grandfather — Shah Bukh — ^was 
ready to address the new Sultan in equally flatter- 
ing terms as ‘ Your majesty, the seat of the 
Sultanate and the refuge of the Caliphate (may 
God Almighty make yOur Caliphate and your 
power (sultan) endure for ever, — (God) the Writer 
of the decree “ He hath made you Caliphs on the 
earth ”, Who hath proclaimed in your illustrious 
name the Caliphate of o the whole world).’ 

Not so impressive is the tribute of respect from 
Hamzah Beg, chief of the Turkomans of the 
White Sheep, but as he ruled over Adharbayjan 
and Diyar Bakr, it “is noteworthy that he too 
prays God may perpetuate for ever the dominion 
and the power (sultan) and the Caliphate of MurSd 
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and exalt his dignity above the heavens.^* Simi- 
larly the governor of Mardin, Nia^ ud-IHa, when 
about 1439 he submits a report of his military 
successes, address^ MurSd II as ‘the Sultan of the 
Sultans of the Turks and the iirabs and the 
Persians, the star of the Elhilafat . . . the shadow 
of the mercy of Crod ^ 

If any Sultan of the Ottonum house might 
fittingly have received the highest title that the 
Muhammadan world could bestow, it was sorely 
Muhammad^ II, the Conqueror, after he had 
established the capital of the Turkish empire in 
Constantinople (that great Chrisfaan cify which had 
foiled aU Muslim attempts to take it by storm for 
nearly eight centuries). One of the most formid- 
able of contemporary Muhammadan sovereigns, who 
was soon to become a troublesome rivsd of the 
Ottoman power and was consequently courted J[>y 
the Christian states of Venice and Trebisond in 
their fear of increasing aggre^on on the part of file 
Turks — ^Ozlin Hasan, the greatest monarch of the 
dynasty of the Turkomans of the White Sheep- 
writing an account of his conquest of Adharbayjan 
and ‘Iraq to Muhammad 11 in 1467, prayed that 
God, might make Muhammad’s dominion and 
Caliphate and. power (sultan) abide for ever 
’ throughout the whole earth and cause his justice 
and mercy and kindness to be poured forth over 
the world.*® Another letter from the same prince, 
written a little later to report further military 
successes, addresses Mul^mmad IT as ‘ the light 
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of the pupil of the eye of the Caliphate As their 

rivalry became more pronounced, tJzun Hasan 
dropped these complimentary phrases and adopted 
an insolent tone in his correspondence. 

Muhammad does not appear to have used the 
title of Elhallfah in his own correspondence either 
with contemporary sovereigns ’ or with his own 
subjects — ^with the strange exception of his sons ; 
Mustafa, in 1482, he styles * light of the pupil of 
the eye of the Sultanate and light of the garden of 
the Caliphate and uses a variant of the same 
phrase for his ill-fated son Jem, at the time when 
he was governor of Qastamuni, ‘ light of the garden 
of the Sultanate and light of the pupil of the eye 
of the Caliphate.’ ^ 

Riendly relations existed between his successor, 
Bayazid II (1481-1512) and Ya'qub, son of that 
Czun Hasan whose hostilities to the Ottoman 
house have already been referred to ; he obviously 
wished to stand well with Baya^dd and among the 
terms of eulogy he lavishes upon him, he includes 
‘ hi? majesty who has attained the- pre-eminent 
rank of the Caliphate, . . . the glory of the Sultans 
of the world, seated by right oh the throne of the 
Caliphate’.®* A nephew of this same prince, 
named Rustam, addressed Bayazid 11 in similar 
terms as ‘ his majesty who has attained the pre- 
eminent rank of the Caliphate, . . . seated by right 
on the throne of the Sultanate and exalting the 
seat of the Caliphate ’.®® 

So the claim to the title of Khalifah descended 
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from father to son in the Ottoman ruling feimily 
until the reign of Sahm I (1612-1520). Before he 
came to the throne and while he was still a prince, 
the same chief of the Turkomans of the White 
Sheep, Sultan Ya‘qub, who had recognized the 
Caliphate of his father Bayard II, styled Salim 
‘ the manifestation of the lights of the Caliphate ’ 
and ‘ the right hand of the realm and the justice 
and the Caliphate,’ ** and in another letter ‘ the 
spreading tree of the garden of the Caliphate, . . . 
Sultan Salim Shah (may God lengthen the days of 
his power and the years of his felicity in the shadow 
of the Caliphate of his august father) ’ Similarly, 
while Salim was still a prince, he received from 
Abu’l-Muzaffar, Shah of Alwand, a letter describing 
him as ‘the choicest of Sultans, whose under- 
garment is the Caliphate, . . . the greatest of the 
most eminent holders of the Caliphate, . . . who 
Uf teth up the flags of Islam to the sky of glory, the 
stay of the Sultanate and of justice, the right hand 
of the Caliphate, Sultan Salim (may God cause the 
pillars of his prosperity to abide ... in the shadow 
of his majesty, his august father, the Caliph of the 
Merciful among the faithful, may God make the 
shadow of his imperial Caliphate abide for ever) ’.®® 
Salim must therefore, long before he himself came 
to the throne, have been accustomed to regard 
the Caliphate as an apanage of the royal Ottoman 
family, and to have been well aware that his father 
was saluted as Caliph, even as his grandfather and 

many another ancestor had been so styled before 
assa e 
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him. When in November 1512, his brother 
Qtirqhd made his submission to the new Sultan, 
he describes Salim as ‘ laying the foundations of the 
columns of empire and firmly building up the pillars 
of the Caliphate . . . the Shadow of God upon earth’.®* 
It is commonly stated that Sultan Sahm assumed 
the title of Caliph after his conquest of Egypt,' 
when m Cairo the last Abbasid Caliph, Mutawakkil, 
solemnly transferred it to him, but as early as 1514 
Salim had already st 3 ded himself ‘the £[ha]lfah 
of God throughout the length and breadth of thej 
earth and he had been saluted (along with other 

high-sounding titles) as ‘he who attained the 
exalted rank of the Caliphate ’ by contemporary 
princes before the Egyptistn campaign had been 
planned, e.g. by Sultan ‘Ubayd AUah KhSn, the 
Uzbeg ruler of Samarqand, who in August 1514 
(apparently before he had heard of the victory at 
Chaldiran) answered a letter that Sultan Salim had 
sent him in the previous January,®^ and by Shah 
Isma*!!, in a letter written after the* battle of 
Chaldiran (August 1514), in which he was so 
completely defeated ; and in two congratulatory 
poems on the victory of Chaldiran, Khwajah 
IsfahanI lauds him as ‘Caliph of God and of 
Muhammad ’ and as ‘ king of the throne of the 
Caliphate’.** Eurther, Salim refers m a similar 
manner to himself, when, informing his son Sulay- 
man of the victory at Chaldiran, he begins ‘ Beloved 
son . . . light of the pupil of the eye of the Sultanate 
and victorious light of the garden of the Caliphate’.®* 



XII 

SULTAN SALIM IN EGYPT 

By his crushing defeat of the Persians at ChAl- 
dirSn in 1514 and his shbsequent annexation of 
Kurdistan and Diyar-Bakr, Salim had effectually 
checked the growing power of Shah Ismatl and 
was for a time safe from the aggressive policy of 
his ambitious rival on the eastern borders of the 
Ottoman dominions. He was now free to turn his 
arms against the Mamluks of Egypt, with whom 
he had a long outstanding quarrel., Egyptian 
troops had on more than one oceasiop during his 
father’s reign invaded Asia Minor and celebrated | 
their victories with long lines of captives led in 
triumph through Cairo. Rival claimants to the 
Ottoman throne found a welcome in Egypt, and 
there was little doubt that the sympathies of the 
Mamluk Sultan had been with Shah Isma‘11 in 
the conflict between Persia and Turkey, but the 
favourable opportimity for active assistance had 
been allowed to slip by, and now that Salim had 
come out victorious, the Mamluk prince became 
not imnaturally alarmed, and spent the winter of 
1515 and the spring' of 1516 in equipping an army 
for the great struggle. 

In May 1516 the Egyptian army under the 
command of the Sultan Qan^uh Ghtiii left Eg 3 rpt, 
accompanied by the Abbasid Caliph and the four 
chief Qa^. In August he was defeated by Salim 
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at Marj Dabiq near Aleppo ; QanstJi was killed ; 
SaHm occupied Aleppo and pitched his camp 
Qutside the city; here he received the Caliph, 
who had been taken prisoner after the battle of 
Dabiq, and the account of the interview seems 
to suggest that Salim made him recognize his 
inferior status ; ^ he asked him what was his 
place of origin ; when the Caliph answered, 

‘ Baghdad ’, Salim said, ‘ Then we will send you 
back again to Baghdad He gave the Caliph 
a robe of honour and a present of money, and let 
him return to Aleppo. At the end of September 
Salim entered Damascus and the Caliph followed 
him there two days later. Sahm stayed in Damas- 
cus for over two months. 

Meanwhile, a new Sultan, Tuman Bay, had to 
be appointed in Cairo, and for this ceremony the 
presence of the Cfiliph was nepessary. The father 
of Mutawakldl, Mustamsik (who had resigned the 
ofi&ce of Caliph in 1509 on account of old age), 
came forward and performed the ceremony as 
representative of his son in October 1516. 

In December Salim set out on his march to 
Egypt ; the outposts of the Egyptian army were 
beaten at Gaza on the 19th December, and the 
main ariny of TumAn Bay defeated at Ridania, 
in the neighbourhood of Cairo, on 22nd January 
1617, and on the following day the Khutbah was 
read in the name of Salim in the mosques of Cairo. 
‘ 0 God, give victory to the Sultan, son of the 
Sultan, the king of the two continents and the 
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two seas, the destroyer of the two armies, the 
Sultan of the two ‘Iraqs, the servant of the two 
Holy Sanctuaries, the victorious King, Sjiltan 
Sahm Shah.’ * 

On the following Tuesday, Tuman Bay forced 
his way into the city ; for three days there was 
fighting in the streets, and on the Friday the 
Khutbah was read in the name of Tuman Bay. But 
on the very same day, Salim succeeded in driving 
the Mamluks out of the city, and Tuman Bay fled 
into Upper Egypt. Negotiations passed between 
the two monarchs, and the Caliph was the recipient 
of TumAn Bay’s letter to Salim, and SaUm wanted 
the Caliph and the four Qachs to be the bearers of 
his reply ; but the Caliph dwlined and sent 
a deputy instead. Tuman Bay collected another 
army, but at the end of March was defeated near 
the Pyramids by the Ottomans, and treacherously 
given up to Salim a few days later, and put to 
death in April. 

For a few months Salim appears to have allowed 
the Caliph to exercise a certain amount of authority 
in the administration, and his palace was conse- 
quently crowded with petitioners who sought bis 
intercession on their behalf. Salim doubtless 
found it politic to make use bf his prisoner in this 
manner, in order to reconcile the populace of Cairo 
to the new government. During this brief period 
Mutawakkil is said to have received more presents 
than ever his ancestors received before him and 
this accession of fortune quite turned his head ; ® 
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but the unfortxinate Caliph was soon undeceived, 
for in June Salim banished him to Constantinople. 
They did not meet again until a year later, when 
Sahin himself returned to Constantinople in July 
1518. At first the Sultan appears to have shown 
him some consideration, but his attitude towards 
him soon/changed ; the Caliph quarrelled with his 
relatives over the division of their allowance, and 
appears to have been shamefully extravagant, 
especially in buying dancing girls for his amuse- 
ment.* Salim became so annoyed that he im- 
prisoned him in a castle, where he probably 
remained until after Sahm’s death in September 
1520. In the reign of SulaymSn, according to the 
historian Qutb ud-Dln, who made his acquaintance 
in Cairo in 1536, MutawakMl returned to Cairo 
and ‘ became KhaMah there ’,® and in the year 
1523 once more exercised his old function of 
investing a Sultan of Egypt, as his ancestors had 
done before him, when the governor Ahmad Pasha 
revolted against Sultan Sulayman and for a brief 
period made himself independent.® This m the 
last recorded act of Mutawakkil, but he continued 
to live on in Cairo until his death in 1643. 

The popular account at the present day of the 
relations between Sultan Salim and the Khallfah 
Mutawakkil is that the Caliph made a formal 
transfer of Ids office to the conqueror, and as 
a s 3 nnbol of this transference handed over to him 
the sacred relics, which were believed to have 
come down from the days of the Prophet — ^the 
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robe, of which mention has aJready been made 
as being worn by the Abbasids of Baghdad on 
solemn state occasions — some hairs from his 
beard, and the sword of the Caliph ‘Umar. There 
is no doubt that Salim carried off these reputed 
relics to Constantinople (where they are still 
preserved in the mosque of Ayyhb), as part of the 
loot which he acquired by the conquest of Egypt ; 
but of the alleged transfer of the dignity of the 
Khilafat there is no contemporary evidence at all. 

There are two contemporary accounts of the 
campaign which termimted in the conquest of 
Egypt, giving in the form of a diary a record of 
what happened day by day — ^appMently the 
official reports drawn up by the court chronicler ; ' 
two Turkish and one Persian historian were eye- 
witnesses of this triumph of Sultan Salim and 
wrote a narjpative of it from personal knowledge ; ® 
but none of these contemporary sources make 
any reference whatsoever to any such transfer, 
indeed they appear to have regarded the unfor- 
tunate reUe of the Abbasid dynasty as unworthy 
of their notice. For such information as we have 
of Mutawakkil’s position during this period we 
are indebted to an Egyptian scholar, Ibn lyas, 
who appears to have been well-informed and to 
have been interested in the fate of the Abbasid' 
Caliph ; though he gives many details, •thqre is 
not the slightest indication of such a traiasfei; of 
his high office, and even after Mutawakkil had 
been banished Jxi Constantinople, Ibn lySs refers 
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fco this city merely as * the seat of the throne of 
the Ottoman kingdom’.* 

It is noteworthy also that in the letter “ which 
Sultan Salim wrote to his son Prince Sulayman, 
giving in detail the various triumphs of his cam- 
paign, culminating in the conquest of Egypt, he 
makes no mention whatsoever of the Elialifah. 
If such a transference of an office, once believed to 
be the most exalted in the Muslim world, had 
actually taken place, and if Sultan Salim had cared 
at all for the title of ‘ KhaMah ’, it seems incredible 
that he should not have made mention of it in 
such an enumeration of his successes. For it is 
clear from this letter to Sula3nman, giving a detailed 
account of the campaign from the battle of Marj 
Dftbiq to the conquest of Egypt, that what he 
prided himself on was the immense extension of 
territory that his victory had brought bitw. 
* Praise be to God, the Lord of the worlds, now 
the whole length and breadth of the territories of 
Egypt — ^Malatiyah and Aleppo and holy Damascus 
and Cairo itself and Upper Egypt and Abyssinia 
and the ITaman to the frontier of Qayrawan in 
the west — ^and the Hijaz and Mecca and Yathiib 
and Medina and Jerusalem — ^have all been com- 
prised within the Ottoman territories, and Sayyid 
Abu’l-Hasan, the young son of the ShaUf Abu’l- 
Barakat ibn Sharif Muhammad, is going to come 
to the foot of my world-embracing throne.’ 
There is de^te historical evidence that he was 
overjoyed at having acquired the right to style 
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himself * Servant of the two Holy Sanctuaries ’ — 
a title that had been held by the Mamlfik Stdtan, 
and not by the Abbasid Caliph — for when, aftor 
the death of his rival in the battle of Marj Dabiq, 
he could assume this coveted title, and in January 
1517 he heard himself described in the Khutbah 
in the great mosque of Aleppo as ‘ Servant of the 
two Holy Sanctuaries ’, he bowed himself down in 
thanksgiving to God and gave vent to the joy and 
satisfaction he felt, and bestowed robes of honour 
on the preacher in the pulpitJ* But by this 
period the title of Kkallfah had been assumed by 
so many insignificant princes that it had ceased 
to carry with it the same impressive associations 
as it had borne in earlier centuries, and SaJlm was 
probably not imaware of the fact that when his 
hated rival, the Shah of Persia, had a few years 
before, in 1508, taken Baghdad from the Turko- 
mans, he put in a eunuch as governor of the old 
imperial city, with the title of ‘ Caliph of* tiie 
Caliphs 

Moreover, as has been pointed out above, Sa&m 
and his ancestors had already long been accus- 
tomed to enjoy such prestige as went along with 
the use of the title KhaMah, and when Salim ca^ 
to adopt it, he would do so, as his fathers had 
done before him, in virtue of divine appointment, 
and he would certainly not look upon himself as 
having taken it over jErom so insignificant and so 
n^ligible a personage as the Abbasid CaHpli ci 
Cairo, in whose fanuly the histiaic Calijdiate had 

38S2 X 
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lost all the dignity that it had once possessed, m 
consequence of the d^raded position to which 
its lepresentatiyes had been reduced during the 
two centuries and a half of subserviencv to 
Mamluk caprice. If reference had to be made 
to any family that had enjoyed this high honour, 
it was his own, that of the Ottoman Sultans, and 
he does so refer to it * this family that has been 
the abode of the Caliphate ’ in a letter written to 
the governor of Mazandar^, in December 1517 — 
montl^ after the last Abbasid Caliph had been 
sent into exile to Constantinople.^* 

The fiction that the last Abbasid Caliph of 
Egypt handed over his dignity, by a formal act 
of transfer, to Sultan Salim, was first enimciated 
in 1787 by Constantine Mouradgea d’Ohsson in 
his monumental work. Tableau general de F Empire 
Offioman.* He supported this statement by refer- 

** After quotang tiie piindple that the Imam mast be of 
the Qaiaysh, he goes oai ‘La maisoa Othomane n’a pas 
ravaatage d’etre da mdme sang, comme I’exige la loi canonique, 
poar avdr droit 4 I’lmameth. Cependant, selon ropiaiom 
a n a nime des joristes modemes, ce droit est acqais aox Saltans 
Oihnmans, par la raoiHidatURi formelle qa’en fit. Tan 923 
(1517), en favent de oette maison soaveraine, dana la peisonne 
de SeBm I, Mohanmied Xn Ebn-Djeafer, dit Matewekil al’ 
allah. Cfest le dernier des Elhaliphes ^bassid^, dont le 
saoerdoce fut detenit da mSme coap qai renversa la paissaace 
des Memloohs CSreasses en Egypte. Selim I re^at encore 
dans la memo aanfe les hommages da Sch4rif de la Mecqae, 
Mohammed Eb’ol-Bereiceath, qai lai fit presenter da.n« un 
l^t d’ai^t les de& da Keabd par Ebn-Hoamy son fils. 
Cette oessioa i^eine et entike des droits de I’lmameth, 

fi6t6 par an K h a ltp he Ahasside, et de ^’qntre..par an 
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ence to no historical soui^ce, nor apparently did 
any of the historians who have since accepted his 
authority, make any attempt to test the validity 
of this assertion, “ and so it has passed unchallenged 
from one historical work to another — Oriental as 
well as European — ^and has become a common- 
place in the modem propagandist literature of 
'the Muhammadan world in support of the Ottoman 
claims to the Caliphate. 

We may judge of the description of himself that 
Sahm himself preferred, from the language of the 
Khutbah that was read in the mosques of Cairo, 
on the day of his great triumph, 23rd January 
1517 (see above, p. 140). Sultan is the title re- 
peated again and again in this Khutbah ; by this 
title the Ottoman historians are accustomed to 
describe their sovereigns when they refer to them 
simply, without a string of grandiloquent appella- 
tions ; and on his coins Salim put no other title, 
as had been the general usage of his forefathers 
before him ; his father, Bayazid II (1481-1512), 
had introduced the formula, ‘ Lord of might and 
victory by land and sea ’ ; his great-grandson, 
Murad III (1574r-1596), replaced this by the 
formula, ‘ Sultan of the two continents, KhaqAn 
of the two seas’, and Mahmud II (1808-1839) 

Soh^ril de la Mecque, toua deux descendans des Coureysohs, 
I’un par la branche de Hascbim, I’autre par celle d’ Aly, supplee, 
dans les Sultans Othomans, au ddfaut de la naissance ou de 
I’ezta^Mlion qu’exige la loi pour exercer d’une mani^re legitime 
les fonctions du sacerdoce ’ (i. 269-70, ed. 8vo, Paris, 1788- 
1824). 
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introduced the variant, ‘ Sultan of the sultans of 
the age’. But none of the Ottomans described 
themselves on their coins as Khahfah, or Im&m, 
or Amir al-Mu’miihn, as they would have done, 
had they followed the usage of the Abbasid 
Caliphs or had looked upon themselves as con- 
tinuing the line of this august dynasty. 

It was by the sword, or rather by his cannon,* 
that Salim had achieved greatness, and his 
conquests had made him more powerful than 
any contemporary Muhammadan sovereign, and 
his empire included territories over which no 
Khallfah before him had ever exercised authority. 
It could hardly have enhanced his reputation 
in the eyes of the Muslim world for him to 
have represented himself as the successor of 
the Abbasid Caliphs of Cairo, whom most of 
his co-religionists had ignored for generations; 
on the other hand, by the incorporation of the 
holy cities of Mecca and Medina ,within his 
dommions, he attained a pre-eminence that ap- 
pealed to every Muhammadan throughout the 
world. The appearance of the Portuguese in 
eastern waters wais a menace to more than one 
Muhammadan state, and their raids upon the 
coast-towns of the Bed Sea threatened the safety 
of the pilgrims to Mecca, and there was reason to 
fear that the King of Portugal’s ambition was the 
destruction of the Holy City.i* But now the most 
powerful and most wealthy zhonarch in the Mimliiyi 
world came forward as the Servant of the holy 
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Sanctuaries and gained thereby the admiration 
and the gratefxil prayers of every true believer, 
even as he excited alarm in the Christian world. 

For some centuries past when there had been 
so many Muslim sovereigns who had not considered 
it necessary to apply to the Caliph for authorization 
of their position, their relationship to the holy 
cities of Mecca and Medina had acquired a new 
significance. It appears as if such sovereigns, 
aware of the weakness of their position in respect 
of the requirements of Muslim law, desired to 
strengthen their status in the eyes of their Muslim 
subjects by ostentatious piety and by lavishing 
rich gifts upon these two holy sanctuaries. From 
the very outset of the Muhammadan era there 
had been a connexion between Mecca and Medma 
and the Caliphate ; but, whereas in later times it 
had come to be believed that one justification for 
claiming the title ‘ Khallfah ’ was based on the 
protection of these two holy cities, no such im- 
portance appears, in some of the earlier periods 
of Muslim history, to have been attached to such 
a protectorate. That the Caliphate could be held 
by a sovereign who did not include Mecca within 
the circle of his rule, may be judged by the fact 
that during the reigns of the Umayyad Caliphs, 
Yazid and ‘Abd ul-Malik, that is from 681 to 692, 
there was a rival KhaJxfah in Mecca in the person 
of ‘AbdaUah ibn Zubayr. Further, from 930 to 
960, Mecca was occupied by the heretic Carma- 
thians, and from 1238 to 1250 it was under the 
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rule of the Basulid dynasty of the Yaman. The 
sack of Mecca in 930 by the Carmathians, who 
carried off the Black Stone and did not restore it 
until 950, made the Muslim world realize how help- 
less the Abhasid Caliph in Baghdad was when 
protection was needed for the Holy City. A 
rivalry made itself apparent from this period, as 
to who should be the protector of the Holy City. 
From 918 the Fatimid Khilafat (founded in 
Mahdiyyah in 909) tried to enhance its status by 
such a protectorate ; but it was not until 969 (the 
year in Which Egypt was added to the Fatimid 
empire) that the Fatimid Caliph was mentioned 
in the Friday prayer in Mecca to the exclusion of 
the Abhasid; and when (e. g. in 976) Mecca 
was recalcitrant, threats were made of starving it 
into submission, for it was dependent on Egypt 
for its supplies of com. Saladin retained this 
privilege for the Ayyubid dynasty he founded in 
Egypt (1169), and the Mamluk Sultans con- 
tinued it (from 1260), though Yaman at times 
disputed it. 

But when the newly established Mongol power 
accepted Islam, the Mongol Khans also tried to 
obtain recognition for themselves in Mecca. Abu 
Sa‘ld, the Ilkhan of Persia (1316-1335), success- 
fully intrigued with one of the rival sons of Abu 
Namayy, the Grand Sharif of Mecca, who had died 
in 1301, and in 1318 succeeded in getting his own 
name inserted in the Khutbab in place of that of 
Nfi§ir. the Sultan of Egypt, but Egyptian troops 
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soon succeeded in putting a stop to this intnisi 
on the part of the Mon^^l jannce.^^ 

About a century later, it is quite posdhie th 
'Dmur’s ambition included the de»re to exerd 
control over Mecca, for in 1400 he fdl out uritii t 
Mamlhk Sultan of Egypt, Faraj, led his armies in 
Syria, which was at that time und» B^yptii 
rule, and captured one city after anotiier, ends 
with Damascus. To this period probably belon 
the undated letter which TTmur wrote to BSyazId 
protesting against the assumption of the title 
‘ Sultan of the two Holy Sanctuaries ’ by the ml 
of £g 3 rpt, on the ground that Mecca was t 
Sanctuary of God, and Medina was the Sanctua 
of the grave of Muhammad — and what proud 
glory or higher felicity was possible than to 
named the custodian and servant of these 
Sanctuaries ? It was in accordance with t] 
ambitious schemes of his son, Shldi Bukh, f 
recognition in the Muhammadan world, that 
1444 he applied to the Mamluk Sultan, Jaqma 
for a permistion that his predecessor Barsbay lu 
already once refused, viz. to send through 
a covering for the Ka‘bah.“ 

It was probably due to the iqiecial fact that t 
chief of the Turkomans of the Black Sheep ( 
whom reference has so oftm been made), Qa 
Yhsuf, was in occupation of the ancient capif 
of the Caliphate, Baghdad, and could thecel 
facilitate the journey of the jH]^;rims from *Ira 
that during the pdgrimage of the year 14 
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prayers were offered for him in Mecca, but the 
histomn expressly states that these prayers were 
offered in the evening in the course of the prayers 
that customadly follow the completion of a reading' 
of the Qur’Sn. So Qara Yusuf did not have the 
satisfaction of having his name mentioned in the 
Khutbah, delivered in the morning service of the 
same day, for that would have implied a recogni- 
tion of sovereignty or at least of nominal headship 
of the Muslim world.*® 

Devotion to the Holy City had thus become 
a symbol of distinction in the Muslim world, at 
a period when the dignity of the Caliph had sunk 
into insignificance. Whoever was ruler of Eg 3 rpt 
could control the fate of Mecca, because he could 
starve the city out by catting off the supplies 
of grain. It was therefore only natural that the 
Amir (or Sharif) of Mecca should tender his sub- 
misnon to Sultan Sahm after he^had made his 
victorious entry into Cairo in 1517,'and no religious 
significance is to be attached to his having sent 
his son — ^a boy of twelve — ‘ to tread on the carpet 
of the Sultan in Egypt The boy had visited 
Cairo four years earlier when Qansuh Ghhrl had 
invited the Sharif of Mecca to visit him ; but 
having been once before enticed away from Mecca 
and imprisoned in Egypt, the Sharif was too s^ute 
to run this risk a second time, and so sent his heir, 
thm child of eight, in his place, and apparently 
ihe substitution gave no offence, for it so happened 
tiiat Qin§hh Ghhrl interpreted a chance word 
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that the boy let drop as a sign ot good omen for 
victory over the Ottomans.®® So it was to Sa.lTn^^ 
as ruler of Egypt, not as any religions or spiritual 
functionary, that the Sharif of Mecca made his 
submission. The Ottoman Sultans had, for several 
generations past, shown great liberality towards 
the Holy City, and it was doubtless in anticipation 
of such gifts in the future — a hope that was not 
disappointed — that their accession to power was 
now welcomed, and prayers were offered during 
the solemn rites of the pilgrimage for ‘Sultan 
Salim Khan ’,®* for having, since the tragedy of 
1258, discontinued the mention of the name of 
any KhaUfah in the Khutbah (with the exception 
above referred to),* the authorities in Mecca 
apparently did not consider that any new circum- 
stance had arisen to justify a change in their 
practice. 

As explained above, Salim had been accustomed 
to be regarded as Caliph from his youth upwards, 
and must have been aware of the fact that the 
title had been applied to his father and his ances- 
tors for a century and a half ; it was therefore 
natural that such an appellation should continue 
to be employed throughout his reign, but it is 
noticeable that even after the conquest of Egypt 
np fresh claim to this dignity is brought forward, 
m any way connected with the Abbasid Caliph, 
and if any authorization is suggested, it is made 
by means of the same verse in the Qur’An (xxxviii. 

* pp. 100-101. 
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25), that had been quoted by Ottoman Sultans for 
generations. Thus it occurs in the preamble of 
the loiter account of the Egyptian campaign of 
1516-1617, where Salim is described as ‘ king of 
the kingdoms of the earth throughout the length 
and breadth of it, worthy of the allocution “ We 
have made thee a Khallfah on the earth”, 
auspicious Padtiiah, refuge of the Caliphate, 
Shadow of God, Sultan Salim Kh9n’.‘* After the 
same fashion, the Mufti and Qa^ of Brusa, acknow* 
ledging their master’s report of hm conquest of 
Egypt, exhaust all ohe resources of rhetoric in 
their letters of congratulation ; the Srst addresses 
Sahm as ‘ Your majesty, the Shadow of God, 
P&dshSh, protector of the world (may his Caliphate 
last for ever and his empire abide unceasin^y 
by the shield of the help of the Lord !) — and 
the second, as * Your majesty whose under- 
garment is the Khilalat and whose upper-garment 
is justice . . . (may God firmly establish the pillars 
of his Sultanate !} and the end of his epistle 
pra^m that ‘ the building of this family that beans 
the stamp of the Ehilafat may be firm as tiie 
dome of heaven What is particularly notice- 
able in the language of these ecclesiastics is that 
they do not make use of the traditional designations 
of the Abbasid Caliphs, e. g. Amir al-Mu’miidn or 
Lnim, nor do they directly address Sahm as 
Khallfah ; had they regarded him as the successor 
of the last Abbasid Caliph they would hardly have 
refrained horn using these titles sanctified by 
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epitaxies of usage, but the language they use is 
such as had for generations been applied to 
Ottoman Sultans before him. Similarly, Salim 
himaelf in his own dispatches quotes, as had been 
the custom of his fathers before him, the verse 
* We have made you Caliphs on the earth ’ 
(Qur’&n, vi. 165), when he reports his conquest 
of Egypt ** (in a letter to the governor of GdAn), 
just as he had done after his defeat of ShSh Isma‘Il 
in 1614; *• and in his account of the origin of the 
Caliphate he ignores the great historic line of the 
Abbasids and declares that ‘the Caliphate was 
first bestowed upon Prophets and then upon 
exalted Sultans ’,®® — Sultan being a title that any 
Abbasid Caliph would have scorned to asgume. 

Strangest of all are the omissions. His son and 
heir, Sulayman, in his correspondence with his 
father uses no title that has any connexion at all 
with the Caliphate,®^ nor do Shaykh Ibralum> the 
Shfib of ShlrwSn,®® nor Mu^ffar ShSh H, King ol 
OujarAt, include it among the many titles they 
bestow upon Salim.®® Similarly, when Sulaymfin 
in 1520 sent letters to the high officials of the 
empire and to contemporary sovereigns, he (even 
as his correspondents in their replies) never refers 
to Salim as having been a K hal lf ah, but only as 
Sultan, though he might add a string of titles, such 
as ‘ my father, the illustrious Sultan,- the hox^o^Jred 
and esteemed KhSqAn, servant of the house of 
AllaVi and of the sanctuary, conqueror of the 
kingdoms of the Arabs and the non-Arabs ®® (in 
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had seven Wazira executed. A Prime Minister 
would never have dared to so describe his master 
on a public monument, set up in his honour, unless 
he had been aware of the fact that Sultan Sulay> 
mSn attached little importance to the possession 
of the title of Caliph. Had this title been assumed 
in Cairo twenty-five yiMHfs before by means of 
a trani^erence of it from the last Abbasid Caliph 
to the Turkish conqueror, here would have been 
just the occasion for emphasizing the fact of such 
a succession in the form of a j^rmanent monument, 
set up in the old seat of the Caliphate. 

Little as the Sultan might care for a title that 
had become so cheap, his flatterers, especially 
when they were men of letters, were ready to make 
use of it in their fulsome and long drawn-out 
panegyrics. One of Srilm’s officials, Ibn Zunbul, 
who accompanied him during his campaign in 
Egypt mid wrote a history of the conqu^t, gives 
him the title of ‘ Khallfah of God upon Eirth 
The historian, Qutb ud-Din, already referred to, 
who died in 1582 as Mufti of Mecca, described Salim 
as ‘ the most exited Sultan, the most noble and 
magnificent KhAqin, the best of the successors of 
the Caliphs, the most merciful and the most 
honoured of the descendants of the Sultans of the 
family of ‘Uthnoan ’.*® 

A aiTnila-r use of this title was made by the 
flatterers of later Sultans, e.g. when the Sharif 
of Mecca, Barakht ibn Muhammad ibn BarakAt, 
wrote to congratulate Multan SukyrnSn on his 
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succession in 1520, he speaks of ‘the throne of 
the most illustrious Sultanate and the seat of the 
most exalted Khilafat and prays for ‘ the 
continuance of the reign of the Khallfah of God 
Such appellations are, however, rare in prosd, and 
occur more frequently in poetry, and just as the 
first appearance of the phrase ‘ ELhallfah of Allah ’ 
is foimd in Hassan ibn Thabit’s poem on the 
Khahfah ‘Uthman, so the Mufti Abu’s-Su‘ud, who 
led the prayers at the funeral of Sultan Sulayman, 
wrote an elegy on him, describing him as ‘ axis of 
the Sultanate of the world and centre thereof, styled 
Khallfah of Allah in the far ends of the earth 
His successor, Salim II (1566-1674), is described 
by the same Qutb ud-Din in a poem written in 
this Sultan’s honom*, as ‘ Khallfah of this age by 
land and sea’,® and in the account he gives of 
the re-building of the mosque of the H aram in 
Mecca, * KhaMah of God upon His earth ’.® 
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THE MUGHAL EMPEBOBS DT INDIA 

Bubing the sixteenth and seventeenth centimes 
the only Snnni monarchs who could rival the 
Ottoman Snltans in wealth and extent of tecritory 
were the Mughal emperors in India. After the 
manner of thdr ancestors in Transoxiana, they 
commonly assumed the title of Khalifah,-and from 
the reign of Akbar onwards they called their 
capital dar (the abode of the Caliphate). 

Akbar’s famous gold coin bore the inscription 
‘The great Sultan, the exalted EHiahfah’.^ It 
certainly never formed any part of the policy of 
the Mughals to acknowledge the overlorddup of 
the Ottoman Sultan ; their own wealth and power 
made them independent of outside assistance, even 
if any could have been rendered by an empire so 
fax removed from their own, nor did the current 
theory of the Caliphate suggest submisrion to 
some central Muslim authority. But this attitude 
of independence did not stand in the way of 
such complimentary interchai^e of titl^, as has 
already been noted in the correspondence between 
Muhammad I and Shah Bukh (p. 133), and 
between Muhammad 11 and Ozun Hasan (p. 135), 
or Sultan Husayn of Khurasan (p. 118). Corre-. 
spondence was opened in the name of Akbax in 
1557 with Sultan SulaymSn, when Akbar was only 
a boy of fourteen years of age ; advantage was 
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taken of the presence in India of the Turkish 
I admiral, Sidi ‘AB Katibi, to establish relatior^ 
with the Ottoman court, and ‘ string the kingly 
pearls of confidence on the thread of affection ’ 
and ‘ bind together the chains of union and love 
Accordingly, Sulayman is addressed as ‘ he who 
has attained the exalted rank of the Caliphate’, 
the familiar verse (Qur’an, xxxv. 37) is quoted, 
and prayers are offered that his Caliphate may 
abide for ever. At the same time the Ottoman 
Sultan is reminded that there is now installed on 
‘ the seat of the Sultanate and the throne of the 
KhilAfat of the realms of Hind and Sind’, a 
monarch whose magnificence is equal to that of 
Solomon.* 

The same claim was repeated in the reign of 
ShSh Jah&n, when a Turkish ambassador, Arsl&n 
Agha, was dismissed in a rather imgracious 
manner, after news had reached India of the 
accession of Sultan Ibrihim I in 1640. He was 
famished with a letter from Shah Jah&n’s minister 
addressed to the Turkish Grand Wazlr, Mustafa 
P&sh&; this letter complains that the Mughal 
emperor, * hfe exalted majesty, who occupies the 
dignity of Ihe Caliphate, the Khaqan of the world, 
the Shahinshah of the Sultans of the whole earth, 
the Shadow of God ’, had not been addressed in 
language suitable to his high position, and it would 
appear that at the Turkish court there was no 
secretary properly acquainted with the etiquette 
of reat PAdshShs, and especially of the illustrious 
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house that ruled over India and had ‘ thrown the 
collar of obedience on the necks of all the Sultans 
on the surface of the eairth The writer then goes 
on to enumerate the various territories under 
Mughal rule, so vast that travellers marching on 
every day could not reach to the end of them in 
the course of a year or even more. Before the 
letter closes, a word of praise and congratulation 
is added for the victories of the ‘ Khalifah of the 
(four) rightly directed KhaMahs ’ (by which un- 
usual appellation was apparently meant the late 
Sultan Murad IV), who had uplifted the banners 
of Islam and strengthened the religion of the 
Prophet.® This elicited a courteous reply from the 
Grand Wazir, expressing regret for the misunder- 
standing and a wish for the establishment of 
friendly relations. But opportunity is taken to 
emphasize the greatness of the Sultan, on the basis 
of the very claim that fired the imagination of 
Salim I, namely, that in his dominions are com- 
prised the House of God (in Mecca), the grave of 
the Prophet (in Medina), the holy house (in 
Jerusalem), and the resting-places of illustrious 
Apostles and Prophets; and many of the same 
phrases are employed by the Wazir to extol his 
master as were in use two centuries before in the 
reign of Sahm’s grandfather (p. 136), such as ‘ the 
light of the pupil of the eye of the Caliphate, the 
light of the garden of the Sultanate, . . . the Shadow 
of God upon earth, the Sultan of the two con- 
tinents, the iLhiqan of the two seas, the servant 

3882 X 
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of the two holy sanctuaries — Sultan Ibrahim 
Khan’.* 

As the title KlhaMah had been adopted officially 
by the imperial house, of course historians and 
men of letters had no hesitation in making use of 
it, and numerous examples might be given, down 
to the reign of Shah ‘Alam II (1759-1806), whose 
authority for a considerable part of his life was not 
even effective within the walls of his own palace, 
yet his biographer lauds him as Khallfah and 
Shadow of God.® 

Nevertheless, in a country like India in which 
the study of the Traditions was prosecuted vdth 
so much zeal, there was always a considerable 
body of learned men who remained faithful to 
the earlier doctrine that the Caliphate could belong 
only to the Quraysh. 



XIV 


THE LATER OTTOMAN SULTANS AND THE 
CALIPHATE 

The avoidance of the ancient titles of ‘ Khali- 
fah ’ and ‘ Amir ul-Mu’minin ’ and ‘ Imam ’ in 
official descriptions of the Ottoman Sultan was 
possibly due to the fact that the Hanafi legists 
belonging to that school of law which the Ottoman 
Sultans had taken under their protection, had 
come to adopt the view (to which reference has 
already been made) that the KhilAfat had only 
lasted thirty years, i. e. up to the death of ‘All, and 
that afterwards there was only a government by 
kings. Such was the view of Nasafi (1068-1141),^ 
one of the greatest legists of the Hanafi school, whose 
exposition of Muslim doctrine was an accepted 
text-book in Turkey, and was commented upon 
by many scholars there. From him this opinion 
had been adopted by the great Turkish jurist, 
Ibi ahiin HalabI {db. 1649), whose Multaqa’l-Abhur 
became the authoritative Ottoman code of law.* 
It was quite in harmony with such a doctrine that 
the Turkish ‘Ulama should hesitate to style their 
ruler ‘ Khalifah ’ or ‘ Amir ul-Mu’minin ’ in officia 
documents. 

Even in the Imperial Chancellery the tith 
Khafifah seems to have received little con- 
sideration, as may be judged from the great 
collection of diplomatic correspondence, compiled 
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by Ahimad Firidun Bey, secretary to the Grand 
Wazir, Muhammad Sokolli, and presented by him 
to Sultan Murad III on the feast of Bairam, 
1575, To this volume there is prefixed ® a long 
list of protocols, setting forth the proper form of 
address to be employed in documents presented to 
the sovereign. They are couched in elaborate 
forinulae, made up of a strange mixture of Arabic, 
Persian, and Turkish, some specimens of which 
are given in Appendix E. It does not appear that 
official usage prescribed one single and invariable 
formula, it being probably left to the epistolary 
ingenuity of each secretary to elaborate such 
high-flown eulogies as the occasion inspired. Out 
of the sixteen alternatives that Ahmad Firidun 
gives as modes of address to the ‘ Padshah of 
T plam there is not a single one that contains 
the title Khalifah, and the only reference to the 
Caliphate is in such phrases as ‘ janab-i-khilafat ’ 
(threshold of the Caliphate), ‘khilafat martabat’ 
(who has attained the eminent rank of the Cali- 
phate), ‘rauzat-i-khilafat’ (garden of the Caliphate), 
&c., and these occur only in four out of the sixteen 
examples given. It would appear that the great- 
grandson of Sultan Sahm I cared as little for the 
title that was held to imply the headship of the 
Muhammadan world as his victorious ancestor 
had done. 

But in the eighteenth century we find this claim 
beginning to be used for foreign consumption. 
Turkish diplomats found it convenient to put it 
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forward when dealing with Christian powers, since 
it implied a relationship between the Ottoman 
Sultan and Muslims dwelling outside his dominions, 
that seemed to be analogous to the relationship 
between Christian powers and members of the 
same Church living under another government. 
The first occasion on which such a claim was put 
forward in a diplomatic document is in the Treaty 
of Kuchuk Kainarji in 1774. This was a treaty 
between Sultan Abdul Hamid I and the Empress 
Catherine II of Eussia, in which the Sultan had 
to recognize the complete independence of the 
Tartars of the Crimea and of Kuban, countries 
that had hitherto formed part of the Ottoman 
empire. The Ottoman plenipotentiaries took 
advantage of the fact that the Empress of Eussia 
claimed to be the patroness of the Christians of 
the Orthodox Church dwelling in Ottoman terri- 
tory, to make a similar claim for the Ottoman 
Sultan. The Treaty exists in three iiiTj 0 

versions — ^Turkish, Italian, and French — and the 
language used is not exactly the same in each case. 
The Turkish version describes the Sultan as: 
‘ The Imam of the believers, and the Khallfah of 
those professing the Unity of God.’ The Italian 
version uses the words : ‘ Supreme Maemettan 
Caliph.’ The French translations give, in one 
case : ‘ Grand Caliph of Mahometism,’ and in the 
other: ‘Sovereign Caliph of the Mahometan 
religion.’ * 

The claim to possess religious authority was 
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made use of, in this treaty, in order to keep 
a control over the Tartars, who, from that date, 
were to pass under Eussian rule ; and the treaty 
laid it down that in their religious usages these 
Tartars ‘ being of the same faith as the Musalmans, 
must, in regard to his Sultanic Majesty, as Supreme 
Caliph of the Mahometan law, conform to the 
regulations which their law prescribes to them, 
without however in the slightest degree compromis- 
ing the political and civil liberty which has been 
guaranteed to them ’.® 

The Turks interpreted this clause as implying 
that the Sultan would invest the Khan of Tartary, 
just as in former times the Khallfah used to send 
a diploma of investiture to a Muslim prince, and 
would nominate the officers of the law, Qadls and 
Muftis ; but the Eussians rightly recognized that 
under this pretended claim of religious authority 
was concealed an assumption of a political char- 
acter, and consequently they insisted a few years 
later (1783) upon having this article struck out 
of the Treaty. 

It is noticeable that the claim made in this 
Treaty was for the exercise of authority in respect 
of the organization of what might, from the 
Muslim point of view, be termed religious organiza- 
tion. The Sultan claimed for himself much the 
same position as could be claimed in the Orthodox 
Church by the Empress of Eussia, though she 
possessed no ecclesiastical function. But Western 
Christendom, ignorant of the relations that snh- 
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sisted between the head of the Bussiaa State ant 
the Orthodox Eastern Church, invented a com 
parison which it could much more easily under- 
stand, and described the Caliph as holding in the 
Muslim world much the same position as Catholic 
Christendom assigns to the Pope. 

Such a comparison, indeed, goes back to 
medieval times. Robertas Monachus, who went 
on the first Crusade, makes Kerbogha, the Amir 
of Mosil, while he was besieging the Crusaders in 
Antioch in 1098, instruct his secretary as follows : 

‘ Scribe religioso Papae nostro Caliphae.* ® But 
the greater name of Jacques de Vitry, who was 
bishop of Acre from 1216 to 1226, is probably 
responsible for the widest extension of this mis- 
leading comparison — and how little understanding 
he had of the Muslim system may be judged from 
his account of the behaviour of the Caliph. Pope 
Innocent III had asked for information as to the 
leading personages . among the Saracens, and in 
the report sent to him, among them were included 
the sons of Sayf ud-Din, brother of Sedadin, 
together with an account of the territories they 
controlled ; the sixth son was stated to be reigning 
in ‘ Bandas,* where is the Pope of the Saracens, 
who is called Kabatus, or CaJiphas; who is 
honoured and revered and according to their law is 
regarded just as the Bishop of Rome with us; 

* i.e. Baghdad, where at that period Na§ir (1180-1225) 
was Caliph with more iadependence than any of hispredecessois 
had enjoyed for several generations. 
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he can only be seen twice a month when he goes 
with his people to Machomet, the God of the 
Saracens. And having bowed the head and prayed 
according to their law, they eat and drink a 
sumptuous meal, before they leave the temple, 
and thus the Caliphas returns crowned to his 
palace. This God Machomet is visited and 
revered every day, Just as our lord the Pope is 
visited and revered. In that city of Baudas 
Machomet is God and the Calyphas is Pope, and 
this city is head of all the' race and law of the 
Saracens, as Rome is among Christian people’.’ 
From Jacques de Vitry, Matthew Paris probably 
derived his statement that in Baldach (i. e. 
Baghdad) ‘ lives the Pope of the Saracens, who is 
called Caliphus and is feared and venerated 
according to their law, just as the Roman Pontiff 
is with us’.® Marco Polo, writing about fifty 
years later, is rather more careful in his language, 
but he, too, suggests a misleading comparison, 
when he speaks pf Baudas as being a great city, 
which used to be the seat of the Calif of all the 
Saracens in the world. Just as Rome is the seat 
of the Pope of all the Christians.® 

These examples have reference to the historic 
Caliphate; one more may be given here, drawn 
from the period when the Abbasid Caliphate in 
Cairo was drawing to a close; it occurs in an 
account written by Peter Martyr Anghiera,- of an 
embassy sent to the Mamluk Sultan, Qan§uh 
Ghuri, by Ferdinand and Isabella of Spain in 
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1501 ; the author had been at the taking of 
Granada by these redoubtable champions of 
Christendom, and might have been expected to 
know something of Muslim political theory ; but 
he speaks of the Caliph as follows : ‘ A summo 
eorum pontifice Mammetes * confirmatur. Habent 
enim et ipsi summum pontificem. ... Is califias 
dicitur.’ 

A similarly erroneous identification was also 
occasionally made by Muhammadan writers, 
though with rare exceptions they are singularly 
incurious as to the details of Christian theory. 
One of the earliest of these is the great geographer 
Yaqut (1179-1229), who spealm of Rome as the 
city ‘ in which the Pope lives, who is obeyed by 
the Franks and occupies with them the position 
of an Imam ; if any opposes him, he is considered 
by them to be an apostate and a sinner, and must 
be expelled and banished or put to death’.*' 
Another was the historian Sibt ibn al-JawzI 
(1186-1257), who calls the Pope ‘the Khahfah 
of the Franks ’.** A greater name than either of 
these is that of Ibn Khaldun (1332-14D6) ; he is 
morer careful in his language, and probably uses 
the word ‘Khalifah’ in its liteanl meaning as 
‘ successor ’ without suggesting smy analogy be- 
tween thoi Cbristiah and the Muslim institution ; 
he explains that each of the Christian sects has 
its own patriarch, and that of the Melkites is called 
Pope ; the patriarch is considered to be the head 
* i. e. the MamlBk Shmliam 
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of the church and ‘the Khallfah of the Messiah’.* 
But his contemporary, Qalqashandl, without hesi- 
tation describes the Pope as ‘ the Khallfah of the 
Melkite Christians, to whom they resort for 
decisions as to what is allowed or lorbidden ’.i® 

By means of such comparisons, an entirely new 
characteristic was suggested as being included 
among the functions of the Caliph, namely, that 
of spiritual authority, which has a definite meaning 
in the Christian systen , but was altogether in- 
applicable to the Caliph according &o Muslim 
doctrine. The comparison was popularired in 
Europe through the influence of M. d’Ohsson’s 
monumental work. Tableau General de VEm'pire 
Othoman, the first volume of which was published 
in Paris in 1787 ; in this work he speaks of the 
* sacerdotal authority ’ of the Sultan,^® and styles 
him the ‘ Pontiff of the Musulmans ’.i’ 

How entirely misleading and incorrect such a 
comparison is — as false as the account of Islamic 
doctrine that Jacques de Vitry associates with it 
in the passage quoted above — ^may easily be judged 
by consideration of the fundamental differences 
between the two faiths, Christianity and Islam. 

The Pope is a priest, who, like any other priest, 
performs the daily miracle of the mass ; he can 
forgive sins, mdeed there are certain sins that are 
reserved for his consideration and he alone cari 

* This term is also used in modem times to denote the 
KAtholikos of the Armenian Church, or, as an alternative, 

‘ Khallfah of the Armenians 
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give absolution for them ; he can promulgate a 
new dogma and lay down what is to be beUeved 
by the faithful, in virtue of his office as their 
supreme teacher ; he is the final judge in all 
matters of dispute in reference to religious dogma, 
and he alone can prescribe the liturgical services 
employed in the Church ; he can canonize saints 
and grant plenary indulgences ,* in virtue of 
his supreme judicial authority certain cases are 
reserved to him, and he can alter or abrogate the 
laws made by his predecessors.^® 

Of all these powers there has never been the 
slightest trace in the Muslim history of the Cali- 
phate, for the Caliph has never at any time been 
held to be the depository of divine truth. He can 
promulgate no new religious dogma nor even issue 
a definition of one. He cannot forgive sins nor 
exercise any sacerdotal function, nor indeed is 
there any such thing as a priesthood in Islam, 
His relation to the Muslim religion is merely that 
of a protector ; as protector of religion he wages 
war against unbelievers and punishes and sup- 
presses heretics. As leading the prayers during 
public worship and as pronouncing the IQiutbah, 
he can indeed perform definite religious functions, 
but none of these fimctions can rightly be described 
as spiritual. Such spiritual powers as have ever 
been claimed to exist in the Muslim world have 
been attributed either to the prophets or to a few 
of the greatest saints, for some of the prophets and 
the saints are believed to have performed miracles. 
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and the founders of religious orders could in a 
mysterious manner communicate spiritual power 
and confer spiritual blessing ; but none of these 
high privileges have ever been claimed for a 
Caliph. 

In the technical vocabulary of the chief literary 
languages of the Muhammadan world — ^Arabic, 
Persian, Turkish, Urdu — ^the same distinctions 
between secular (dunyawi, dunyawi), religious 
(dim), and spiritual (ruhl, ruhani) are current as in 
European languages. As in Christian literature, 
so in Islamic literature, the word spirit (ruh) is 
used in two distinct references : (i) psychological, 
for the soul of man, and (ii) religious, as in such 
phrases as ruh ul-qudus (‘ the Holy Spirit ’), and 
it is only in the second sense that the word could 
have any application when the spiritual authority 
of the Caliph is spoken of ; but the word rii^, 
or ru^Sni, could not be employed hi such a con- 
nexion by any Muhammadan writer without 
incurring the imputation of blasphemy. In Euro- 
pean languages the word spiritual and its equiva- 
lents, especially the French word ‘ spirituel is 
used in a much greater variety of applications, 
and has not the same narrowed reference as rulja 
or ruhani ; further, in Christian literature the 
word has distinctive associations, and has grown 
up in connexion with an outlook upon theology 
and the world, entirely different from those 
belonging to the main currents of Muslim thought. 

Nevertheless, from the end of the eighteenth 
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century onwards, it has become a common error in 
Europe that the Caliph is the spiritual head of all 
Muslims, just as the Pope is the spiritual head of 
all Catholics ; that as Sultan he is temporal ruler 
over the Ottoman dominions, but as Caliph he is 
supreme spiritual authority over all Muslims, under 
whatever temporal government they may dwell ; 
consequently, to interfere with the exercise of his 
spiritual authority, or to fail to respect his claim 
in this, regard, argues an attitude of religious 
intolerance. There is reason to believe that this 
widespread error in Christian Europe has reacted 
upon opinion in Turkey itself. However this 
may be, it is certain that during the nineteentjh 
century emphasis was laid on^the claim of the 
Ottoman Sultan to be Khallfah', such as is without 
parallel in the preceding centuries of Ottoman 
rule. Sultan Abdul Hamid II, at the very 
beginning, of his reign, had this claim inserted in 
the Constitution which he promulgated on the 
24th December, 1876 : ‘ Art. 3. The Sublime 

Ottoman Sultanate, which possesses the Supreme 
Islamic Caliphate, wiU appertaiu to the eldest of 
the descendants of the house. Art. 4. H.M. the 
Sultan, as Caliph, is the protector of the Muslim 
religion.’ 

Abdul Hamid came to the throne at a period of 
trouble and disaster for the Turkish empire; 
insurrection had broken out in the Herzegovina 
and was soon followed by war with Serbia and 
Montenegro. In the following year, 1877, Russia 
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also declared war, and despite the vigorous resis- 
tance offered by the Turkish armies, the result of 
the campaign was in every way disastrous to 
Turkey, and finally Russian troops in 1878 
encamped outside the walls of Constantinople. 
The Treaty of Berlin handed over Bosnia and the 
Herzegovina to Austria ; Roumania, Serbia, and 
Montenegro obtained complete independence, and 
Bulgaria became an independent state under 
Turkish suzerainty. Thus deprived of so large a 
part of his European dominions, the new Sultan 
appears to have turned his eyes to Asia in the 
hope that he might there obtain moral support at 
least. The whole Muslim world had been pro- 
foundly stirred by the encroachment of European 
powers upon dominions that had at one time 
belonged to Islam ; and the disasters that followed 
the Russian victory through the Treaty of Berlin 
were all the more impressive in their effect as 
coming at a time when education and a wider 
intellectual outlook were changing the Muham- 
madan world. 

The Sultan endeavoured to turn this wave 
of sympathy to his own advantage by laying 
emphasis upon his position as Khallfah, and 
sought to obtain recognition for himself outside 
Turkish borders by sending emissaries to Egypt, 
Tunis, India, Afghanistan, Java, and China, to 
impress upon the Muslims of those countries that 
there was still a Khallfah in Islam. Had he 
received active sympathy from his co-religionists 
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dwelling under other governments, his position 
might have gained a considerable accession of 
strength, and there is no doubt that realization of 
the dependent state of a great part of the Muham- 
madan world, as contrasted with its past glories 
and independence, stimulated in the minds of 
many Muslim thinkers a desire for unity among 
the scattered Muhammadan populations. Turkish 
journalists tried to persuade othesrs that in response 
to the summons of the Sultan of Turkey, millions 
of Muhammadans from all parts of the world would 
rally to his standard.^® But the emissaries of 
Sultan Abdul Hamid were ill-chosen. They were 
not infrequently ignorant of the language of the 
country to which they were sent and the success 
of such efforts as they made appears to have been 
slight. On the other hand, this propaganda came 
up against the doctrine accepted as orthodox by 
the majority of Sunni theologians, that the 
Khallfah must be of the tribe of the Quraysh. 
Even among the Turkish Sultan’s own subjects 
this opposition to his claim made itself felt, and 
when about 1890 Abdul Hamid ordered the 
removal from the chief mosques in Constantinople 
of the tablets containing extracts from authoritative 
writings setting forth the qualifications required 
in the Khahfah,®® this proceeding did not prove to 
be a very persuasive argument, and the large body 
of the Sunni ‘Ulama stood aloof. On the other 
hand, some theologians from other countries were 
persuaded to visit Constantinople, and there 
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received decorations and pensions in recognition 
of their subserviency.® His efforts received more 
sympathy in those circles that were ignorant of 
systematic theology, and felt that the political 
subordination of any Muslim community to tton- 
Muslim rule was an outrage against their faith. 
But the greatest opposition came from the liberal 
political thinkers who in consequence of their study 
of Western literature, or their residence in Europe, 
were unwilling to Iraid their support to an irrespon- 
sible and cruel despot such as Sultan Abdul 
Hamid had shown himself to be. His abolition 
of the Constitution promulgated at the beginning 
of his reign in December 1876, had shown that no 
support could be expected from him for any 
liberal movement in politics, and the number of 
persons who had been obliged to go into exile in 
order to escape the persecution of his innumerable 
spies or even death at the hands of the autocrat, 
was so great that it is allied that when the 
Constitution was re-established in July 1908 as 
many as 80,000 of such exiles returned to Con- 
stantinopla® One of the most active workers in 
the movement^ Sayyid Jamal ud-Din (1839-1896), 
whose ideal was the unity of all Muslims in all 
parts of the world into one Islamic empire under 
the protection of one supreme Caliph, recognized 
clearly enou^ how unfit Abdul Hamid was to 
serve as the rallying point for such an ideal, and 
he used to say : * Alas ! that this man is mad, 
otherwise I would secure for him the allegiance of 
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all the nations (rf Islam ; but since his name is 
great in men’s minds, this thing must be done in 
his name.’ ^ 

So the attempt to revive the earlier associations 
connected with the Caliphate were doomed to 
failure : the tyrannies of Abdul Hamid were so 
notorious, were associated with so much recent 
suffering, and had created so much distrust in the 
minds of liberal politicians, that they recognized 
that the Sultan himself constituted the most 
serious hindrance to the establishment of constitu- 
tional methods of government. Hence the revolu- 
tion of 1908 and the deposition of Abdul Hamid in 
the following year. 

But the claim made on behalf of the Caliph that 
he could exercise spiritual authority over the 
Muhammadan subjects of other governments, was 
considered too valuable in dealing with Euro- 
pean powers, to be readily abandoned by the 
new constitutional government. After Austria, in 
October 1908, annexed Bosnia and Herzegovina, 
the agreement with the Turkish Government 
stated that the name of the Sultan should continue 
to be mentioned as Caliph in the public prayers, 
and that the Ra’is ul-‘IJlama, the pr^ident of the 
Muslim Curia that controlled ecclesiastical affairs 
in Bosnia and Herzegovina, should continue as 
before to be subordina^ to the department of the 
Shaykh ul-Islam in Constantinople, and should 
have to receive a diploma of investiture from 

him.2« A few years later, the treaty of Lausanne 

2882 2 
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(lSti2^) which declared the sovereignty of the King 
of Italy over Libya, also recognized the Caliphate 
of the Sultan of Txjrkey, and laid it down that 
his name should be included in the Khutbah, and 
that the head QadI of Libya should be nominated 
by the Shaykh ul-Islamat in Constantinople and 
his stipend shotild be paid by the Turkish Govern- 
ment, as being a ‘ spiritual chief ’, deriving his 
authority from the spiritual head of the Muslim 
faith.®* The Bulgarian Government, in the treaty 
of Constantinople (1913), did not concede quite so 
much, but agreed that the chief Mufti should 
receive from the Shaykh ul-IslAmat authorization 
for the performance of his functions, but that he 
should be elected by the Muftis of Bulgaria from 
among their own number, just’ as the other 
Muftis were elected by the Muhammadan electors 
of Bulgaria ; but when such an election had taken 
place, a diploma must be obtained from the 
Shaykh ul-Islamat, before any of these new 
Muftis could issue decisions on matters of Muslim 
law, and such judgements should be submitted to 
the scrutiny of the Shaykh ul-Islamat, if the 
parties interested so demanded. The Caliph thus 
would continue to exercise his spiritual authority 
in the autonomous kingdom of Bulgaria, through 
his departmmit controlling the administration of 
ihe Sharl‘ah. A similar control was conceded in 
Greece also, by the faeaty of Constantinople (1913), 
bi^t with certain restrictions, in that the King of 
Greece would nominate the chief Mufti out of three 
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candidates elected by an electoral body made up 
of all the Muftis of Greece, and the subordinate 
Muftis would receive from him their authorization 
under a general license granted him by the Shaykh 
ul-Islamat. v 

But the conviction gradually gained strength 
that the historical associations of the Caliphate 
were incompatible with a constitutional govern- 
ment responsible to a National Assembly ; the 
very atmosphere of awe and reverence that sur- 
roimded the personage bearing the august name 
of KJialifah, to whom unquestioning obedience 
was due, exposed his ministers to the risk of 
dismissal at any moment, just as in the preceding 
reigns of Tmkish despots. The history of the 
Abbasid Caliphate in Egypt had shown that it 
was possible for a Caliph to exist without a single 
particle of temporal power, though it is unlikely 
=,that Turkish statesmen were influenced by any 
such historical considerations, for they were more 
concerned with meeting the immediate needs of 
the political situation in their own country and 
were most strongly influenced by constituticmal 
theories which might at any time be wrecked 
by the will of an autocrat. Accordingly, on 
1st November, 1922, the Grand National Assembly 
declared that the office of the Sultan of Turkey 
had ceased to exist and that its government had 
become a republic. Sultan Wahid ud-Din was 
deposed, and the National Assembly elected his 
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The new dignitary was shorn of all real authority 
or concern in the political and administrative 
afiairs of the country ; he was invested with the 
mantle of the Prophet, just as his ancestors had 
been, but he was deprived of the power of the 
sword, and unlike them, did not proceed to the 
mosq^ue of Ayyhb to be girt with the sword of the 
founder of the Ottoman house. His functions 
appear to have been mainly ornamental ; he was 
present at the weekly Selamlik and was treated 
with outward formalities of respect ; but it had 
not become clear ^hat place he was to fiU in the 
life of the Midiammadan world, or even in his 
own cotmtry, before this shadowy dignity too was 
taken away from him, the Caliphate was abolished 
altogether, and the last Ottoman holder of this 
ancient title was sent into exile in March 1924. 

Speculation as to the future of this institution 
is out of place in a book concerned only with its 
historical development in the past. As a political 
reality, or as embodying the theories that had lent 
importance to it in the past, the Caliphate had long 
been dead, and the Turkish National Assembly 
had faced the realities of the situation in decreeing 
its abolition. 

The theory implied that there was only one 
supreme ruler in the Muhammadan world, to 
whom all the faithful owed obedience. But 
already in the eleventh century there were eight 
Muslim potentates who called themselves Caliph : 
the Abbasid in Baghdad, the Fatimid in Cairo, 
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and six princes of less importance in Spain. 
As to the number of personages who were 
styled Khalifah in the fourteenth and fifteenth 
centuries, some account has already been given in 
Chapters IX and XI. Even at the present time 
there is more than one Sunni Caliph in existence. In 
the first place, in the opinion of a large number of 
Muslims the Ottoman Caliph has not been deprived 
of his dignity by the vote of the National Assembly. 
The Sharif of Morocco is still reverenced by his 
subjects as the possessor of this dignity, which has 
belonged to his family since the sixteenth century. 
In assuming the title of KhaMah, the King of the 
Hijaz can put forward a claim which no member 
of the Ottoman house was ever able to make, 
namely, that he belongs to the tribe of the 
Quraysh, and thus satisfies one of the earliest 
requirements as laid down by Sunni theologians. 
But in the Malay Archipelago, too, there are 
several Muhammadan princes who hold this title, 
such as the Sultan of Jokyakarta in Java, whd is 
styled Khalifah of Allah, as is also the insignificant 
prince of Sambiliung in the island of Borneo ; on 
the east coast of the same island two petty chiefs 
in Kutei and Pasir call themselves Khalifatu’l- 
, Mu’ minTn, and the Sultan of Tidore in the Malucca 
Islands, whd used to call himself Khalifatu-1- 
Mu‘az!^m (the vicegerent of the Exalted One), is 
now known as Siialvfatu-l-Mahf'az (the vicegerent 
of the Remembered One) — both of these being 
designations of Allah).*® Lastly, in Benkulen, one 
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of the districts of the island of Sumatra, Khallfah 
is a common designation for native chiefs.®’ 

Under present conditions there seems ^o imme- 
diate prospect of a political community being 
established in the Muhammadan world under the 
headship of one Khallfah, such as Muslim, doctrine 
requires. Nevertheless, the ideal is still cherished, 
and is likely to survive as a hope in the hearts of 
Muslim peoples for many -generations to come, 
for every Muslim regards himself as the citizen of 
an ideal state, in which the earth is the Lord’s 
and the fullness thereof ; this state knits together 
all his brethren in the faith, under obedience to 
the Imam-Khallfah, the successor of the Prophet 
and the vicegerent of God. The aspiration of 
Islam is to dominate the world, and make the 
precepts of the ShaH'ah or sacred law effective 
in every department of administration and the 
social life ; to this end the missionaries of the faith 
labour unceasingly, and the Khallfah ought year 
by year to wage Jihad against unbehevers until 
there is no government on the earth, save that of 
Allah. Among the ignorant there are many 
Muhanunadans who are under the delusion that 
this ideal has already attained fruition, and that 
all the Christian powers are but vassals of the 
Caliph and only govern by his permission. The 
learned are better acquainted with the actual 
facts of the modem world ; but immersed in the 
study of the sacred law and the traditional 
ordinances of their faith, thev continue to discuss 
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the applicatioii of them under ideal conditions 
that have no connexion whatsoever with realities, 
and they long for the dayiwhen they may become 
authoritative exponents of this law in a purely 
Muslim state. A growing number of Muhamma- 
dans, more fully acquainted with modem con- 
ditions and more in touch with the aims and ideals 
of the present day, still cling to the faith of their 
childhood and the associations that have become 
dear to them from the Muslim atmosphere in which 
they grew up. These men likewise cherish an 
ideal of some form of political and social organiza- 
tion in which self-realization may become possible 
for them in some system of civilization that is 
Muslim in character and expression. They resmit 
the predominance of European rule and the 
intransigeance of European ideas. Even when the 
dogmas of their faith have little hold upon them, 
they are still attracted by the glamour of a dis- 
tinctively Muslim culture and long to break the 
chains of an alien civilization. To these men, 
as much as to the others, thm hope remains 
enshrined in the doctrine of the Caliphate. 
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SHIAH AND KHAWlEIJ DOCTRINES OF THE 
CALIPHATE 

In the preceding account attention has been 
almost entirely confined to the Sunni Caliphate 
because this has played the most important part 
in the history of the Muhammadan world and for 
a longer period and over a much larger extent of 
temtory than is the case with any other branch of 
the Mush'm church, but there have been current 
in the Muha m madan world many more theories 
than that of the Sunnis. Liberty of theological 
speculation may almost be said to have been ' 
sanctified by the Tradition ascribed to the Prophet : i 
‘ Difference of opinion in my community is a 
(manifestation of Divine) mercy and the abun- 
dant sectarian development in the Muhammadan 
wo?ld is further recognized by the Tradition : 

‘ My community will beoomp divided into seventy- 
three sects.’ As with other subjects of interest to j 
the theologian and the legist, this of the Caliphate ' 
has been abundantly discussed, and some account 
may well be given here of such speculations as 
have- found embodiment in any actual system of 
political organization. 

Aniong these, the -Shiah first demands con- 
sideration, as there have been a number of 
independenl Shiah states, the rulers of which have 
claimed descent from one or other of the sons of 
‘All ; from Hasan, the Banu Ukhayfe in Mecca 
and the Yaman (866-960), the Idrisids of Morocco 
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handed on to his son, and thus it passed from 
generation to generation. Recording to the Shiah 
doctrine, therefore, each Imam possesses super- 
human qualities which raise him above the level 
of the r^t of mankind, and he guides the faithful 
with infallible wisdom, and his decisions are 
absolute and final. According to some of the 
Shiahs, he owes this superiority to a difference in 
his substance, for from the creation of Adam 
a divine light has passed into the substance of 
one chosen descendant in each generation and has 
been present iu ‘All and each one of the Imams 
among his descendants) 

The Shiahs broke up into a large number of 
sects, into the details of which it is not possible to 
enter here, but according to the sect of the 
Twelver^ to which the modern Persians belong, 
the Imain has been hidden from about the year 
873, and from his seclusion, invisible to the eyes of 
men, he guides the life of the community, and 
until God is pleased to restore the Imam to the 
eyes of men, legal authority rests with the Muj- 
tahids, the enlightened exponents of the Shail'ah. 
In accordance with this theory, the Shah of 
Persia is regarded as being only the guardian of 
public order and makes no claim to be a Caliph. 
Thus, in the Supplementary Fundamental Laws, 
promulgated by the Shah Muhammad ‘All in 
1907, article 2 ran as follows: 'At no time 
must any legal enactment of the Sacred National 
Consultative Assembly, established by the favour 
and assistance of His Holiness the Imam of the 
Age (may God hasten his glad advent), the- 
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favour of His Majesty the Shahinshah of Islam 
(may God make his reign abide for ever), the 
care of the Proofs of Islam (i. e. the naujtahids) 
(may God multiply the like of them), and the 
whole people of the Persian nation, be at variance 
with the sacred principles of Islam.’ ^ 

The Zaydis, who at the present time are found 
ohiefiy in the Yaman, maintain that the Imam 
should not only be a descendant of Fatimah, the 
daughter of the Prophet, but that he must be 
elected, and they accordingly refuse to an Imam 
the right of appointing bis successor. They also 
admit of the possibility of there being two Imams 
at the same time, and hold that circumstances 
may even justify the passing over for a time of 
the legitimate Imam and the election of some one 
who has not legally so good a claim. 

Further, there are extremists among the Shiahs 
who have pushed the doctrine of the spiritual 
authority of the Imam to such an extent as to 
look upon ‘All and his descendants as more or 
less incarnations of the divinity; but in the 
political history of the Muslim world such doctrines 
have rarely found embodiment in any organized 
political system. 

The antithesis of Shiah doctrine is taught by 
the Khawarij. The Khawarij put forward the 
very contrary of the Shiah doctrine, and represent 
the extreme left of Muslim poUtical theory. 
Instead of confining the office of Caliph or Imam 
to any one particular family or tribe, they hold 
that any believer is eligible for this exalted office, 
evm though he be a slave or a non-Arab. They 
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further separate thepiselves from the majority of 
Muslim thinkers in holding that the existence of 
the Imam is not a matter of religious obligation, 
and that at any particular time the community 
can fulfil all the obligations imposed upon them by 
their religion and have an entirely legitimate 
form of civil administration without any Imam 
being in existence at all: when, under peculiar 
circumstances it may be found convenient or 
necessary to have an Imam, then one may be 
elected, and if he is found in any way unsatisfactory, 
or if he does not fulfil the precepts of their stern 
religious creed, he may be deposed or put to 
death. 

The history of the Khawarij is liirgely made up 
of a number of revolutionary movements which 
caused the Muhammadan government much annoy- 
ance and anxiety, and they achieved little success 
in their attempt to make themselves independent. 
The most important of their political establish- 
ments was in Oman. The first recorded eledtion 
by them of an Imam in this territory is in the year 
761, but he was put to death in 763 when the first 
Abbasid Caliph sent troops to invade Oman. 
They elected their second ImAm in 791, and rose 
in revolt against the Abbasids and were practically 
independent for a century ; but in 893 Oman was 
occupied by Abbasid troops, the Imam was killed, 
and his head sent to the Caliph. No Imams were 
elected between 1164 and 1406. The present 
dynasty that has its capital in Masqat was founded 
in 1741 by Ahmad ibn Sa‘id, who was elected 
Imam after driving out the Persian invaders ; 
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but after the death of his son, n,o further ImAm 
was elected, and from that period to the present 
day the Sultans of Masqat have been called 
Sayyids. I^om Oman came a colony of Khawarij 
who settled in Zanzibar. A small group of 
Khawarij is also found in North Africa, known as 
the AbAdls. 

In addition to these sects, which have succeeded 
in playing some part in the political life of the 
Muhammadan world, there have been various 
speculative doctrines which have never succeeded 
in g ainin g for themselves embodiment in any 
form of political organization. 


APPENDIX B 

THE ALLEGED SPIRITUAL POWERS OP THE 
CALIPH 

Some of the greatest authorities on Islam have, 
from time to time, protested against the use of the 
phrase ‘ spiritual powers of the Caliph ’, and some 
examples of such protests are given below, in 
order to show how unjustifiable tins vulgar error is. 

‘ A cdt4 du v6zk et sur la meme ligne, mais 
suivant un autre ordre d’id4es, se place le ch&ikh- 
vl-isldni, “ I’ancien rislUm ”. On a pr6t^du 
k tort qu’il 4tait dans Tordre spirituel oe qu’est le 
v4zir dans I’ordre politique, le d§l^u4 du sultan, 
•en tant que pontife et d’imam, successeur des 
H n’y a point, a vrai dire, de pouvoir 
spirituel, de meme qu’il n’existe pas de sacerdoce 
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dans rislam. L’ attribution propre, essentielie, 
unique du mufti, c’est i’interpr^tation de ia 1<h : 
attribution considerable la oil la loi est tout. Chef 
de I’ul^ma, de ce corps a la fois judiciaire et 
religieux, mais n’etant iui-m§me ni pr6tre ni 
magistrat, sauf dans quelques cas particuliers, il 
y a dans sa foneticm du garde des sceaux, de 
i’avocat consultant et du doyen de faculte.’ ^ 

‘ I have on several occasions pointed out how 
incorrect it is to represent the Caliph as a “ spiritual 
ruler ”, like a kind of Pope ; people still do not 
yet sufficiently realize that originally “ sultan ” 
means merely “ power, authority ” (it already 
occurs in this sense in a Tradition of the time of 
Omar and in the Kitab al-umm of Shafi^) ; if 
he who exercises power, the Sultan, in the en^ 
leaves the Caliph out in the cold and makes the 
dignity of the Sultan hereditary in his own hou^, 
in a word, establishes a Sultan-dynasty side by 
side with the Caliph-dynasty, then the funda- 
mental position of the Caliph as leader of the 
community is not thereby shaken or altered, his 
functions only, are restricted ; a comparison may 
possibly be made with the Mayor of the Palace of 
the Merovingians ; there is perhaps also a paralleA 
in the limitation for a whole centmry of the power 
of the Japanese Emperor by the Shoguns ; it 
was possible for the Caliph to be rendered power- 
less just for teie very reason that his power was 
a temporal (mundane) power ; this is not possible 
in the case of the Pope, because his functions are 
not temporal (are super-mundane) : for he lu^ 
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the po-wer of the keys and the power of dogma. 
The Caliph has nothing that can be in any way 
I compared with this, and it is difficult to under- 
stand how the fable of the spiritual power of the 
Caliphs can have arisen, and how it could have 
been constantly extended further by scholars who 
are otherwise intelligent, though no one is able to 
say what these spiritual functions actually consist 
of ; for the appointment of judges and the con- 
ferring of high-sounding titles can certainly not 
be considered as such.’ * 

‘ So we see the mediaeval conception of the 
State slowly accommodate itself to the altered 
conditions of the times. This is especially the case 
in the sphere of the particular internal Islam- 
policy which finds expression in the antithesis — 
State-control and non-interference in religion. At 
first sight this problem seems to be actually no 
problem at aU ; indeed, if the Caliph were a Pope, 
this problem would of course not occur ; for then 
we should have before us a complete hierarchy. 
But the Caliph is no Pope, rather he is the secular 
ruler of the ideal community. Beside him stands 
the Holy Law (sheria or sheriat), as the embodi- 
ment of the religious factor which is authoritatively 
interpreted by the chief Mufti of the Hanafi 
rite, the Shaikh-ul-Islam. As is well known, 
besides the executive law of the Kadis there is in 
Islam the consultative law of the Muftis, which 
may be compared with the legal opinions given 
by European jurists, and this has just as little 
bindinc^ force on the iudges. Since the fifteenth 
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century the Shaikh-nl-Islamat has grown to be 
the highest religious government office in Turkey. 
The Shaikh-ul'Islam takes equal rank with the 
Grand Vizier and is his deputy. Though inde- 
pendent as interpreter of the law, he is in his 
position himself an official ‘who may he dismissed. 
So in this way, so far as individual persons are 
concerned, the problem of State-control and non- 
interference in religion is settled.’ ® 

‘ The most difficult point of colonial Islam-policy 
is obviously the relation of the European state to 
the international claims of Islam. This claim 
confronts us most conspicuously in the custom of 
extolling the Caliph of the time in a special bidding- 
prayer during the Eriday service. Throughout 
the whole history of Islam, the mention of the 
name of the Caliph at the end of the sermon was 
an act of special importance. Whoever was 
mentioned on this occasion, was considered by the 
community in the particular coimtry to be the 
real sovereign, who could only incidentally be 
prevented by external circumstances from exer- 
cising the actual power of government. So long 
as the sultans received their investiture from a 
Caliph (who might indeed happen to be entirely 
dependent upon them), this usage was quite in 
order. But it is quite another question, what 
should be the relation of a Christian authority to 
this problem. Properly speaking, the Christian 
domination shuts out the mention of the name of 
a Caliph; for, as already stated, the Caliph is 
indeed no Pope, no spiritual head, but the real 
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sovereign. Nevertheless many European States 
for various reasons have tolerated and recognized 
:n their territories a bidding-prayer for a foreign 
ruler.’ * 

‘ When in 1268 Baghdad was destroyed by the 
Mongols and the Abasside Caliphate, dating more 
than five centuries back, was wiped out, the 
Mohammedan world was not lifted from its hinges, 
as would have happened if the Caliphate still had 
had anything to do with the central government 
of the Mohammedans. In fact this princely house 
had already been living three centuries and a half 
on the faint afterglow of its ephemeral splendour ; 
and if during that time it was not crowded out by 
one of the very powerful sultans, its very practical 
insignificance was the main reason for that. So 
insignificant had these Caliphs in name become 
that certain European writers sometimes have felt 
induced to represent them as a kind of religious 
princes of Islam, who voluntarily or not had trans- 
ferred their secular power to the many territorial 
princes in the wide dominion of Islam. To them 
the total lack of secular authority, coupled with the 
often-manifested reverence of the Moslim for the 
Caliphate, appeared unintelligible except on the 
assumption of a spiritual authority, a sort of 
Mohammedan papacy. Still, such a thing there 
never was, and Islam, which knows neither priests 
nor sacraments, could not have had occasion for it. 
Here, as elsewhere, the multitude preferred legend 
to fact ; they imagined the successor of the Pro- 
phet as stOl watching over the whole of the Moslim 

2882 g b 
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comnaxinity ; as, according to historical tradition, 
he really did during the fiorst two centuries following 
the Bijrah, and this long after the institution c^ 
the Caliphate had disappeared in the political 
degeneration of Islam. However, they did not 
imagine him as a Pope, but as a supreme ruler ; 
above all, as the amlr-al-mu'minlnf commander of 
the legions of Islam, which some time would make 
the whole world bend to its power.’ ® 

‘ Probably without intention, some European 
statesmen and writers have given a certain 
support to the Panislamic idea by their considera- 
tion, based on an absolute misunderstanding, of 
the Caliphate as a kind of Mohammedan papacy. 
Most of all did this conception find adherents in 
England at the time when that country was still 
considered to be the protector of the Turk against 
danger threatened by Russia. It was thought 
useful to make the British-Indian Moshm beheve 
that the British Government was on terms of 
intimate friendship with the head of their church. 
Turkish statesmen made clever use of this error. 
Of course they could not admit before their 
European friend the real theory of the Caliphate 
with its mission of uniting aU the faithful under 
its banner in order to make war on all T0firs. They 
rejoiced all the more to see that these had formed 
about that institution a conception which to be 
sure was false, but for that very reason plausible 
to non-Mohammedans. They took good care not 
to correct it, for they were satisfied writh being 
able, before their co-religionists, to point to the 
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fact that even among the great non-Mohainmedan 
powers the claim of the Ottomans to the Caliphate 
was recognized.’ ® 

‘ In the beginning the Caliphs (as their name 
indicates) were the ‘ successors ’ of Mohammed, 
namely in the guidance and the government of the 
community. In proportion as the conquests of 
Islam were extended and firmly established, the 
Caliphate developed into a princely dynasty, 
which ruled over an empire and theoretically made 
claim to the governance of the whole world. We 
have already drawn attention to the deep roots 
this theory has struck in the system of Islam and 
in the popular notions of its adherents. Even 
after the political dismemberment, which quickly 
set in, had reached its furthest point, they still 
continued to cling to the fiction of the unity, and 
the Caliphs deprived of all real power remained the 
symbol of this unity, and at least set themselves 
with their diplomas to put the seal on whatever 
had come into existence outside their influence. 

‘In this fiction, however, the Caliphs kept the 
wj/me of whatever their predecessors had been 
in Tedlity ; they were called rulers of all the lands 
occupied by Islam, and never spiritual chiefs, 
whose interference was confined to specifically 
religious matters. The system had indeed been 
complete from about the tenth century, and its 
further application took place, just as before its 
first development, under the guidance of the 
learned ; no one expected it of the central 
authority, whether real or fictitious. Neither 
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Muslim statesmen, scholars, or laymen have ever 
seen in the Caliph anything else hut the lavdhil 
leader and ruler of all believers. 

‘ When for centuries the obvious impotency of 
the later Abbasid Caliphs seemed to have put the 
arrogant doctrine of the Caliphate to shame, the 
Turks in the sixteenth century were able to restore 
to this dignity the unity of name and reality. 
Strong by the might of their weapons, they com- 
pelled the majority of the orthodox Mohammedans 
to recognize them as Caliphs, and they made men 
forget the conditions which did not suit them, 
which the law and public opinion had formerly 
imposed on the Caliph, such as descent from the 
Quraish, to mention nothing else. The Muslim 
world always accustomed to bow before the force 
of facts in politics still more than in any other 
sphere, accepted the change without much pro- 
test, even in countries that had never come into 
touch with the Turkish Government. Even in the 
Far East, to which our Indian Archipelago 
belongs, the Turkish Sultan, under the name of 
Rajah Rum .or of Sultan Istambul, became the 
revered hero of the popular legend of the Caliphate, 
and the idea spread among the Mohammedan 
learned that the princes of Constantinople were 
the legal rulers of the world, while the other kings 
and emperors of the earth must be either his 
vassals or his enemies.’ ’ 

‘ The only central organization that Islam has 
ever possessed, or still possesses, is of a political 
kind ; it has never known anything that can be 
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compared witli the papacy or with general 
councils. The purely spiritual affairs of Islam have 
for the last thirteen centmies been dealt with by 
the learned in the various countries, and they 
could avail themselves of any part that they chose 
of the light kindled by their fellows in other lands, 
but were not bound to an3dihing by any oecumeni- 
cal representation of all -Muslims.’ * 

‘ Even ampngst the Moslem peoples placed 
under the direct government of European States 
a tendency prevails to be, considered in some way 
or another subjects of the Sultan-Khalif. Some 
scholars explain this phenomenon by the spiritual 
character which the dignity of Khalif is supposed 
to have acquired duriug the later Abbasids, and 
retained since that time, until the Ottoman princes 
combined it again with the temporal dignity of 
sultan. According to this view the later Abbasids 
were a sort of Popes of Islam ; while the temporal 
authority, in the central districts as well as in the 
subordinate kingdoms, was in the hands of various 
sultans. The Sultans of Constantinople govern, 
then, under this name, as much territory as the 
political vicissitudes allow them to govern, i.e. the 
Turkish Empire ; as Khallfs they are the spiritual 
heads of the whole Sunnite Islam. 

‘Though this view, through the ignorance of 
European statesmen and diplomatists, may have 
found acceptance even by some -of' the great 
Powers, it is nevertheless entirely untrue ; unless 
by “ spiritual authority ” we are to understand 
^e enipty appearance of worldly authority. This 
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appearance was all that the later Abbasids re- 
tained after the loss of their temporal power ; 
spiritual authority of any kind they never 
possessed. 

‘ The spiritual authority in Catholic Islam 
reposes in the legists, who in this respect are called 
in a tradition the “ heirs of the prophets Since 
they could no longer regard the Khalifs as their 
leaders, because they walked in worldly ways, 
they have constituted themselves independently 
beside and even above them ; and the rulers have 
been obliged to conclude a silent contract with 
them, each party binding itself to remain within 
its own limits.’ ® * 

‘ Muhammad had established at once a religion 
and a State ; as long as he lived, both of them had 
exactly the same territorial extension. Religious 
authority was always exercised by himself alone, 
in his quality of prophet and apostle of God ; a 
quality that in his idea and that of his companions 
did not admit of delegation of spiritual powers 
to others, nor of transmission of such powers by 
inheritance after his death. The series of di^rine 

* That the Khalifate is in no way to be compared with the 
Papacy, that Islam has never regarded the Khalif as its 
spiritual head, I have repeatedly explained since 1882 (in 
‘ Nieuwe Bijdragen tot de kennis van den Islam in Bijdr . , 
tot de Taal-y Land- m Volkenhmde van Nederland Indie, 
Volgr, 4, Deel vi, in an article, ‘ De Islam % in De Gids, 
May 1886, in Questiom Diphrmtiguea et Colonicdes, 6me annde» 
No. 106, &c.), I am pleased to find the same views expressed 
by Professor M. Hartmann in Die Wdt des Islams, Bd. i, 
pp. 147-B. 
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revelations, namely, the Qur’an, was definitely 
closed with Mufiammad ; after whom the befievers 
had only to faithfully follow his teachings. Hence 
in Islam there is no trace of any ecclesiastical 
hierarchy or of sacerdotal holy orders ; there is an 
entire absence of the idea of Christian sacraments, 
and of an intermediary between God and the 
individual believer. To find anything that at all 
approximates to the spiritual powers of the 
Catholic, Greek, or Protestant clergy we must go 
to those late manifestations of Islam, about six 
centuries after Muhammad, namely, the religious 
confraternities, in which only there is a true cure of 
souls, a true spiritual power, which, however, only 
concerns the relations between the master and the 
adept who has voluntarily Joined the confraternity 
after the novitiate, and in no way touches either ‘ 
dogma or ritual.’ “ 

‘ Historically the Caliphs are the successors of 
Muhammad in the rule of the whole Muhammadan 
state, i.e. the entire body of ’the Muhammadans ; 
it being presupposed that there were no Muham- 
madan populations under non-Muslim rule — ^as 
was, in fact, the case for several centuries. But 
(an inexplicable fact at first sight for a Euro- 
pean) these universal monarchs of Islam, Just like 
all other Muslim sovereigns, while they possessed 
to an unfimited degr^ executive power and some 
judicial power, are entirely lacking in legislative 
power ; because legislation properly so called can 
only be the divine law itself, the Shariah, of which 
the ‘ulama, or doctors, are alope the iaterpreters. ; 
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In the religious sphere the only attribute of the 
Caliph, as of any other Muslim sovereign, is to put 
forth the power of his secular arm in order to 
protect the faith against internal and external 
foes, and to take care that public worship, con- 
sisting of common prayer on Fridays, is regularly 
celebrated.’ “ 

‘ The Caliph is the “ prince of the faithful ”, is 
the universal monarch of the Musalmans, not the 
head of the Muhammadan religion ; in respect of 
dogma and ritual he is a simple believer, obliged 
to observe the traditional doctrine as preserved by 
the ‘ulama. He is a defender of the MusUm faith, 
an enemy of heresy, just as European emperors, 
kings, and princes were defenders of the faith and 
extirpators of heresy in past ages.’ “ 


APPENDIX C 

POPULAR USES UP THE TERM KHALlFAH 

It is a characteristic outgrowth from the Muslim 
doctrine of the equality of all believers and of the 
absolute subjection of man to the Will of God and 
his nothingness as a mere creature, that even the 
exalted titles enjoyed by the most powerful 
Muhammadan potentates are applied to persons 
of a mean and quite insignificant status in society. 
As a technical term in the administrative language 
of Egypt, Ehalifah occurs as early as the first 
century of the Bijrah, to denote the representative 
of a Pagarchos, or local official of the finance 
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department, each one of "whom had his Khahfah or 
atroKpundpu}^ at the capital, through whom pay- 
ments of the taxes were madeA lii more modem 
times the term Khallfah was commonly applied in 
Turkish official organization to any junior clerk in 
a public office ; ® and it was also used in Turkey 
to designate an assistant teacher in a school, or 
even an apprentice in the building trade. The 
historian of the reign of Muhammad IV (1648- 
1687), who was a cofiee-maker, bore the name of 
Muhammad Khallfah.® In the household of the 
Emperor Babur, Khallfah could be used of a 
woman — ^an upper maid-servant.® In India the 
word Khallfah may even be applied to so insignifi- 
cant a person as a working tailor, a barber, or the 
foreman of a firm ; sometimes even to a fencing 
master or a Muhammadan cook. In a more 
dignified reference it is a technical term in the 
language of the Sufis, and the authorized exponent 
of some of the Muslim reli^ous orders may be 
styled Khallfah as being a succ^sor of the foimder 
of the order, though the title m often assumed by 
unauthorized persons who give themselves out as 
religious guides.® 

Similarly, as was pointed out on pages 16, 34, the 
designation Imam may be applied to any one who 
stands in front of his co-religionists during the act 
of public worship, and it is no bar to the perform- 
ance of this function that the pemon ooncemed 
occupies the meanest station in the social order. 
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APPENDIX D 
THE TITLE SULTAN 

The history of the title * Sultan ’ in the Muh:am< 
madan world has not yet been fully worked out. 
The word itself occurs in the Qur’an merely in the 
abstract sense of ‘ power, authority but as early 
as the end of the first century of the Hijrah it was 
used in the Egyptian Papyri as the common 
expression for the Governor of the pro vince.^ So it 
came to be applied to an official to whom power 
had been delegated, e.g. in the case of Ja‘far b. 
Yal^ya {oh. 803), the favourite of Harun ur-Rashid, 
the title ‘Sultan’ being bestowed upon him 
(according to Ibn Khaldun) ® to indicate that he 
had been entrusted with the general administration 
of the empuje. In much the same way it was used 
of Muwaffaq,® the brother of the Caliph Mu‘tamid 
(870-892), who had the practical control of affairs 
of state, both civil and military, the Caliph being 
wholly given up to hi^ pleasure. As independent 
rulers set themselves up in the provinces of the 
empire, it became common among them to adopt 
the title Sultan, and in this respect the Saljuqs 
appear to have set the example, though it is 
commonly asserted that Mahmud of Ghazna 
(990-1030) was the first Muhammadan potentate 
of importance to so style himself.® like many 
other titles, it gained in dignity, by being assumed 
by great and powerful monarchs, while petty 
princes contented themselves with the name Malik, 
KhSn, &c. The Egyptians during the Mamlfik 
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period liked to flatter themselves that theirs was 
the only ruler who had a right to call himself 
Sultan,^ and the Mamlflks often styled themselves 
Saltan of Islam and the Muslims.’ 


APPENDIX E 

THE TITLES OF THE OTTOMAN SULTAN 

The fdliowing are some specimens of the proto,* 
cols given by Eiridfin Bey as ‘ Titles of the Padshahs, 
of Mam 

(i) ‘ His Majesty, the victorious and successful 
SultSn, the IChaqan aided (by God), whose under- 
garment is victory, the PMshah whose glory is 
high as heaven. King of Kings who are like stars, 
crown of the royal head, the shadow of the Provider, 
culmination of kingship, quintessence of the book 
of fortune, equinoctial line of justice, perfection of 
the spring-tide of majesty, sea of benevolence and 
humanity, mine of the jewels of generosity, source 
of the memorials of valour, manifestation of the 
lights of felicity, setter-up of the standards of 
Islam, writer of justice on the pages of time, 
Sultan of the two continents and of the two seas, 
Khaq&n of the two easts and of the two wests, 
servant of the two holy sanctuaries, namesake of 
the Apostle of men and of jinns, Sul^n Muhammad 
Khan (may his exalted - threshold for ever be 
a halting-j^ace for the journeys of the saints, and 
may his exalted court free from the imparities 
of diminution and defect).’ 
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(ii) ‘ Seated on the throne of the exalted sulta- 
nate, clothed in the garments of justice and 
righteousness, guardian of the frontiers of Islam, 
horseman of the war of vengeance, nay! the 
mightiest Sul^n, and most just and noble Khaqan, 
opener of the gates of benevolence unto mankind, 
giver of' all kinds of bounty in the west and the 
east, most pious of Sultans in word and deed, most 
perfect of Khaqans in knowledge and virtue (may 
God Almighty make his governance and kingdom 
endure, and give glory to his helpers and assistants, 
even as He has exalted his dignity for ever and 
always, until God inherit the earth and those that 
are on it, praised and glorious is He !), his majesty, 
the abode of the Caliphate,’ &c. 

(iii) ‘ Star of the imperial fortune, linked with 
felicity, majesty high as heaven, having its 
dwelling in the sky, star of the zenith of highness, 
exalted full-moon of excellence, the first line of 
the book of kingship, ringlet of the forehead of the 
asylum of glory, lie Faridun in imperial pomp, 
with a portico like Khusrau’s, with a coimcil like 
Alexanir’s, moon of the heaven of mistiness, 
sun of the place where governance arises, exalted 
in ruling, wise as Daring, containing the high 
qualities of Kai Khusrau, repeater of memorials 
like those of Jamshid, laying the foundation of 
govemmmit, engineer of the ways of equity.’ 
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Nasir Muhammad, Mamlhk Sul- 
tan, 99, 110, 160. 

Na§ir ud-Din, governor of Mardin, 
136. 

Nasir ud-Din Tusi, 125. 

Nizam ud-D!n Shami, 117. 


Nizam ul-Mulk, 125. 

Nizaml-i-'Arii^i, on the Kkilafat, 
73. 

Nur ud-Din ‘Umar, 85. 

Ohsson, C. Mouradgea d’, 146, 170. 

Oman, 188. 

Ottoman Sultans, and Mecca, 
152-3, 167-8; and Mughal 
Emperors, 169-61 ; titles, 130- 
8, 147-8, 163-8, 164-6, 173, 
203-4. 

Padshah of Islam, title. 111, 164. 

Paris, Matthew, 168. 

Pasir, 181. 

Persia, Shiahs in, 186, 186. 

Piceolomini, Aeneas, on power of 
the Emperor, 78. 

Pit Muhammad, 106-6. 

Pius II,.«ee Piceolomini, Aeneas. 

Plato, 121, 122, 123, 126. 

Polo, Marco, 168. 

Pope, erroneously compared with 
Khallfah, 14, 167-73, 190-4, 
197. 

Portuguese, in Red Sea, 148. 

Priesthood, none in Islam, 16-16, 

Qadir, Abbasid Caliph, 79, 108, 

Qadis, appointed by Khallfah, 72, 
102, 166, 178, 191. 

Qadis, Khalifahs of the Prophets, 
123. 

Qahir, Abbasid Caliph, 58-9. 

Qalm, Abbasid Caliph, 68, 70, 72. 

Qa’ii Bay, Mamluk Sultan, 118. 

Qala’un, 99. 

Qalqashandi, 170. 

Qansuh Ghhri, 118, 139-40, 162, 
168. 

Qara Iskandar, Turkoman Sultan, 
133. 

Qara-Qoyunlu, see Turkomans of 
the Black Sheep. 

Qara Yusuf, l^urkoman prince, 
112, 133, 161-2. 

Qastamdnl, 131, 136. 

Qur’an, verses quoted, ii. 28, 46 ; 
ii. 118 , 33 ; iii. 25, 112 ; vi. 166, 
43, 126, 129, 134, 166 ; vii. 67, 
43; vii. 72, 43, 44 ; ix.i2,34; 
xi, 20, 34 ; xv. 79, 34 ; xvii. 73, 
33 ; xxi. 73, 33 ; xxiv. 54, 43 ; 
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jcxv. 74 :^ 33; xxxv, 37, 160; 
xxxviii. 33, 44, 126, 129, 132, 
153-4; xlvi. Ji, 34. 

Quraysh, Khalifah must be of the, 
47, 71, 75-6, 162, 175, 185; 
Khalifah need not be of the 
108, 187. 

Qurqud, Ottoman prince, 138. 

Qutb ud-Din, Mufti of Mecca, 
108, 142, 157, 158. 

Qutuz, Mamluk Sultan, 89. 

Radi, Abbasid Caliph, 59. 

Raaulid dynasty, 150. 

Eidania, battle, 140, 

Robertus Monachus, 167. 

Rukn ud'Dawlah, 61. 

Rustam, Turkoman prince, 136. 

Saladin, 84-5, 150, 167. 

Sahm 1, Ottoman Sultan, 137-55, 
157 ; as Prince, 118, 137, 

Saljuqs, 79-81, 116, 202. 

Samarqand, 111, 115, 138. 

Sayf ud-Dawlah, 122. 

Sayf ud-Din, 167. 

Sayyid Abu’l-Hasan, 144, 152. 

Sayyid Jamal ud-Din, 176. 

Sayyid us-Salatin, title, 105. 

Servant of the two Holy Sanc- 
tuaries, title, 141, 145, 148-9, 
151, 165, 161-2. 

Shadow of God, title, 50 ; applied 
to Abu ‘Inan Fads, 116; to 
*Ala ud-Din Khalji, 116; to 
Mughal emperor, 160 ; to Otto- 
man Sultans, 135, 161 ; to 
Saljuqs, 80, 116; to Shah 
Rukh, 112, 114 ; to Timur, 117 ; 
to Sultan, 126,128. 

Shah ‘Alam II, Mughal emperor, 
162, 

Shah Ism5‘il, 138, 139, 145, 166. 

Shah Jahan, Mughal Emperor, 
160. 

Shah Rukh, 111-15, 127, 133, 134, 
131. 

Shah Shuja^ 103. 

Shamsud^ Muhammad, Amir of 
TCairaTnanift- , 132. 

Shaii^ah, origin of, 46 ; must be 
maintained by the i^ialifah, 
72, 73, 75; subordination of 
KhaMah to, 63, 191, 199-200 ; 


among the Mongols, 106, 109 ; 
in Bulgaria, Greece, and Libya» 
178. 

Sharifs of Mecca, Amirs of 
Mecca. 

Shaykh ul-Islam, 177-8, 191-2. 

Shiah doctrine of Imamate and 
Caliphate, 14, 40, 65-6, 126, 
184-7 ; dynasties, 184-5. 

Shihab ud-Din Suhrawaixh, 123. 

Sibt ibn al-Jawzi, 169. 

Sidi‘AliK5tibi,160. 

Siwas, inscription at, 116. 

Slave dynasty of Delhi, 86-7. 

Snouck Hurgronje, Prof. O., on 
the Khalifah and the Pope^ 
193-0. 

Spiritual powers, *^ongly attri- 
buted to the Khalifah, 17, 171- 
3, 189-200, 

Sulayman I, Ottoman Sultan, 
138, 142, 144, 156, 157-8, 169- 
60. 

Sulayman Pasha, 156. 

Sultan, lit. ‘power’, 136, 190, 
202 ; interpreted to mean 
Shadow of God, 128 ; origin of 
title, 202; title co]^err^ by 
Khalifah, 99, 101-2 ; on Iltut- 
mish, 86 ; on Niii' ud-Dln 
‘Umar, 85; on Tughril, 80; 
application for title from B&ya- 
zidl,106. 

Sultan Khalil, governor of Shir- 
wan, 133. 

Sultan of Egypt, Abbatsid Caliph 
elected, 101. 

Sultan of Islam, title of Mamitik 
Sultans, 203 ; assumed by 
GhS.z5n Khan, 111. 

Sultansstyle themselves Khalifali, 
120, 129, 155 ; see a2eo Khali- 
fah. 

Suyuti, on j^sition of Abbasid 
Caliphs in Cairo, 101. 

T5’i‘, Abbasid Caliph, 62-8. 

Tartars of the Crimea, 165-6. 

Tidore, 181. 

Timtbr and the Caliphate, ll7, 
119 ; coxxespondenoe with 
Bayazid I, 106, 131-2, 151; 
name inserted in Khutbah in 
Delhi, 113. 
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Traditions, see Hadfth. 

Transoziaiia, 118. 

TogMl, 79-80. 

TSman Bay, Maml^ Sultan, 
140-1. 

Turkomans of the Black Sheep, 
112, 133, 151. 

Turkomans of the White Sheep, 
112, 117, 126, 134, 135, 137. 

Tmsun, 59, 60. 

‘Ubayd Allah Khan, of Samar> 
qand, 138. 

*XI]an^ the learned, position in 
Muslim world, 14-15, 197, 19?^ 
200; heirs of the piophete, 
-198; interpreters of the law, 
64, 198, 199; relations with 
Muslim goTemmenis, 17 ; with 
the Abbasidsin Bagdad, 27-8 ; 
with the Ottoman Bolta^ 163, 
175. 

*Umar appointed Khalfhkh, 20-1. 

Umayyad dyziasly, 22-7, 56-7 ; 
in Spain, 57, 58. 

TJthinkn, 158. 


Ussbeg dynasty, 118, 138. 

Ozun Hasan, letters to Muham- 
mad n, 117, 135-6. 

WaMd ud-Mtt, Ottoman Sultan, 
179. 

Wathiq bfllahi Ibrahim, 99-100. 

Yaman, and Khutbah in Mecca, 
150; Shiah states in, 184, 185; 
Ras^d dynasty, 85-6 ; as- 
signed to Mamiuk Sultai^ 92 ; 
claimed by Salhn 1, 144. 

Ya'qub, Turkoman prince, 118, 
136, 137. 

Yaqut, 169. 

Yasaq, Mongol code, 106, 109, 

111 . 

Ya23d, 149. 

Ynhanna ibn 124. 

Yusuf ibn TasLaz, o3. 

Zallaka, battle, 84, 

Zamdbar, 189. 

Zayd&, 185, 187. 



